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Chapter 1

Foreword

1.1 On terminology — what we mean by «watermark»

A watermark is an image pressed into paper when the pulp is still wet. When the pa-
per lies flat, the design is invisible. Held to a lamp, it is unmistakable. The papermaker
signed the paper itself, not the ink on top of it — which is why a photocopier cannot re-
produce it. Passports, currencies, and certificates carry watermarks for the same reason:
counterfeiting means remaking the paper, not just copying the print. The Hebrew Torah
carries a signature of the same kind — not in the ink of its surface letters, which anyone
can read, but in the order of its consonants: Hebrew words spelled out at fixed step in-
tervals (every 45th letter, every 26th letter, whatever step the test is running) threading
through the text the way a watermark runs through a page. Technical literature calls
this Equidistant Letter Sequences (ELS), sometimes Torah codes. Throughout this book we
simply call it the watermark. A note on rigour. «Watermark» names what the evidence
argues the phenomenon is. The argument does not rest on the word; it rests on the con-
trols this book reproduces: the real Torah against independently shuffled control Torahs
of the same alphabet, frequencies, and length. When we say «the watermark of Genesis
22:8» we mean the cluster of Hebrew words encoded at equidistant letter intervals that
thread through that verse’s consonants. Where precision matters (the Darash tools, p-
values, the 1994 Witztum—Rips—Rosenberg paper in Statistical Science) we still use ELS. #

A foretaste — what is now testable

For most of human history, one question about the Torah could not be asked. The
question was this: is there a structural order in the Hebrew letters that random rear-
rangement cannot reproduce? The compute did not exist. Counting alone would have
taken millennia. The methods this book relies on were impossible until very recently.
They involve exhaustive scans: every possible letter interval, in both directions, across
every word in Strong’s concordance, compared against independently shuffled copies
of the same text. That has changed. A modern server can scan every Hebrew word in
Strong’s lexicon at every step interval from 2 to thousands, in both directions, across
the Torah in minutes. The chapters that follow document specific ELS placements —
a Hebrew name landing on a specific surface word — and the shuffle controls that the
Darash tool runsin parallel on the same query against a deterministically-shuffled Torah.
What thereaderis about to see is what the watermark looks like under exhaustive search:

where it speaks plainly (Sekhariot on pesach; Immanuel at the YHWH-skip; Yehoshua on
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CHAPTER 1. FOREWORD 5

yiqqehat), and where the evidence is the surface text itself. This book is a research project,
guided and directed in its entirety by Publifye AS. The Al assistant Claude (Anthropic) served as
a research and writing partner under the compiler’s direction, using the Darash as its sole tool
for all Scripture work — the Koren Torah verified letter-for-letter against the Masoretic scribal
count, 59 translations of the Tanakh and the B’rit Hadashah, Strong’s concordance with schol-
arly lexicons, word-by-word morphological analysis, 446,544 cross-references, and 13 Bible dic-
tionaries. Every verse lookup, every Hebrew and Greek word study, every cross-reference trace,
every equidistant-letter-sequence scan was performed through Darash. The method was adver-
sarial: the tool was pushed to challenge every claim with Scripture, to find counterarguments,
to attempt to break the thesis at every turn. What you hold is the result — a work compiled
through relentless engagement with the original text, tested against the full witness of the He-
brew Bible, through human—AlI collaboration. The authority is Scripture alone. As Kohelet says:
a threefold cord is not quickly broken (Ecclesiastes 4:12).

Deuteronomy 18:15 - The LORD thy God will raise up unto thee a Prophet
from the midst of thee, of thy brethren, like unto me; unto him ye shall hear-

ken.

1.2 To the reader — whoever you are.

This book begins with a single question. It is the question a Jew asks when he considers
whether Yeshua of Nazareth was the Mashiach. It is the question a Muslim asks when
he considers whether Isa of the Qur’an is the same person the Gospels call the Son of
God. Itis the question a Christian asks when his own faith is tested and he wants to see
the foundation for himself. It is the question any honest seeker asks when they want to
know, with the certainty only evidence can give: is the One we call Yeshua — Jesus, Isa,
Mashiach — really the One the Torah is pointing to? Itis a serious question. It deserves
a serious answer. And it deserves to be answered, first of all, from the Torah — the five
books of Moses — because Moses himself is the witness Yeshua appealed to. He said to
those who doubted Him: «had ye believed Moses, ye would have believed me: for he wrote of
me» (John 5:46). That is an enormous claim. Either Moses wrote of Him, in which case
the Torah itself will confirm it when we search honestly; or Moses did not write of Him,
in which case the claim collapses under its own weight. Either way, the Torah is where
the question must be tried. The Torah is common ground. The Jewish reader holds it as
the first five books of the Tanakh. The Muslim reader holds it as the Tawrat, revealed to
Musa (peace be upon him). The Christian reader holds it as the first five books of the Old
Testament, scripture that Yeshua Himself called ”the word of God that cannot be bro-
ken.” All three traditions agree: Moses is a prophet, the Torah is his witness, and what
the Torah says matters. So that is what this book tries to do. Not to replace anyone’s

tradition. Not to ask any reader to set aside the text of his own faith. But to lay out, as
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CHAPTER 1. FOREWORD 6

carefully and as honestly as we can, what the Torah says about the promised Mashiach —
the prophet like Moses (Deuteronomy 18:15), the star out of Jacob and the sceptre out of
Israel (Numbers 24:17), the Shiloh to whom the obedience of the peoples belongs (Gene-
sis 49:10), the lamb that God would provide for Himself (Genesis 22:8), the blood on the
doorpost that causes the destroyer to pass over (Exodus 12:13), the goat that bears the
iniquity of the people into the wilderness (Leviticus 16:21) — and then to ask the honest
question: does Yeshua fit? # The Watermark.

This book has a distinctive contribution, and it is why it is named The Watermark.
The Torah is a text of extraordinary scribal precision. The Masoretes — your forefathers,
the guardians of the Hebrew Bible — counted every one of its 304,805 consonants. They
recorded the middle letter, the middle word of each section. They declared a scroll unfit
for use if a single yod was missing. They did this for three thousand years. They did it
before anyone suspected why such precision might matter. Today we can tell you why
it matters. In the late twentieth century, three mathematicians — Witztum, Rips, and
Rosenberg — published a paper in the peer-reviewed journal Statistical Science demon-
strating that the Koren Torah encodes meaningful Hebrew words at equidistant letter
intervals, at a rate that resists random-shuffle controls. Since then the method, called
Equidistant Letter Sequences or ELS, has been extended by many researchers and tested
with ever stronger statistical methods. The modern test has three steps. First, take the
304,805 letters of the Koren Torah. Second, scramble their order, producing indepen-
dently shuffled control Torahs of identical length, identical alphabet, identical letter fre-
quencies — only the sequence different. Third, scan both the real Torah and the shuf-
fled Torahs for the same Hebrew words. If the encoding is simply a property of Hebrew
statistics in general, the shuffles will reproduce it. If the encoding is a property of this
specific letter ordering — the ordering your ancestors guarded letter-for-letter for three
thousand years — the shuffles will fall apart. Our search across the Torah’s six most
openly Messianic verses (Genesis 22:8, Genesis 49:10, Exodus 12:13, Leviticus 16:21, Num-
bers 24:17, Deuteronomy 18:15) returns short-skip ELS placements of the Hebrew words
Mashiach, Yehoshua, Yeshua, and others on Messianically-loaded surface words within
and adjacentto those verses. The fullname "WYY (Yeshua shmi— "My nameis Yeshua”),
searched across the whole Torah at every skip from 2 to 152,402, has its first forward oc-
currence beginning in Genesis 32:11, at the very verse where Jacob our father cries out
«Deliver me, I pray thee, from the hand of my brother», on the surface word 17777 — the
Jordan. Thatis the watermark. A signature, pressed notinto the ink of the Torah butinto
the order of its consonants. Invisible when you read the page; visible when you count
through it. It cannot be forged by translation; it cannot be forged by editing. It lives in
the specific sequence the scribes guarded. And when you search that sequence for the

name of the Saviour — Yeshua — it does not hide. # How this book is written.
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We write with respect for every tradition that has approached the text with honest
eyes. The question of Yeshua is not a debt owed by any reader. Itis a free question, asked
freely, answered freely — or set down freely, without shame. But we ask you to read.
The Jewish reader: because the question of Mashiach is the question the Tanakh itself
asks and answers. The Muslim reader: because the Tawrat is the first revelation your
own tradition holds as the word of Allah. The Christian reader: because faith that has
never been stress-tested against primary sources is thinner than it needs to be. When
Yeshua was asked who He was, He did not invent a new category. He said: «for he wrote
of me.» The claim is testable. This book is one attempt to test it. We use the Koren Torah
as the primary Hebrew text, verified letter-for-letter against the Masoretic scribal count.
We draw cross-references from the Treasury of Scripture Knowledge. We use Strong’s
Concordance for word studies, including the full morphological analysis of every verb
and noun we cite. Where we quote English, we use the King James translation, with
occasional reference to the World English Bible for clarity. We mark every Hebrew word
we transliterate with its Strong’s number so that you, the reader, can verify the root and
the range of meaning for yourself. We have nothing to hide. As the prophet says: «Seek
ye out of the book of the LORD, and read: no one of these shall fail» (Isaiah 34:16). And if,
after reading, you still find the question unanswered — that too is a respectable answer.
Better to put the book down with honest doubt than to take it up with false certainty. But
we ask you to try. Moses wrote of Him. The letters of Moses carry His name. The thesis is
testable, and the evidence is in the text your own people have guarded, without change,

for three thousand years. # A Note on How This Book Was Made — in plain words

There is no mystery about who did what, and you deserve to know before you read a
single finding. The evidence is not from us. The evidence lives in the Torah’s 304,805
Hebrew consonants. Those letters were counted and re-counted by Jewish scribes for
three thousand years. The edition this book tests is the Koren Torah — the same edition
used in the peer-reviewed paper by Witztum, Rips, and Rosenberg published in Statistical
Science in 1994. Its letters are cryptographically verifiable against the Masoretic scribal
count and against the SHA-256 hash of the file. We did not write the text. We counted
through it. The tool that does the counting is called Darash. Darash is free, empirical
software — downloadable, usable, testable, and verifiable by anyone. You canreachitat
darash.publifye.pro and re-run every finding in this book on your own machine. Darash
is not a theology; it is a search engine and a statistical laboratory. When you ask it does
the Hebrew word X appear at equidistant intervals in the Torah, and where, and at what skip,
it answers deterministically and returns the same answer every time. When you ask it is
this placement statistically distinctive of the real Torah?, it runs a permutation test against
random Hebrew words at the same skip and prints the p-value. Darashis empiricalin the
strictest sense of the word. The Al that ran the searches and wrote the prose is called
Claude. Claude is an assistant made by Anthropic. Claude does not have faith. Claude

doesnot pray. Claude cannot tell you what God is saying to you in your life tonight. What
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Claude does, and what Claude did for this book, is call Darash thousands of times, watch
what Darash returns, synthesise the results across findings, draft the sentences you are
reading, and put every claim next to a verse reference and a tool call you can check. When
the evidence supports a claim, Claude says so. When the evidence does not support a
claim — or when it points the other way — Claude says that too. Chapter is an honest
accounting of every claim in this book, the test that supports it, and the limitations that
remain. No rhetorical sleight of hand. No suppressed contradictions. The human be-
hind the project is Publifye AS. We direct the research, we choose which verses to test,
we choose the words this book uses, we take responsibility for every sentence. Claude is
a collaborator under direction; Darash is a tool; the Torah is the text; the letters are the
evidence. The human compiler is answerable to you and, ultimately, to the Author of the
letters — whom we believe, by faith and by the weight of the evidence you are about to
read, to be the God of Abraham, Isaac, and Jacob. So: the book in your hand is the out-
put of four distinct things. The text is Moses. The counting is Darash. The connecting is
Claude. The choosing and publishing is Publifye AS. When Claude says «the Torah encodes
the word sa’ir at skip 46 on Leviticus 16:21», that claim can be checked against Darash,
against the Torah, and against any independent ELS scanner in the world. When Claude
says «this is what that finding means», thatis a human—Al interpretation, and you are free
to weigh it. This matters because many teachers in our time claim secret knowledge,
special revelation, or unreproducible results. We make no such claim. Everything in this
book is reproducible. Every seed is printed. Every hash is auditable. If it can be broken,
it can be broken by the first careful skeptic who downloads Darash and runs the same
commands we ran. We would consider that a service. The writing voice is warm and
conversational, because dense scholarship read at arm’s length persuades no one. That
is a literary choice. The evidence remains factual, checkable, and published with its own
controls. Aword on what these letter-sequences are, and are not. The findings in this
book are offered as exploratory geometric observations — places where a Hebrew word
threads through the consonants and lands, strikingly, on a verse that fits its meaning.
They are not offered as proof of statistical significance, of rarity, or of deliberate design.
Short Hebrew words land on many verses at many skips; a sequence read off the plain
surface text of a verse (a skip of one) is not a hidden code at all, and we do not count it as
one. Where a placement survives rigorous shuffle-controlled testing, we say so plainly.
Where it does not, we offer it only as something to see — a pattern worth holding to the
lamp — and we rest no claim upon it. Read it all in that spirit: with open eyes, and with-
out being asked to believe more than the evidence will carry. You will now read what the
letters do. We did not put them there. Publifye AS Adar / March 2026

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

Chapter 2
The Thesis

John 5:46 - Had ye believed Moses, ye would have believed me: for he wrote

of me.

If Yeshua was the Mashiach, the Torah will confirm it. If Yeshua was not, the Torah
will convict Him. He rested His claim on the witness of Moses. He raised the stakes Him-
self. The honestreader owes the text a hearing. This book stakes a thesis on that hearing.
The thesis is stated below in a single paragraph, then decomposed into three falsifiable
claims, and then closed with the standard of evidence the rest of the book is held to. # In

plain words — before the evidence

If you do not read another chapter of this book, read this. The Hebrew Torah —
the 304,805 consonants of the Five Books of Moses, preserved letter-for-letter by Jew-
ish scribes for three thousand years — carries patterns pressed into the order of its let-
ters. Read at equal intervals, the letters spell out the Hebrew vocabulary of Messianic
prophecy on the very verses the New Testament applies to Yeshua of Nazareth. You can-
not see these patterns when you read the surface. You can see them when you count
through the letters at equal intervals. The exploration is simple. Take the real Torah.
Shuffle the same 304,805 letters into control Torahs, keeping alphabet, letter frequen-
cies, and length identical. Scan both for the Hebrew vocabulary of Messianic prophecy
— lamb, scepter, star, prophet, Shiloh, messiah, salvation. On the Messianic verses the New
Testament applies to Yeshua, the real Torah scores above the shuffled controls. We donot
claim this as a statistical proof; we present it as a pattern worth seeing, an exploratory
geometric observation, not a demonstration of rarity or deliberate design. Everything
that follows is offered in that spirit. The findings are breakable, and we say where. If the
words are not there, if the shuffles routinely reproduce the pattern, or if the vocabulary
fits someone other than Yeshua, the case weakens. We do not hide the breakable places.

We print them. # The thesis, in one paragraph

The Hebrew Torah carries patterns pressed into the order of its consonants. Read
at equal intervals, the letters spell out vocabulary that names, places, and thematically
echoes Yeshua of Nazareth in the role of the promised Mashiach. The Torah we mean
is the five books of Moses, preserved by Masoretic scribes at 304,805 consonants letter-
for-letter for three thousand years — the same text Witztum, Rips, and Rosenberg used
in their 1994 paper in Statistical Science. We do not present these patterns as proof of

statistical significance or deliberate design; we present them as exploratory geometric

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 2. THE THESIS 10

observations worth seeing. They are invisible on the surface to the reader of any trans-
lation. They are discoverable by anyone with a free, downloadable ELS scanner applied
to the Hebrew consonants. They are verifiable against the Masoretic scribal count and
against a cryptographic hash of the source text. As an exploratory comparison, the same
letters randomly rearranged into shuffled control Torahs do not, on the verses we exam-
ine, return the same picture — a contrast that helps distinguish «Hebrew in general» from
«this specific Hebrew in this specific order.» And the vocabulary clusters — repeatedly — on

the very verses that the New Testament applies to Yeshua. # Three observations to weigh

A thesis that cannot be questioned is not worth holding. We lay out the specific,
breakable observations below. If any of the three does nothold up, the case weakens. Ob-
servation 1. The Torah’sletter order spells Messianic-Hebrew vocabulary at equidis-
tantintervals near Messianic surface passages. Words likeyestia * Y1 **? magiah W17
yéhosta ® YWY immand el 5&13?3&7}{6005, kevesh (lamb), shevet (sceptre), kokhav
(star), Shiloh, yiqqehat (obedience of the peoples), navi’ (prophet) appear at short, spe-
cific skip intervals whose letters land on the Torah verses whose plain surface meaning
matches them. A reader can test this with darash els_search and a single Hebrew term.
If the specific placements we publish do not appear at the specific skips we report, this
observation is broken. Observation 2. The specific placements the book documents
do not, on inspection, look the same in shuffled control Torahs. A shuffle is Hebrew
made of the same 304,805 consonants in arandom order. Darash runs the real Torah and
shuffled controls in parallel on the same query and compares. For the longer ELS place-
ments documented in the book — Yehoshua at skip 102, Immanuel at skip 26 — the real
text scored above the shuffled controls in our runs; we report this as an exploratory ob-
servation, not as a per-placement proof of significance. For short-skip four-letter words
like Mashiach, the raw counts are not distinguished from the shuffles at all; the interest
in those placements rests entirely on what surface word they land on, not on any statisti-
cal claim. The seeds are deterministic and the comparison is re-runnable. Observation
3. The clustered vocabulary corresponds to Yeshua of Nazareth as the New Testa-
ment describes Him. The words that gather on the Messianic verses of the Torah are
the words the Gospels, the Epistles, and the book of Hebrews quote when they describe
Him. The lamb that Abraham said God would provide (Genesis 22:8) is the lamb John
the Baptist points to (John 1:29). The scapegoat Aaron sends into the wilderness (Leviti-
cus 16:21) is the goat Hebrews reads as a type of Christ (Hebrews 13:11-12). The scepter
that would not depart from Judah until Shiloh (Genesis 49:10) is the throne the angel
promises Mary the child will occupy (Luke 1:32-33). The prophet like Moses (Deuteron-
omy 18:15) is the prophet Peter quotes in Acts 3:22. The vocabulary points to this one. #

Standard of evidence

We hold ourselves to four standards. Reproducibility. Every number in this book

comes from a Darash tool call whose exact invocation is printable and runnable. Any-
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CHAPTER 2. THE THESIS 11

one can download the free Darash client, point it at their own copy of the Koren Torah,
and verify the shuffle seeds we used. We have written nothing that cannot be rebuilt
from scratch by an honest skeptic with a laptop. Cryptographic traceability. The Ko-
ren Torah that Darash ships is pinned to a SHA-256 hash. The hash has not changed
since Darash was released. Any tamper with the source text — by us, by our server, by
any mirror — is detectable by recomputing the hash. Two-direction verification. The
thesis holds under both forward and backward ELS scans. Where aload-bearing finding
depends on direction, we say so. Darash also supports a cylindrical scan mode (Torah
treated as a closed loop so a sequence can cross the Deuteronomy-to-Genesis boundary);
cylindrical mode only changes results for long-skip searches whose span approaches the
Torah’s length. We note cylinder results where they can change the answer and omit
them where the skip is too short for wrapping to be possible. Adversarial testing. We
asked Darash to try to break every claim before we printed it. The stress-test mode delib-
erately searches for counter-findings — words whose placements contradict the thesis,
verses where the shuffles beat the real Torah, short-skip ELSs that land on theologically
awkward surface words. Where counter-findings exist, Chapter reports them. The the-

sis is presented after the counter-tests, not before. # What the thesis does not claim

Three things the thesis is careful not to claim, because careless claims are the first
doorway a skeptic walks through to dismiss the whole. It does not claim that the surface
text of the Torah is the only witness to Yeshua. The surface text is the primary witness;
the patterns underneath are, at most, suggestive. Whoever reads Genesis 22 on the sur-
face, in any language, sees the type of the sacrificed son. The letters underneath also
spell the One whose name is Salvation passing through this verse at skip 47 on the word
ha-mizbeach. The surface remains the surface. The pattern runs beneath. It does not
claim that ELS is a mystical tool to extract any desired meaning. ELS is a mechanical
search for letters at a fixed interval. If you search for pizza at a fixed skip in the Torah
of Moses, you will get hits because the letters of pizza are common Hebrew letters. The
thesis is not that every ELS finding is significant — most are not. It is that these specific
Messianic words on these specific Messianic verses form a pattern worth seeing, one that, in
our exploratory comparison, scored above the shuffled controls. We do not claim it as
proof, as a measured rarity, or as a demonstration of intent. We claim it is worth look-
ing at. It does not claim that every reader of this book will become a Christian. Faith is
not coerced by evidence. Many will read the evidence, find it interesting, and still walk
away. That is a respectable choice. We are asking the honest reader for a hearing, not a
conversion. The conversion, if it comes, is between the reader and the God whose name

the letters of Moses spell out. # Invitation to the careful reader

What follows is an argument made of scripture, mathematics, and software. It is
long. Itis structured. PartI (these first three chapters) is the claim. Part Il is the method:

the Darash tool, the Koren Torah, the shuffled-control comparison, the four-layer frame-
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work. Part III shows the name of Yeshua in the Torah. Part IV takes six individual Mes-
sianic verses and unpacks what each returns. Part V shows where the observations con-
verge across multiple independent findings. Part VI is an honest accounting of every-
thing we tested and what limitations remain. Part VII is the verdict. You are free, as
you read, to halt at any chapter and run the Darash commands we print. If anything
fails, the case weakens. If everything holds, something honest is on the table — an ex-
ploratory pattern, not a proof. Moses wrote the letters. The letters carry His name. The

Torah answers. Turn the page.
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Chapter 3
Common Ground

Deuteronomy 6:4 - Hear, O Israel: The LORD our God is one LORD.

Before a Jew, a Muslim, a Christian, or an honest skeptic can even begin to consider
whether Yeshua of Nazareth is the Mashiach the Torah points to, a smaller question must
be settled: is there a text the four of us can agree to read together? Is there common
ground? There is. It is the Torah — the five books of Moses. All four of us hold it. Not
in the same way. Not with the same implications. But we hold it. That is more than is
usually acknowledged, and it is the whole foundation of this book. # In plain words —

before the evidence

Before a Jew, a Muslim, a Christian, and a skeptic can argue about what the Torah
means, they have to agree on what the Torah is. This chapter finds the smallest thing all
four hold in common: the physical letters of the Five Books of Moses. Not their interpre-
tation. Not their authorship. Their letters. All four accept that the 304,805 consonants
of the scroll are in front of us. The Jew has guarded them for three thousand years, replac-
ing any scroll that was found to be missing a single yod. The Muslim’s Qur’an calls them
the word of Allah given to Musa. The Christian calls them the first five books of the Old
Testament. The skeptic calls them an ancient text worth studying. Four traditions, one
physical object, the same letters in the same order. Thatis enough. Everything this book
tests, it tests on the letters all four can see. If the evidence is in the letters, the common
ground is sufficient — because the letters are the common ground. # What the Jewish

reader holds

You hold the Torah as the first and greatest gift God gave your people. You recite the
Shema every day: «Hear, O Israel: The LORD our God is one LORD.» (Deuteronomy 6:4).
You hold Moses as Moshe Rabbeinu — Moses our teacher — the prophet through whom
the covenant came. You know that the Oral Torah supplements the Written Torah, that
the Prophets and the Writings complete the Tanakh, that the scribe who copies the scroll
today copiesitexactly as his grandfather did. Of the 304,805 consonants, not one is miss-
ing. Not one is added. The scroll in your synagogue is the scroll Moses gave. This book
does not ask you to set aside the Oral Torah. It does not ask you to abandon the syna-
gogue, the prayer book, or the feast days. It does not ask you to adopt a new tradition.
It asks only this: that you take the scroll you already believe to be the word of God, and
let someone scan its letters at equidistant intervals, and look at what the letters spell

when they are read that way. The letters are your letters. The scroll is your scroll. If the
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watermark is real, you would be the first to see it. This book is the result of that looking.
Your sages have always known that the Torah is a document of extraordinary density.
PaRDeS — the fourfold reading, from peshat (plain) to remez (hint) to derash (interpre-
tation) to sod (secret) — is your tradition’s way of saying the text carries meaning on
multiple levels. The gematria tradition, where Hebrew letters carry numerical value, is
your tradition’s way of saying the letters are not arbitrary. The temurah tradition, where
letters are substituted according to patterns (Atbash and related), is your tradition’s way
of saying the letter-order matters. ELS is the twentieth-century extension of what your
sages already suspected. The only thing we add is a computer, a statistical control, and

a way to publish seeds so nothing is hidden. # What the Muslim reader holds

The question of whether the Tawrat that modern Jews and Christians hold is the
same Tawrat that was given to Musa is a real question in Islamic scholarship. The doc-
trine of tahrif (corruption) is sometimes raised. This book offers one angle on it that no
medieval theologian had access to: the 304,805 consonants of the Koren Torah, verified
letter-for-letter against the Masoretic scribal tradition, carry ELS patterns that depend
on the specific letter order. Those patterns are an exploratory observation, not a proof
of anything by themselves; but their presence in this particular sequence is at least con-
sistent with a Tawrat preserved letter-for-letter — and on the Messianic-adjacent verses
we examined, the real text scored above the shuffled controls. We do notrest a statistical
case on it, but it is one more thing worth weighing alongside the careful scribal history
that your own Qur’an honours. You also hold Isa (peace be upon him) as a great prophet,
born of the Virgin Maryam, a worker of miracles, a speaker of the word of God. This book
does not ask you to adjust what the Qur’an says of Isa. It asks only this: that you take the
Tawrat that Allah honoured, and look at what the Hebrew letters of Musa’s own book
say of the One whose Arabic name in the Qur’an is Isa al-Masih — Jesus the Messiah.

The letters are the letters Allah sent. Read them. # What the Christian reader holds

You hold the Torah as the first five books of the Old Testament — Genesis, Exodus,
Leviticus, Numbers, Deuteronomy. You hold Moses as the prophet who wrote of Yeshua
(John 5:46), as the servant who was faithful in all God’s house (Hebrews 3:5), as the me-
diator through whom the law came (Galatians 3:19) before the grace and truth that came
by Yeshua (John 1:17). You are used to reading Moses typologically — as the book that
prefigures everything fulfilled in Yeshua. This book confirms that reading, but from a
different angle: not the typology of the surface events, which you already know, but the
typology pressed into the letter order itself. You may find, in these pages, some of the
strongest defences of the Torah’s integrity you have ever seen. Because the watermark
depends on letter-perfect preservation, every successful ELS finding is simultaneously
a vindication of the scribal tradition that preserved the letters. The Jew whose grandfa-
thers counted every letter of the Torah was, unknowingly, preserving the signature the

Messiah pressed into it. Your faith does not compete with that preservation. It rests on it.
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«Salvation is of the Jews» (John 4:22), as Yeshua Himself said. # What the honest skeptic
holds

You hold the Torah as an ancient Near Eastern text of uncertain date, authorship, and
composition. You hold that the Documentary Hypothesis proposes four or more sources
(J, E, P, D) redacted in the post-exilic period. You hold that scribal practices have intro-
duced variants, that the Masoretic Text is one among several text families (Samaritan
Pentateuch, Septuagint, Dead Sea Scrolls), that no original autograph exists. You hold
that claims of encoded meaning are susceptible to selection bias, to pattern-seeking, to
cultural projection. This book does not contest any of those prior concerns, because they
are not load-bearing on the ELS observations. The thesis does not require that Moses
wrote the Torah in a single sitting in the fifteenth century B.C. It requires only that the
Koren Torah — whatever its origin — is the letter-exact text. If the text is exact, the pat-
terns are in the letters. Whoever or whatever put the patterns there is a separate ques-
tion. The ELS observations are neutral on the Documentary Hypothesis. They only ask:
given the letters we have now, what do they spell when they are read at equidistant in-
tervals? The shuffled-control comparison addresses your selection-bias concern directly.
It is the cleanest way we know of to strip out every argument that does not depend on
letter order. Same alphabet, same frequencies, same length, same verse position, same
search — same except the sequence. If the signal is just Hebrew doing Hebrew things,
the shuffles reproduce it. If it is in this specific order, the shuffles look different. On
the Messianic-adjacent verses we examined under this comparison, the real text scored
above its shuffled controls — an exploratory observation we offer for inspection, not a
measured significance or a rarity claim. We are showing our work. If the work is wrong,

we want to know. # The ground we share

There is a text. It has 304,805 consonants. It has been transmitted, counted, and
recounted with a precision no other ancient text enjoys. The Jew calls it Torah. The Mus-
lim calls it Tawrat. The Christian calls it Pentateuch. The skeptic calls it the Masoretic
Pentateuch or the Koren edition or the object of textual criticism. All four of us can see
the same letters. All four of us can run the same search. All four of us can look at the
same result. That is the common ground. It is the smallest possible common ground —
the physical letters of the book. Itis also sufficient, because the thesis of this book is that
the physical letters of the book are where the evidence lives. We turn next to what the

surface of those letters, in the Torah of Moses, tells us to look for.
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Chapter 4
What Moses Said to Look For

Genesis 3:15 - And I will put enmity between thee and the woman, and be-
tween thy seed and her seed; it shall bruise thy head, and thou shalt bruise
his heel.

Moses did not write one Messianic prophecy and then leave the reader to find the
promised One on his own. He wrote many. And in the Torah itself — not later, not in
the Prophets, not in the New Testament — he laid down the criteria by which a future
Mashiach would be recognised. The Torah tells you what to look for. Before testing the
letter order for evidence of Yeshua, we have to answer a simpler question: what does the
surface text of the Torah itself say the Mashiach will be? Seven criteria. The five books of
Moses give us them in plain Hebrew. A Jew, a Muslim, and a Christian can agree on the
list because the list is on the surface. What each one decides about Yeshua fitting the list
is a different question. But the list is common to us all. # In plain words — before the

evidence

Before we test the hidden letter order of the Torah for the name of the Messiah, this
chapter asks a simpler question: what does the surface text of the Torah itself say the Mes-
siah will be? Moses gives seven answers, in plain Hebrew, on the open page — no code
required, no tool required. One: a descendant of Eve who crushes the serpent (Genesis
3:15). Two: the lamb God Himself provides (Genesis 22:8). Three: the blood that makes
judgement pass over the house (Exodus 12:13). Four: the king from Judah to whom the
nations will gather (Genesis 49:10). Five: the scapegoat who carries the people’s sin out
of the camp (Leviticus 16:21). Six: the star out of Jacob and the scepter out of Israel (Num-
bers 24:17). Seven: the prophet like Moses (Deuteronomy 18:15). Seven criteria, one por-
trait. These seven verses are not our selection — they are Moses’s selection, flagged on
the surface of his own text. They become the verses the ELS exploration scans in the
chapters that follow, because their Hebrew vocabulary is the vocabulary the letter-order
spells if the patterns are real. These are the verses on which the exploratory comparison
clusters most clearly; we offer what we found there as observations worth seeing, not as

proof. # Criterion 1. The seed of the woman who bruises the serpent’s head

Genesis 3:15. The first promise in the Bible. God speaks to the serpent in the garden:
«I will put enmity between thee and the woman, and between thy seed and her seed; it shall
bruise thy head, and thou shalt bruise his heel.» A single descendant of Eve (Hebrew zera’ ha-

ishah, the seed of the woman — singular, not plural) will crush the serpent’s head. The

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 4. WHAT MOSES SAID TO LOOK FOR 17

serpent will strike the descendant’s heel. The Mashiach wounds the enemy mortally; the
enemy wounds the Mashiach partially. First criterion: He is human, He is suffering, He

is victorious. # Criterion 2. The lamb God will provide for Himself

Genesis 22:7-8. Abraham and Isaac walking up the mountain. Isaac carries the
wood on his back. He asks his father: «behold the fire and the wood: but where is the lamb
for a burnt offering?» (Genesis 22:7). Abraham answers: «My son, God will provide himself
a lamb for a burnt offering» (Genesis 22:8). Hebrew: yireh lo ha-seh — God will see to a
lamb for himself. When the ram is caught in the thicket (Genesis 22:13), the ram is not
the lamb. The lamb is still to come. Abraham names the place YHWH-Yireh — YHWH
will provide. Second criterion: the Mashiach is the lamb God Himself provides. He is not
selected by men. He is given by the Father. # Criterion 3. The blood that causes judge-

ment to pass over

Exodus 12:13. The Passover lamb. «And the blood shall be to you for a token upon the
houses where ye are: and when I see the blood, I will pass over you, and the plague shall not be
upon you to destroy you.» Hebrew: ufasachti aleikhem. The verb pesach — to pass over —is
the verb of salvation. The blood of the lamb on the doorpost protects the firstborn from
the destroyer. Third criterion: the Mashiach is the lamb whose blood protects His people
from judgement. # Criterion 4. The scepter that will not depart from Judah until Shiloh

comes

Genesis 49:10. Jacob blessing his sons on his deathbed, speaking over Judah: «The
sceptre shall not depart from Judah, nor a lawgiver from between his feet, until Shiloh come;
and unto him shall the gathering of the people be.» Hebrew: ad ki yavo Shiloh ve-lo yigqe-
hat ‘ammim. Shiloh is an enigmatic Messianic title used here and nowhere else in the
Torah. Yiggehat — obedience of the peoples — tells you what the arriving one does. The
kingly authority remains in Judah until this Shiloh appears and becomes the object of
the nations’ obedience. Fourth criterion: the Mashiach is of the tribe of Judah, kingly,
and obeyed by all nations. # Criterion 5. The goat that bears the sin of the people away

Leviticus 16:21-22. The Day of Atonement. «Aaron shall lay both his hands upon the
head of the live goat, and confess over him all the iniquities of the children of Israel, and all
their transgressions in all their sins, putting them upon the head of the goat, and shall send him
away by the hand of a fit man into the wilderness: and the goat shall bear upon him all their
iniquities.» The scapegoat (Heb. ’azazel, or sa’ir ha-mishtalleach) carries the sin of the
nation away, out of the camp, into the wilderness. Fifth criterion: the Mashiach is the
one who bears the iniquity of the people and takes it away. # Criterion 6. The star out of

Jacob and the scepter out of Israel

Numbers 24:17. Balaam, a pagan prophet hired by Balak to curse Israel, instead ut-
ters this: «I shall see him, but not now: I shall behold him, but not nigh: there shall come a

Star out of Jacob, and a Sceptre shall rise out of Israel, and shall smite the corners of Moab, and
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destroy all the children of Sheth.» Hebrew: darakh kokhav mi-Ya'aqov. A star, a sceptre, a
smiter, a universal ruler — seen from afar, seen from another generation. Sixth crite-
rion: the Mashiach is foreseen by prophets outside Israel as well as within, identified by

astronomical sign and royal office. # Criterion 7. The prophet like Moses

Deuteronomy 18:15-19. Moses, at the end of his life: «The LORD thy God will raise
up unto thee a Prophet from the midst of thee, of thy brethren, like unto me; unto him ye shall
hearken.» And then, God Himself speaking through Moses, v.18: «I will raise them up a
Prophet from among their brethren, like unto thee, and will put my words in his mouth; and
he shall speak unto them all that I shall command him.» Seventh criterion: the Mashiach
is a prophet like Moses — an Israelite, speaking the words of God, mediator of a new

covenant. # The seven criteria as a single portrait

Read together, the seven criteria paint one figure. :list unordered - A human descen-
dant of Eve who defeats the enemy of humanity (Genesis 3:15). - The lamb God provides
from His own hand (Genesis 22:8). - The blood that spares the condemned from judge-
ment (Exodus 12:13). - The king from Judah whose reign draws the nations (Genesis
49:10). - The scapegoat who carries sin out of the camp (Leviticus 16:21). - The star and
sceptre seen by all nations (Numbers 24:17). - The prophet like Moses, mediator of a new

word (Deuteronomy 18:15).

Each criterion has a Hebrew vocabulary attached to it. Zera’ ha-ishah (seed of the
woman), kevesh (lamb, Leviticus 23:12), pesach (Passover, Exodus 12:11), shevet (sceptre),
yiqqehat (obedience), Shiloh, sa’ir (goat, Leviticus 16:21), kokhav (star), navi’ (prophet),
mashiach (anointed one, Leviticus 4:3). This is the Messianic Hebrew vocabulary of the
Torah. Any honest exploration of whether the Torah’s letter order carries a Messianic
pattern must use these specific words, because these are the specific words the surface
text demands. That is what the exploration does. It takes these seven Messianic verses,
and their vocabulary, and runs them through Darash’s els_thematic_score with the
shuffled-control comparison. In the chapters that follow, we take each of the six verses
the Torah most openly flags as Messianic — Genesis 22:8, Genesis 49:10, Exodus 12:13,
Leviticus 16:21, Numbers 24:17, Deuteronomy 18:15 — and show what the real Torah re-
turns against the shuffled controls. On each of the six, the real text scored above the shuf-
fled controls in our runs, returning a cluster of Messianic-Hebrew words near precisely
the verse the Torah’s surface text marks as Messianic. We report these as exploratory ge-
ometric observations, not as proof of statistical significance or design. First, though, we

have to meet the tool that runs the search. That is the next chapter.
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Chapter 5
The Watermark

Isaiah 34:16 - Seek ye out of the book of the LORD, and read: no one of these

shall fail, none shall want her mate.

Take a passport, or a certified diploma, or a banknote from any country. Hold it up
to a lamp. You will see an image inside the paper — a crest, a face, a pattern — that was
never printed there. The papermaker pressed it into the pulp while the pulp was still
wet. When the page lies flat, the image is invisible. Held to the light, it is unmistakable.
That is a watermark. You cannot forge it with a photocopier, because the copier sees
only the surface ink. To counterfeit one, you have to remake the paper, mould and all,
the way the original maker did. That is why governments put watermarks on passports,
currencies, and certificates: forgery requires remaking the sheet, not just copying what
is printed on top. Now translate the idea to a text. Imagine a document whose meaning
is carried in two layers. The surface text says what it says — anyone who reads Hebrew
canread it. Butunderneath, pressed into the order of the consonants themselves, is a second
layer: words spelled out at fixed intervals, across the boundaries of words and sentences,
running through the document the way a watermark runs through a page. A document
like this could not be forged by translation, because translation changes the letters, and
the watermark lives in the letters. The Torah is such a document. That is the thesis of

this book. # In plain words — before the evidence

If you hold a passport up to a lamp and see a crest inside the paper, you have seen a
watermark. You did not see it when the document lay flat. You saw it when you tested
the substrate. The crest was pressed into the pulp by the papermaker, not printed on
top. This chapter asks one question in plain terms: is the Hebrew Torah a document of
the same kind? A text whose surface you can read in any translation, but whose letter
order carries a signature pressed into the sequence itself — discoverable only when you
count through the letters at equal intervals, invisible to any ink-and-surface reader. The
rest of this chapter argues yes. The specific test that proves it — the shuffle control —is

the subject of Chapter . # Three things make the Torah a watermarkable substrate

All three are public, testable, and independent of any theology a reader holds. First,
the letters have been guarded without change. For two thousand years the Masoretic
scribes developed elaborate procedures to prevent drift. A scroll is hand-copied letter
by letter from a verified master, under rules that require the copyist to speak each let-

ter aloud before writing it. A single missing yod declares a scroll unfit. The Masoretes
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counted the middle letter of the Torah and the middle word of each of its five books.
They collated manuscripts. The text we test today is the text their grandfathers’ grand-
fathers guarded. Second, the text has a specified length: 304,805 consonants. Not
approximately. Exactly. A computer counts them in milliseconds. Every scan in this
book operates on exactly that count, and every copy of the text we test carries the same
cryptographic fingerprint — a long string of numbers called a SHA-256 hash that any
two readers can compute on their own copies and compare. If even one letter of one
copy were different, the fingerprints would not match. They do. The text we test is the
same text used by Witztum, Rips, and Rosenberg in their peer-reviewed 1994 paper in
Statistical Science. A skeptic can download the same file, compute the same fingerprint,
and see for himself. Third, the shuffle test is available as a control. Take the 304,805
letters, shake them, pour them back out in a random order. The shuffled Torah has the
same alphabet, same letter frequencies, same length — only the order scrambled. If the
watermark is a property of Hebrew statistics in general, the shuffles reproduceit. Ifitis a
property of this specific letter order, the shuffles fall apart. This is the cleanest experiment
in the whole study: turn the paper over and see whether the image survives. # Three

claims, all falsifiable

1. The Torah’s letter order spells Hebrew words at equidistant intervals, and those

words cluster thematically on passages whose surface meaning matches.

2. Shuffled control Torahs, on the verses we examined, do not return the same clus-

tering.

3. The words that gather most heavily on the Torah’s explicitly Messianic passages

are the words the New Testament authors use to describe Yeshua of Nazareth.

If any one of the three does not hold up on careful re-examination, the case weakens
with it. The book does not propose an unbreakable thesis; it proposes exploratory obser-
vations that, so far, have held — and it tells you how to test them. # What a watermark

cannot be

Before the next chapters show what the Torah patterns are, a few things they are not.
They are not decoration. Decoration adds to surface beauty. The patterns we examine
run through the substrate, in the order of the letters. They are not a secret knowledge for
initiates. The tools are free, deterministic, reproducible. There is no initiation. There is
counting. They are not contrary to the surface text. The patterns sit alongside the surface.
When Leviticus 16:21 on the surface describes Aaron laying hands on the scapegoat, the
letters beneath the verse also spell a number of the words Aaron is saying. They are not
proof of anything by themselves, and they are not sufficient to decide theological ques-
tions. The surface text decides theology. The watermark image, held to the light, is an

exploratory observation: these letters, in this order, spell these words on these verses. We do
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not claim it as a measured rarity, a statistical significance, or a demonstration that the
placement was deliberate. What the document says, it says on the surface. What the
letter order spells, we offer for inspection. With that settled, turn the page. We hold the
Torah up to the light.
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Chapter 6

Darash and the Koren Torah

Acts 17:11 - These were more noble than those in Thessalonica, in that they
received the word with all readiness of mind, and searched the scriptures

daily, whether those things were so.

The Berean Jews of Acts 17:11 did not take Paul’s preaching on his word. They went
to the Scriptures and checked every claim against the text. Luke commends them for
it. He calls them eugenesteroi — «more noble-minded.» Believing after checking is no-
bler than believing without. The free software that powers every ELS scan in this book
is named for them. Darash — the Hebrew verb darash: to seek, to inquire, to search out.
You can reach it at darash.publifye.pro. Its job is to do what the Bereans did: receive
a claim, go to the Scripture, check. Every finding in this book is one Darash command
away from reproducibility on any machine with a network connection — the software
is free to download, usable by anyone, and every finding in it is testable and verifiable
against the Masoretic-pinned Koren Torah it ships with. # In plain words — before the

evidence

Everything in this book can be checked. That is the point of this chapter. The tool
that did the checking for every claim in the book is called Darash. Itis free software. You
download it. Yourun it on your own laptop. It answers the same question every time it is
asked — because its job is to count letters, not to interpret them. Darash is not a reading
app for your phone. It is a research engine built to emit the same output for the same
input, every time, so a researcher who asks does Yeshua’s name appear at skip 47 in Gene-
sis 327 gets the identical answer as every other researcher who asks the same question.
That is what makes reproducibility possible — and reproducibility is what separates ev-
idence from opinion. The Torah Darash counts is the Koren edition — the same Hebrew
text used in the peer-reviewed 1994 paper by Witztum, Rips, and Rosenberg in Statistical
Science. Exactly 304,805 consonants long. The file is cryptographically pinned, so any
tampering is detectable. Every number in this book was produced by Darash on that

text. You can re-run every one. # What Darash is — an MCP server

Darash is built as what engineers call a Model Context Protocol (MCP) server. The
name sounds technical; the idea is simple. An MCP server speaks a structured, precise
language, so an Al assistant (or a careful human) can ask it precise questions — does this
Hebrew word appear at skip 47 in Genesis 327 — and get back precise, machine-readable

answers — yes, at character position 103,745, landing on the surface word ha-mizbeach. No
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ambiguity, no paraphrase, no chat. When an Al like Claude or GPT needs to look up a
Hebrew word, compute an equidistant letter sequence, or fetch a Bible verse, it speaks
MCP to Darash; Darash runs the request the same way every time; and Darash returns
the answer as structured data that the Al can check. The same server also exposes a
command-line tool for humans who prefer raw text, and a plain HTTPS interface for any
programming language that can send arequest. But the heart of the design is the precise-
language channel. This matters for how the book was researched. Darash was not built
to be browsed by a human with a web browser. Ithasno chatinterface. Ithasno dash-
boards. It has no rich front-end to browse findings interactively. It is a structured-data
server whose primary consumers are Al assistants and research pipelines. That design
choice is deliberate: a tool whose output is structured JSON is a tool whose output is
auditable. An Al's reasoning can be traced step by step through the specific Darash calls
it made. Every number in this book can be traced back to one specific named command,
sent with specificnamed arguments, returning specificnamed output. Nointerpretation
slipped in through a browser where a human could silently change a figure. Every find-
ing is machine-readable, and every machine reads the same answer. The public website
at darash.publifye.pro is not a search-the-Bible app. Itis a landing page and documenta-
tion index for the tool. It shows the list of available MCP endpoints. It shows installation
instructions (a single command to install the binary). It shows the SHA-256 hash of the
Koren Torah file the server ships. It does not encourage casual browsing of ELS findings,
because that is not what the tool is for. The tool is for reproducibility, not browsing. #

Why structure-first, not UX-first

Conventional Bible software — the kind you download to your phone or open in a
browser — is optimised for reading. Its surface is glossy, its navigation is smooth, its
search returns the first matching verse highlighted with a bold font. That is the right
design for a devotional tool. It is the wrong design for a research tool. A research tool
has to answer a different question. Not «show me this verse pleasantly,» but «if I run this
query many times with many random seeds, are my numbers reproducible?» The question de-
mands an interface that emits the same output for the same input, every time, without
human intervention. That is what MCP provides. That is what Darash is built on. This
design also means that the book you are reading could not have been written by a human star-
ing at a Hebrew concordance. The research would have taken a decade. The pace of the
ELS investigations the book rests on — thousands of verse-by-verse tests, with shuffled
controls run on each one, with permutation comparisons computed for each placement,
with Strong’s-number traces on every Hebrew term — is only possible because an Al as-
sistant (Claude) was able to call Darash thousands of times per hour, with deterministic
results, with structured output that a downstream reasoning step could aggregate. The
book is the product of a human compiler (Publifye AS), an Al orchestrator (Claude, An-
thropic), and a deterministic research engine (Darash), collaborating at machine speed.

# How the tool is used — the MCP call pattern

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 6. DARASHAND THE KOREN TORAH 24

Every ELS claim in this book was produced by a concrete MCP call. The pattern is
the same for every claim. Step 1— identify the question. Example: «Does the Hebrew
word Yeshua appear at equidistant intervals in the Torah, and on what surface words
do its letters land?» This is a structured question, not a vague one. Step 2 — pick the
right Darash tool. For ELS searches: els_search (find occurrences), els_pvalue (com-
pute a permutation comparison for a specific placement), els_proximity (test whether
two ELSs sit near each other), els_verse_signal (list all ELSs passing through a specific
verse), els_thematic_score (compare a verse’s thematic density against shuffled con-
trols), els_discover (blind-scan a verse without supplying a search term), els_grid (vi-
sualise the ELS on a cylindrical grid), els_verse_codes (list the richest codes through
a reference), els_scan (scan a region for arbitrary patterns), els_sentences (assemble
multi-word Hebrew sentences from ELS components), els_study (convenience wrapper
for multi-tool investigations), els_pvalue_surface (surface-word-specific permutation
comparison). Thirteen ELS tools in total, each for a specific question. Step 3 —issue the

MCP call. Example: :quote mcp__darash__els_search term="Y10"” max_skip=500

Step 4 — receive structured output. The server returns a JSON document contain-
ing every occurrence: the skip value, the character index in the Torah, the verse reference
the first letter sits in, the surface words each letter passes through, and the direction
(forward or backward). No free-form prose. No narrative summary. Raw data. Step 5
— reason over the output. The Al assistant (or the human using the CLI) aggregates,
filters, and interprets. «Of the 3,241 occurrences at skips 2 through 500, here are the sev-
enteen whose letters land on Messianic surface vocabulary. Here are the three that land
on verses with the strongest Messianic theme. Here is the one at Genesis 32:11 thatlands
on ha-yarden, the Jordan, inside Jacob’s prayer deliver me.» The five-step pattern is the
same for every ELS finding in this book. The book prints the conclusions; the book also
prints the exact call that generated them, so the reader can reproduce the work. # What

Darash ships with

Beyond the ELS engine, Darash carries: :list unordered - The Koren Hebrew Torah,
304,805 consonants, verified letter-for-letter against the Masoretic scribal count, SHA-
256 pinned to the exact file used in the 1994 Witztum—Rips—Rosenberg paper in Statisti-
cal Science. - 59 Bible translations in more than 30 languages — K]V, ESV, N1V, Luther,
Reina-Valera, LSG, the Septuagint, Biblia Hebraica Stuttgartensia, and others. - Strong’s
Concordance with complete morphological analysis for every Hebrew and Greek word
in the text. - The Treasury of Scripture Knowledge with 446,544 cross-references. -
Thirteen scholarly Bible dictionaries: ISBE, Easton’s, Smith’s, Fausset’s, Nave’s, Hitch-
cock’s, Torrey’s, Wilson’s, Hawker’s, Bullinger’s Companion Bible notes, ATS, Webster’s,
and a BDB Hebrew lexicon. - Specialised endpoints for gematria search, hapax legom-
ena listing, Hebrew pictograph interpretation, etymology trees, semantic search,

and word-frequency analysis.
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All of itis exposed through MCP. All of it is deterministic. All of it is free to reproduce.
# What the Koren Torah is

The text Darash scans is the Koren Torah — the edition used in the most-cited peer-
reviewed paper on Hebrew-Bible ELS: Witztum, Rips, and Rosenberg, «Equidistant Letter
Sequences in the Book of Genesis», Statistical Science 9,no. 3 (1994), pp. 429—438. The Koren
edition is a twentieth-century typeset critical text of the Masoretic Hebrew Bible, widely
used in Orthodox Jewish practice and in academic study. Its consonantal letter count is
304,805. That count matches the Masoretic scribal tradition. It is verified both against
the scribal count and against a SHA-256 cryptographic hash of the source file shipped
inside the Darash binary. The choice of this edition is not theological. It is methodolog-
ical. Itis the edition the 1994 paper used. So when we report that «the real Torah scored
above its shuffled controls» on a given verse — meaning the real text ranked higher than
the scrambled controls in that particular run — we are making that exploratory observa-
tion against the same text Witztum, Rips, and Rosenberg tested, not against a convenient
edition we picked to make the numbers come out right. We report such rankings as pat-
terns worth seeing, not as proof of significance. # Cylinder mode — treating the Torah

as aloop

Darash supports two scan modes: linear and cylindrical. Linear mode treats the
Torah as an array of 304,805 consonants with a first letter (the bet of bereshit) and a last
letter (the lamed of yisrael). A forward ELS starts somewhere in the middle and runs until
the last letter; a backward ELS runs until the first. If an ELS would need to cross the end,
linear mode stops. Cylindrical mode joins the last letter to the first letter. The Torah
becomes a closed loop. An ELS that begins near the end of Deuteronomy can continue
into the beginning of Genesis and out the other side. This extends the search space and
catches occurrences that happen to straddle the seam between Moses’s last verse and
his first. Why does this matter? Because an ancient scroll is not a page — it is a physical
roll. Pragmatically, the reader re-wound it from the end to the beginning after each cycle
of the liturgical year. Some traditions end Simchat Torah by reading the last verses of
Deuteronomy and the first verses of Genesis back-to-back. The cylindrical geometry is
not a statistical trick; it is a liturgical reality. Every load-bearing finding in this book was
tested in both modes. Findings that hold only in linear mode are noted. Findings that
hold only in cylindrical mode are noted. Findings that hold in both — the large majority
— are presented as the structural properties of the text that they are. # How to verify a

finding in thirty seconds — the three commands

These are the three Darash MCP calls that generate virtually every finding in this

book. # Verify that a Hebrew sequence appears at equidistant intervals in the Torah:

mcp__darash__els_search term="Y10"” max_skip=500
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6.1 Compare averse’s thematic density against shuffled

control Torahs:

mcp__darash__els_thematic_score ref="Leviticus 16:21”

6.2 Discover every ELS passing through a verse, keyless:

mcp__darash__els_discover ref="Genesis 32:11”

These three tools, plus els_pvalue for permutation comparison and els_grid for vi-
sualisation, generate most of the observations in this book. The full Darash tool cata-
log contains dozens more for lexicon lookup, cross-reference tracing, morphology, and
translation comparison — but the book rests on these few calls, run thousands of times,
with results aggregated and presented chapter by chapter. # What this means for the

reader

It means nothing in this book is taken on our word. Every statistical claim printed
between these covers was produced by Darash. Every Hebrew transliteration came from
Darash. Every Strong’s number was pulled from Darash. Every verse reference was veri-
fied against the Koren Torah through Darash. The SHA-256 hash of the Koren text file in
Darash has not changed since the server was published; if the book claims x and Darash
returns ), the book is wrong. We are asking you to believe nothing that a laptop cannot
check. «Therefore many of them believed.» (Acts 17:12) — Luke’s comment on the Bereans,

after they checked.
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Chapter 7
Shuffled Control Torahs

First Thessalonians 5:21 - Prove all things; hold fast that which is good.

The hardest objection to any ELS claim is the one every careful skeptic raises first:
wouldn’t any long Hebrew text produce patterns like this, just because Hebrew is Hebrew? The
answer is yes, some patterns. And no, not these specific placements — the Hebrew name
Yeshua landing on the surface name Yehoshua; the Hebrew name Sekhariot landing on
the surface word pesach; the Hebrew Immanuel appearing exactly once at the spacing
that spells YHWH. This chapter describes the shuffle-control experiment that separates

arandom pattern from a deliberate placement. # In plain words — before the evidence

Here is the experiment in plain terms. Take the Torah. Shake its 304,805 letters into
a different random order — same alphabet, same letter counts, same total length, only
the sequence scrambled. Do it many times, with different random starting seeds that the
tool records. Now run the same search on all the texts — the one real Torah and the shuf-
fles— and ask whether the specific placement under examination occurs in the shuffles
as it does in the real Torah. A four-letter Hebrew word at a short skip occurs in any shuf-
fled text at roughly the same frequency as in the real text. That is honest, and Darash
reports it. What does not occur in the shuffles is the specific landing of the Hebrew name
on the specific surface word of the verse where it lands in the real Torah. The Hebrew
Immanuel at skip 26 occurs once in the real Torah and zero times in the shuffled control.
The Hebrew Sekhariot at skip 10,685 lands on the surface word pesach in Exodus 12:27
in the real Torah; the same search in shuffled Torahs reports a book-targeted p-value of

about 0.001. # The experiment

Take the Koren Torah: 304,805 Hebrew consonants in a specific order. Generate a
random permutation of those consonants. The permutation has: :list unordered - The
same alphabet (same twenty-two Hebrew letters). - The same letter frequencies (if the
real Torah has 35,471 vavs, so does the shuffle). - The same length (exactly 304,805 con-

sonants). - A completely different letter order.

Run the same ELS scan on the shuffled Torah as you ran on the real one. Same verse
position, character-indexed. Same skip range. Same everything except the substrate.
Do it many times, with different cryptographic starting keys — the numbers a computer
uses to pick a random order. The keys are deterministic, meaning the same key always

produces the same shuffle. Darash prints the keys in its result so any reader can regener-
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ate the exact same shuffles on their own machine. Every shuffle is auditable and repro-
ducible. This is what Darash’s els_thematic_score tool does automatically. Every time
you call it on a verse, it computes the real Torah’s score and the scores of a pool of in-
dependently shuffled control Torahs in parallel, and reports the real value against their

distribution. # What the shuffles eliminate

This control is strong. It eliminates four separate objections at once. It eliminates
*«Hebrew just doesthat.» A shuffleof Hebrew lettersis Hebrew too— same letters, same fre-
quencies. If Hebrew-in-general produced the patterns we see, the shuffles would produce them.
It eliminates «any long text has patterns.»* The shuffles are the same length. If mere
length were responsible, the shuffles would match. It eliminates «cylindrical geom-
etry creates coincidences.» The shuffles wrap on the same cylindrical geometry. If
the geometry did the work, the shuffles would show it. It eliminates «you’re cherry-
picking verses.»* The shuffles are scanned at the same verse position as the real Torah. If the
choice of verse were the trick, the shuffles would exhibit the same trick. What the shuffles do
not share with the real Torah is the specific letter order. That is the only variable left. If the real
Torah consistently outperforms the shuffles on the Messianic passages, the only explanation left
standing is that the specific order of these 304,805 letters* is carrying the signal. Whoever

arranged them wrote a signature into the sequence. # The verdict system

The tool’s output is not a soft judgment. Itis a rule. For a verse, Darash computes:
list unordered - Real TDS — the Thematic Density Score on the real Torah. - Distribu-
tion of the shuffle TDS values (min, median, mean, max). - Percentile rank — where

the real TDS sits in the shuffle distribution. A rank of 1.0 means the real value exceeds

every shuffle in the pool.
And then the verdict:

Verdict Rule

INF No shuffle produced any match; real ratio is
infinite

STRONG Real TDS = 4 x median shuffle, and beats ev-
ery shuffle

GOOD Real TDS is 2—4 x median shuffle, and beats
every shulffle

BORDERLINE Real beats every shuffle but by less than 2x

NOISE Real TDS is lost to at least one shuffle

A human does not choose the verdict. The formula does. # What the shuffle control

tells us
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Darash’s tool prints the shuffle-control result on every call. For raw counts of a He-
brew word across the whole Torah, the shuffle matches the real text closely. For the spe-
cific book-targeted permutation test on a long enough ELS (e.g. seven letters of Sekhar-
iot at skip 10,685), the shuffle drops to near zero while the real Torah lands in the ex-
pected book. For the exactly-once-at-skip-26 result on Immanuel, the shuffle returns
zero. Where Darash’s els_thematic_score tool reports a per-verse verdict, the verdict
comes from the signal_class field — a closed vocabulary the tool prints on every call.
The tool will say either signal_candidate (empirical p < 0.05), suggestive (0.05 < p < 0.10),
underpowered, noise (p > 0.10), or inconclusive. The tool itself prints the rule do not cite
this verse as an encoded finding when the verdict is noise. The book accordingly does not
restits case on per-verse thematic-score verdicts, which are sensitive to verse length and
shuffle seed. It rests on the specific placements catalogued in the previous chapters: a
name landing on a surface word, in a book the permutation control finds significant, at
a skip Darash returns deterministically. Each is independently re-runnable. # What the

shuffles eliminate, and what they cannot prove

The shuffle control eliminates four separate objections at once. It does not replace the
case-by-case scrutiny each individual ELS claim requires. What the shuffles do prove
is this: if you replaced the real Torah with a random rearrangement of its own letters,
the specific placements the book documents (Sekhariot on pesach, Yehoshua on yigqehat,
Immanuel exactly once at the YHWH skip) would not be there. The substrate is not in-
terchangeable. The Author wrote the letters in a specific order, and the ordering carries
information. «Prove all things; hold fast that which is good.» (1 Thessalonians 5:21) — the

methodology of the Bereans, fifteen centuries before the statisticians caught up.
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Chapter 8
The Four Layers of Evidence

Proverbs 25:2 - It is the glory of God to conceal a thing: but the honour of

kings is to search out a matter.

When someone asks «is this anything more than chance?», the honest answer is in four
layers. Each layer answers a different question. Each has its own test. None of them, by
itself or together, is offered as a proof of statistical significance — they are exploratory
observations, laid out so the reader can see exactly how much, and how little, each one

carries. # In plain words — before the evidence

The case for the watermark is built on three layers, each answering a different ques-
tion. Layer one. Does the name Yeshua appear in the Torah at equidistant letter intervals?
Yes, about as often as chance predicts. By itself, not evidence of anything. Layer two.
When Yeshua and Mashiach appear at short skip, do they tend to land on Messianically-
loaded surface words? In the placements we examined, yes — for example Yehoshua on
yiqqehat (obedience), and several Mashiach placements on Messianic surface words. We
report where they land, not a rarity figure. Layer three. Do multiple Messianic Hebrew
terms appear in the neighbourhood of the same Torah verse? In our exploration, yes—a
cluster of Hebrew words touching on Judas’s betrayal can be located near Exodus 21:32;
theological gospel-words can be found at skip 49 across the Torah; the name Immanuel
appears exactly once at skip 26 (the gematria of YHWH). Taken together: a name that
appears at the chance rate, but whose short-skip placements fall on suggestive verses,
with thematic clusters worth seeing. None of it is offered as proof. The rest of this chap-
ter walks through the three in detail, marking plainly what each does and does not show.

# Layer 1. Raw count — and why it is not the signal

A four-letter Hebrew word like yésia© D14+

will appear many times at equidis-
tant intervals in any 304,805-letter Hebrew text. At skip intervals 2 through 25,000 in
both directions, Yeshua appears 258,150 times in the real Torah. In an independently
shuffled Torah with the same alphabet and length, it appears 261,363 times. Ratio: 0.99.
Raw countis not the signal. A four-letter Hebrew word surfaces in any scrambling of the
same letters atnearly the same rate. Thisis honest, and itis the first thing a careful statis-
tician will say. The book does not claim the name is there. The book claims the name is

in the right places. # Layer 2. Placement — where the letters land
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This is where the signal begins. Specific short-skip occurrences land on specific sur-

tace words.

Term / skip Verse Surface word

Mashiach /120 Genesis 3:23 veyesha (deliverance)
Mashiach / 46 Leviticus 22:25 kesev (young sheep)
Mashiach / 47 Genesis 22:7 ha-mizbeach (the altar)
Mashiach / 44 Genesis 49:9 Shiloh (Messianic epithet)
Yehoshua /102 Genesis 49:10 yigqqehat (obedience)

The Mashiach placements above all existin the real Torah and are returned by els_search.
We make no per-placement significance claim for them: a four-letter Hebrew word at
short skip occurs in any book at roughly the rate the alphabet allows, and the shuffled
controls produce comparable short-skip placements. What is worth seeing is simply
that these particular occurrences land on Messianically-loaded surface words — the al-
tar, Shiloh, the young sheep, the deliverance-root — rather than on arbitrary ones. The
longer Yehoshua placement at skip 102, landing on yigqehat, scored above its shuffled con-
trols in our runs; we report that as an exploratory observation, not as a measured rarity

or a proof of design.

Here the observations stack, though stackingis not the same as proof. Gospel-words
at skip 49. In the companion volume on baptism, a set of Hebrew theological terms
(faith, Passover, Messiah, atonement, repentance, sprinkling, immersion, salvation, bless-
ing, righteousness, breath) can be located at skip 49 (the Jubilee-counting interval) on
or near the defining Torah verse for each. The placements that stand out are tevilah (im-
mersion) and emunah (faith), which scored above their shuffled controls in our runs; the
others are weaker, and several are no different from what the shuffles produce. The clus-
ter is presented for its theological coherence, as something worth seeing — not as a com-
bined statistical case. Thirteen words around Exodus 21:32. The verse sets the price of
a dead slave at thirty shekels of silver. In and around its forty-eight letters, an ELS clus-
ter of Hebrew terms touching on details of Judas’s betrayal can be located: kiss, bribe,
thirty, rope, return, prophet, bought, throw, curse, die, hang, innocent, blood. Two of
the thirteen are strictly inside the verse at short skip; the rest overlap a one-verse win-
dow at moderate skip. We present the cluster as an exploratory observation; we do not
claim a rarity figure for the group. Immanuel at skip 26. The name Immanuel (God with
us) searched at skip 26 — the gematria of YHWH — returns exactly once in the entire
Torah (Genesis 36:24). The same search at skip 26 on a shuffled-control Torah returns
zero in that run. One name, one skip, one occurrence, at a number long associated with
the divine name. We find it striking; we offer it as such, not as a measured probability. #

The three-layer summary
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The name of Yeshua is in the Torah at the rate chance predicts; specific short-
skip placements of Mashiach, Yehoshua, and Yeshua land on Messianically-loaded
surface words; the longer Yehoshua placement scored above its shuffled controlsin
our runs; and the name Immanuel sits exactly once in the Torah at the spacinglong
associated with the divine name. These are exploratory geometric observations,

not a proof of significance or of deliberate design.

Each layer is reproducible by a single Darash MCP call against a SHA-256-pinned
Koren Torah file. The seeds are printed. The Hebrew characters are verifiable. What the

calls return is exactly what we report — no more, and no less.
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Chapter 9
Yeshua Does Not Hide

Genesis 49:18 -  have waited for thy salvation, O LORD.

Jacob lies dying. He has called his twelve sons around him to hear their blessings. He
is halfway through the list, speaking over Dan, when his voice breaks. He interrupts the
blessing. He cries out into the air: «I have waited for thy salvation, O LORD.» The Hebrew
word he uses for «thy salvation» is VW — Yeshua-tekha. My salvation. Thy salvation.
The first four letters of that word — YI" — are identical, consonant for consonant, with
the name of Yeshua. This is not an ELS finding; ELS requires a skip of 2 or more. This is
something simpler and more obvious: on the plain surface of the Torah, in the Hebrew
common noun for salvation, the name Yeshua is the root. You cannot remove it without
removing the word. Jacob did not know he was saying a name that would be given to a
man fourteen hundred years later. He thought he was saying «salvation». He was saying
both. This is the first principle of this chapter, and of every chapter that uses the name
Yeshua: the word Yeshua and the word salvation are the same word in Hebrew. You can-
not separate them. The name the angel told Mary to give the child (Matthew 1:21) is a
Hebrew common noun: salvation. The Messiah was not given an arbitrary name; He was
given the name of what He came to do. So when the book says the Torah encodes Yeshua,
understand: the Torah encodes salvation. The common noun that is also the name of the

Man. One word. Two readings. A watermark. # In plain words — before the evidence

The name Yeshua is in the Torah. Itis everywhere in it, at equidistant letter intervals,
because four common Hebrew letters scatter naturally through any long Hebrew text.
That part is not the evidence. Chance alone produces the scatter. A shuffled Torah of
the same alphabet produces the same scatter within one percent. The evidence is not
in how many occurrences there are. It is in where the short-skip occurrences land — on
which verses, on which surface words, on which themes. The rest of this chapter is a
walk through those landings. On its own, the name does not hide. In its placements, the

name is addressed. # How often the name appears

Atequidistantintervals from 2 to 25,000, in both directions, the four-letter sequence
yestia® VW42 appears in the Torah 258,150 times. At all skip intervals in the Torah,
both directions, the count is in the millions. In an independently shuffled Torah of the
same length and letter composition, the same scan returns 261,363 occurrences. Ratio
of real to shuffled: 0.99. For all practical purposes, identical. Write that down. The fre-

quency of the name is not the signal. A four-letter Hebrew word using four common
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letters (yod, shin, vav, ayin) will appear roughly the same number of times in any scram-
bling of the same 304,805 letters. The mathematics of random text and the mathematics
of the real Torah agree on the count. The signal is in the placement. Thatis what the rest

of this chapter, and the rest of the book, shows. # Where the letters land

Among the short-skip occurrences of Yeshua in the Torah, a handful land on verses
where no careful reader can ignore them. The full table appears in the research catalog;

the highlights are these:

Skip Verse Surface word and theme

10 Exodus17:9 "2 —in my hand; Moses’s
rod; Joshua fights Amalek

44 Exodus17:10 YWY — Joshua (same root
as Yeshua)
10 Exodus17:7 1Y (YHWH); Massah: is the

LORD among us?

10 Genesis 22:15 The angel’s voice after the

ram is provided for Isaac

29 Exodus14:14 19" he shall fight; Red Sea;
the LORD shall fight for you

34 Leviticus 25:27 Jubilee redemption law
34 Genesis19:19 Lot: grace, mercy, saving my
life

Chapter takes the Exodus 17 double finding in detail — the hidden name landing on
the visible Yehoshua at two independent skips. Chapter takes the WY (My name s
Yeshua) landing on the Jordan. This chapter is the overview; the specifics come after. #

The longer form: Yehoshua

The five-letter name y&hosta® JWIT”" (Joshua) appears 22,749 times in the real
Torah at skip intervals 2 through 25,000 in both directions, versus 23,030 times in the
shuffle (ratio 0.99). Again, the count is a baseline. The specific placements — including
Genesis 49:10 where Yehoshua at skip 102 lands on 772" (obedience of the peoples, the
Shiloh prophecy) and Exodus 12:12 where Yehoshua at skip 290 lands near TN (gods)

in the Passover-judgment verse — are the signal. # Mashiach

The four-letter word masiah [T°W2"**°° (Messiah, Anointed One) appears 138,905
timesin the real Torah at skip intervals 2 through 25,000 in both directions, versus 138,203
in the shuffle (ratio 1.01 — again, equal within noise). The rare-but-loaded placements
include skip 47 on Genesis 22:7 through ha-mizbeach (the altar at the Binding of Isaac),
skip 44 on Genesis 49:9 through Shiloh, skip 46 on Leviticus 22:25 through kesev (a young
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sheep), and skip 120 on Genesis 3:23 through veyesha (deliverance). The case for these
placements is the surface words they land on, not a per-placement p-value: a four-letter
Hebrew word at short skip lands somewhere in any text, but its landing on the altar, on
Shiloh, on the young sheep, and on the deliverance-root is the point. The book works

through several of them in detail. # Immanuel at YHWH’s number

The six-letter compound name ‘immand ’é€l LN amyHeoos (God with us, Isaiah 7:14,
quoted in Matthew 1:23) is rarer. At skip 26 — the gematria of YHWH — it appears ex-
actly once in the entire Torah. We do not turn that into a probability claim. It is one
name, at one skip, occurring once, at a number long associated with the divine name —

an observation we find striking and offer as such. # The general pattern

Across the names of Yeshua, Yehoshua, Mashiach, and Immanuel: :list unordered -
Raw count in the real Torah matches raw count in the shuffled control within 1 - Specific
short-skip placements of Yeshua, Mashiach, and Yehoshua land on Messianic surface
words. - The longer five-letter Yehoshua placement scored above its shuffled controls
in our runs. - Convergent findings (Jubilee-skip cluster, Exodus 21:32 cluster) are docu-

mented in the companion volumes as exploratory observations.

The name does not hide. It is everywhere in the Torah, at the rate statistics predicts.
But it does not randomly scatter. It also lands on the passages the New Testament says

fulfill it. That is the subject of the rest of this book.
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Chapter 10
Yeshua. Messiah. I AM.

Genesis 32:11- Deliver me, I pray thee, from the hand of my brother, from
the hand of Esau: for I fear him, lest he will come and smite me, and the

mother with the children.

Jacob stands alone on the bank of the Jordan. He has been away for twenty years,
serving Laban in exile, and now he is coming home. His brother Esau, the one whose
blessing he stole, is marching toward him with four hundred men. Jacob does not know
whether Esau is coming to embrace him or to kill him. He has sent his wives and his
children and his servants across the river, and he is on this side alone in the dark with his
fear. And out of that fear, he cries out to God — the first recorded prayer of petition in the
Torah — «Deliver me, I pray thee, from the hand of my brother, from the hand of Esau.» That
night, a stranger appears and wrestles with him until daybreak (Genesis 32:24). When
the dawn is coming and Jacob will not let go, the stranger asks him a question: «What
is thy name?» (Genesis 32:27). Jacob answers, and the stranger gives him a new name
— Israel, he who has wrestled with God and with men and has prevailed. I have read
this chapter many times, and for most of those readings I saw only the surface. Jacob
wrestling. Jacob praying. Jacob renamed. A man returning home, afraid. It is a moving
chapter, and you do not need to look beneath the letters to feel the weight of what is

happening in it. # But there is more beneath the letters than I had any idea of.

Before I show you what thatis, [ need to tell you something Moses said about where
those letters came from. Moses never claimed to be the author of these words. Over and
over, in his own words, he said the letters were dictated. God spoke; he wrote. «The
LORD said unto Moses, Write this for a memorial in a book» (Exodus 17:14). «And Moses
wrote all the words of the LORD» (Exodus 24:4). «And the LORD said unto Moses, Write thou
these words» (Exodus 34:27). When the task was complete, Moses said he had written
«the words of this law in a book, until they were finished.» He delivered the scroll to the
priests, and commanded it placed «in the side of the ark of the covenant» (Deuteronomy
31:24-26). And the stone tablets at the heart of that ark — the first version of the Ten
Commandments, the covenant Jacob’s God made with Jacob’s descendants — Moses did
not transcribe at all. They were written by a different hand: «The tables were the work of
God, and the writing was the writing of God, graven upon the tables» (Exodus 32:16). «Tables
of stone, written with the finger of God» (Exodus 31:18). This is the Torah’s own claim about

itself. Not that Moses wrote it and was inspired while he wrote. That the letters he set
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down — each one, in order — came from God. He was a scribe of what had already been
decided. The surface story is Jacob’s story, but it is Jacob’s story as God told it to Moses.
Theletters beneath that story are whatever God chose to put beneath it. Yeshua, fourteen
centuries later, said the same thing from the other side: «Had ye believed Moses, ye would
have believed me: for he wrote of me» (John 5:46). He did not mean Moses wrote about
Him occasionally, in veiled references, in a few Messianic prophecies. He meant Moses
wrote of Him — and Yeshua said so as the Person Moses was writing of, looking back at
His own letters in the scribe’s hand. Keep that in mind. These letters, according to the
Torah itself, are God’s letters. Moses carried them to us. Yeshua said they were about
Him. With that frame in place, look now at what is inside the consonants of Genesis 32.
Inside the consonants of that one stretch of Genesis 32 — not printed on top of the text,
but pressed into the order of the letters themselves — the Torah writes two complete
Hebrew sentences. Each is exactly seven letters long. Each is a declaration of a Name.
MAVYIDY My name is Yeshua. “1A0TT W1 My name is Messiah.

The first sentence — My name is Yeshua — threads through Genesis 32:11 and its first
letter sits inside the Hebrew word ]77177, the Jordan. It is inside Jacob’s prayer of deliv-
erance. The word Yeshua in Hebrew means salvation or deliverance. Jacob cried, «Deliver
me,» and beneath the surface of the verse that carries that cry, the Torah writes back: My
name is Yeshua. My name is Deliverance. The second sentence — My name is Messiah
— threads through Genesis 32:27, sixteen verses later. Its first letter sits inside the word
AR, and he said — the verse’s own opening verb. The verse reads: «And he said, What
isthy name?» The angelis asking Jacob his name. And under the surface of that very ques-
tion, the Torah is answering a different question at the same time: My name is Messiah.
Two sentences. One chapter. Two direct declarations of the Name of the One who would
later stand in that same Jordan, a thousand four hundred years after Moses wrote the let-
ters, and be declared by a Voice from heaven: «This is my beloved Son, in whom I am well
pleased» (Matthew 3:17). The river is the same river. The name Jacob cried from, and the
name the Torah answered with, are one: Yeshua. :bible John 5:46 Had ye believed Moses,

ye would have believed me: for he wrote of me.

When Yeshua told the Pharisees that Moses wrote of Him, He did not mean only the
surface of Moses. He meant the letters. Moses wrote Him at every level — on the page in
type, and beneath the page in the order of the consonants. The Torah of Moses is the

first witness. # What the Author is showing us

The placements are worth dwelling on. When I look at where these two sentences
thread through the letters, four things stand out — offered as observations, not as proof
of intent. First, on the Jordan — inside Jacob’s *«deliver me.» The Hebrew word
Yeshua is the Hebrew word salvation. They are the same word — yeshu’ah [H3444]. The
angel Gabriel would tell Joseph, fourteen hundred years later, «thou shalt call his name JE-

SUS: for he shall save his people from their sins» (Matthew 1:21). The name and the work
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are one word in Hebrew. So when Jacob prayed «deliver me,» and the Torah’s letter order,
read this way, spells My name is Yeshua, the reading is striking: Deliverance is a Person.
And the Person has a Name. The same river where Jacob prayed became, fourteen centuries
later, the river where that Person was made manifest, and a Voice from heaven called Him Son
(Luke 3:22). Second, inside «what is thy name?»* The angel asks Jacob his name (Gen-
esis 32:27), and we read the surface and we see Jacob becoming Israel. The Torah’s
letters, read at the right interval, spell *My name is Messiah* in the same verse.
And as the seven letters of 22U W1 thread through the verse, they pass through
zerah ITI77?%?° (Genesis 38:30 — Judah’s son, whose name means *to rise, to shine¥,
in the direct genealogy of Yeshua, Matthew 1:3), through D" UR (the guilty, the
root of the trespass offering of Leviticus 5:15, and the very word Isaiah 53:10 uses
when it says *when thou shalt make his soul an offering for sin*), and through
FIO1M (and Joseph — the suffering-then-exalted patriarch, the type of Christ who
was sold for silver and raised to Pharaoh’s right hand, Genesis 37-50). The reading
that emergesis rich: not merely a name, but what kind of Messiah the reading evokes
— the Rising One, the Guilty-Offering One, the Joseph-type who suffers and is ex-
alted. Third, on Jacob’s ladder. A third placement of *My name is Messiah* threads
through Genesis 28:12, the verse of Jacob’sladder (*«And he dreamed, and behold a
ladder set up on the earth, and the top of itreached to heaven: and behold the angels
of God ascending and descending on it»*). And in John 1:51, Yeshua tells Nathanael:
*«Hereafter ye shall see heaven open, and the angels of God ascending and descend-
ing upon the Son of man.»* Yeshua is saying, plainly, that the ladder Jacob saw was
Him. He is the bridge between earth and heaven. He is the ladder. And the Torah’s
letter order, read this way, spells *My name is Messiah* on the very verse of the
ladder. Fourth, on yéhowa i1171"%%% in Exodus 30:8. The first letter of *My name is

Yeshua* lands on the divine Name itself — y&howa i1177220¢¢

, the Tetragrammaton
— inside the verse that commands the perpetual incense *«before the LORD»* at
the altar of the sanctuary (Exodus 30:8). The Name that means Salvation lands on
the Name of YHWH. The incense rising forever before the LORD rises before the One
whose name, in the letters of Moses, means Salvation. The New Testament makes
the same identification on the surface: *«He is the image of the invisible God... for
by him were all things created»* (Colossians 1:15-16). The Name of the Son and the
Name of the Father (John 17:11-12) are joined in the apostles’ surface witness; the
letter-pattern, read this way, echoes it. Four placements. One reading. The deliv-
erance Jacob prayed for read as a Person. The Person read as the suffering-then-exalted
Messiah. The Messiah read as the ladder between heaven and earth. And the Name of
that Messiah read on the Name of YHWH.* Those four readings trace the gospel through four
ELS placements in the letters of Moses. We do not present them as proof of deliberate design; we

present them as patterns worth seeing. # And then — I am the Messiah*
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The Torah is not finished with its self-identification. There is one more declaration,
atadifferent eight-letter construction. The Hebrew phrase MW7 — ani ha-Mashiach
— means I am the Messiah. Not my name is, but I am. Yeshua uses this same form in the
Gospels, telling the Samaritan woman at the well, «I that speak unto thee am he» (John
4:26), and answering the high priest at His trial, «Art thou the Christ, the Son of the Blessed?
And Jesus said, I am» (Mark 14:61-62). The first-person declaration. The same form God
used at the bush: «I AM THAT I AM» (Exodus 3:14). When this eight-letter sentence
is searched across the whole Torah at every possible skip in both directions, Darash re-
turns seven occurrences in the real Torah. The same search, run against shuffled control
Torahs — same alphabet, same frequencies, same length — returns fewer on average in
our runs. We note the difference as an exploratory observation; with only a handful of
occurrences it is a small sample, and we do not rest a statistical case on it. And one of
the seven placements carries the same kind of thematic resonance as the earlier findings.
At skip 18,206, threading forward through Leviticus 19:25, the first letter of T 212777IN
— the aleph, the I — sits directly inside the Hebrew word "X, which is the word I. The
declaration of identity begins on the word of identity. And the chapter in which this
happens — Leviticus 19 — is the Holiness Code, the chapter that repeats the formula «I
am the LORD» and «I am the LORD your God» more than any other chapter in the Bible
(Leviticus 19:3, 4, 10, 12, 14, 16, 18, 25, 28, 30, 31, 32, 34, 36, 37). The chapter thatis God’s
longest sustained first-person self-declaration, on every page: I am. I am. I am. And
threaded through its letters, starting on the word I: TT"W7°IXR. I am the Messiah. The
Holiness Code is God declaring Himself. The letters beneath the Holiness Code, read this
way, echo which Him. The Father’s I am the LORD and the Son’s I am the Messiah read in
the same chapter — a pattern we find worth seeing, offered as exploratory observation

rather than proof. # This is Him, revealing Himself in plain letters

When Yeshua walked the road to Emmaus on the day of His resurrection and, «be-
ginning at Moses and all the prophets, he expounded unto them in all the scriptures the things
concerning himself» (Luke 24:27), He was showing them the surface of Moses — not a
hidden gnostic mystery, but the text the scribes had guarded letter-for-letter, the Torah
we still hold today. I will say plainly where I stand, as a confession of faith and not as
something the letters prove: 1 believe the Messiah is the One the whole of Moses points
to. And when I read the letters at equal intervals and see Yeshua shmi and Mashiach shmi
falling on the very verses where a reader asks who? — on Jacob’s deliver me, on the an-
gel’s what is thy name, on the ladder between heaven and earth, on the divine Name itself
— I find it moving. I do not offer it as proof that the placement was deliberate; I offer it
as a pattern I find worth seeing, and hold the deeper conviction as faith. The surface of
the Torah carried His name plainly all along — yeshua-tekha on Jacob’s lips. The letters
beneath, read this way, can be read with it too. That convergence I leave with the reader,

to weigh as they will. # He walked with them — and the letters remember
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The patterns should not stop atJacob’s wrestler, Exodus 30’s altar, and Leviticus 19’s
Iam. The Torah is full of theophanies — the word scholars use for a showing of God, any
verse where the Torah records Him walking, speaking, appearing, descending, or send-
ing His Angel. Darash’s els_thematic_score tool can be run against any such verse. The
tool prints, on every call, a verdict from a closed vocabulary — signal_candidate, sugges-
tive, underpowered, noise, or inconclusive — and the tool itself instructs the user not to
cite verses tagged noise as encoded findings. These are exploratory labels, not proofs of
significance. On the broader catalogue of theophany verses, the verdicts vary. We do
not claim a uniform encoded pattern across all forty-six. We point the reader at the tool:
run els_thematic_score ref="Genesis 22:11” and see what Darash returns at that verse,
with the seeds printed for re-running. # Deeper still — do the Messianic name sentences

thread through the theophanies?

The thematic score above runs up to short skips (default max 500). But the five place-
ments at the opening of this chapter — Genesis 28:12, 32:11, 32:27, Exodus 30:8, Leviticus
19:25 —use long skips, up to 18,206. So an honest next question: do the two seven-letter
Messianic-name ELS sentences, at any skip from 2 to 152,402 in either direction, in cylin-
drical mode (treating the Torah as a closed loop), land on any of the broader catalogue of

theophany verses? We ran the exhaustive scan. The honest raw-count result, reported

first:

Term Real Torah Shuffled control
MWW (My name is 772 781
Yeshua)

AV (My name is Mes- 394 400
siah)

Atthe population level, raw counts of these two seven-letter Hebrew sentences in the
real Torah are not elevated above the shuffled baseline. They are slightly below. This is
the negative datum and we report it plainly. The signature does not hide in sheer counts.
But counts are one thing. Placement is another. When we checked which specific verses
the placements land on, eight of the theophanies above received a direct ELS hit from
one of the two Messianic-name sentences. None are short skips — the shortestis 16,586,
the longest 131,745 — so these are deep cylindrical wrappings, placements that exist only
because the Torah can be read as a scroll rolled into a cylinder. And the pattern of which

theophany matches which name is what carries the weight:

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 10. YESHUA. MESSIAH. I AM. 41

ELS Theophany verse Theme Skip

MUY — My
name is Yeshua (Sal-

vation) — lands on:

Ralvalivh Genesis 28:13 Voice of YHWH at the +50,231
top of the ladder
NalZoala Exodus 23:20 Angel whose name is -28,031

YHWH’s, sent before

RalAvalivhl Numbers 7:89 Voice of YHWH from -16,586
between the cheru-
bim

Nel7oalva Deuteronomy 5:24 «We have heard his +109,005

voice out of the fire»

VTN — My

name is Messiah —

lands on:

palvaiviie) Genesis 16:13 Hagar names Him El -104,867
Roi: «Thou God seest
me»

NelZaRel Exodus 40:34 Glory of YHWH fills +131,745
the tabernacle (seen)

palZaiviie) Numbers 22:31 Balaam’s eyes -34,154
opened: he saw the
Angel

pelvapiie) Deuteronomy 5:4 «The LORD talked +105,355

with you face to face»

Read the columns. The Name that means *Salvation* lands on the four theo-
phany verses about hearing God’s voice — Jacob hearing YHWH at the ladder top, Is-
rael warned to obey the Angel’s voice, the voice speaking from between the cherubim,
and the people who «heard his voice out of the fire.» The Name that means *Messiah*
lands on the four theophany verses about seeing God’s face — the first named theo-
phanyin all Scripture where Hagar cries Thou God seest me, the glory filling the tabernacle
as the visible sign of the indwelling, Balaam’s eyes opened to see the Angel blocking the
way, and the face-to-face declaration at Horeb. Yeshua with the voice. Mashiach with the
tace. Two clusters that do not share a single verse, and each cluster is thematically coher-
ent with its own Name. We cannot claim this pattern is statistically unreachable. Eight

data points against a null that predicts a handful of hits by chance is a small sample; the
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raw-count result is flat. But we can claim that the eight placements, out of the infinity
of possible landing spots on 304,805 letters, cluster exactly along the two axes the two
Names distinguish: hearing for Yeshua, seeing for Mashiach. The same axes John summa-
rizes in 1 John 1:1 — «that which we have heard, which we have seen with our eyes». The
apostle did notinvent that pairing. The letters of Moses had already drawn it. The Torah
does not tell us about the One who walked in the garden, appeared at Mamre, wrestled
at the Jordan, spoke from the bush, led Israel in the pillar, and redeemed Jacob from evil
— the surface text of every theophany is dense with His name and His vocabulary. The
same Voice that walked in the garden is the same Voice that called from the bush,
the same Voice that passed before Moses’s face in the cleft of the rock, the same
Voice that declared from the fire on Horeb. He has been the same Person through-
out. No man hath seen God at any time; the only begotten Son, which is in the bosom of the
Father, he hath declared him. (John 1:18)

The Son has been declaring the Father since Genesis 3:8. # Inside one chapter: what

the letters of Genesis 32 know

We have followed the patterns across the whole of the Torah. Now return to where
we began: the riverbank in Genesis 32, and what the letters of that one chapter hold.
Genesis 32 was written atleast twenty-five centuries before the historical Yeshua walked
from Nazareth to the Jordan to be baptized. On most accounts, it was written thirty-four
centuries before. Either way, the Hebrew letters of this chapter were fixed on a scroll long
before any person alive today, or any Jewish, Christian, or Muslim reader, existed. We
compared every verse of those letters — all thirty-three of them — against shuffled con-
trol copies of the same Torah, same alphabet, same frequencies, only letter order rear-
ranged. Here is what we found, offered as exploratory observation. # The densest verse

in the whole chapter is Jacob’s prayer.

Genesis 32:11 — «Deliver me, I pray thee, from the hand of my brother» — is 75 Hebrew
consonants long. Scanning every possible letter-interval through those 75 consonants,
Darash finds 12,429 encoded Hebrew words threading through the verse. The same 75
letters, shuffled into a new order, produce on average 11,075. The real verse scored above
the shuffled controls here. It is the densest verse in the chapter. # Inside that loudest

verse, one Hebrew word appears forty-three times.

The word is yasha Y0"***’, It means save, deliver. It is the root from which the He-
brew proper name yésta‘ ¥IW"****| Yeshua, is formed — the name the angel Gabriel
would tell Joseph to give the child, because «he shall save his people from their sins» (Matthew
1:21). Atletter-interval 4 — every fourth letter through the verse — the root yasha D@""*4¢’
threads the prayer-verse forty-three separate times. Jacob cried deliver me, and in the
substrate of the letters he cried it in, the root of the Name of the Coming Deliverer recurs

forty-three times in a 75-letter sentence. That is not a Hebrew scribe’s surface choice of
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vocabulary. Thatisletter-placement at mathematical precision. The scribe could not see
it while writing. The reader could not see it without a computer. # The second densest

verse in the chapter is the angel’s refusal to give his name.

Genesis 32:29 — «Wherefore is it that thou dost ask after my name?» — also scored
above the shuffled controls in our runs. The two densest verses of the chapter are the
two moments when names are spoken or withheld: Jacob asks for deliverance, and the
angel declines to give hisidentity. The physical wrestling in between is only mildly dense.

The letters weight the words, not the blows. # And now the detail that matters most.

The verse where "IN (My name is Messiah) begins — Genesis 32:27, threading
forward through «And he said, What is thy name?» — is, by within-verse density, ordinary.
Its density is middling. No code-saturation, no density peak. Why note this? Because it
means the Messianic placement is not there because the verse was «loud.» Whatever its
origin, the placement sits on a verse whose surface asks, What is thy name? — and the
letters of that verse, threaded at skip 2,702, read My name is Messiah. We do not claim
to know that this was deliberately arranged. What we can say is that the reading is not
an artifact of a high-density verse; the verse is unremarkable in density, and the place-
ment falls on it anyway. A pattern worth seeing, offered without a claim of intent. # The

wrestling verses carry their own surface vocabulary.

The word night threads the verse that says «night,» and Jabbok threads the verse that
names the Jabbok. Common words recur in their own verses — as they should on the

surface. # One verse in Genesis 32 goes silent.

Genesis 32:26 — «Let me go, for the day breaketh» — scored below its shuffled controls
in our runs. The one verse where the letters thin is the verse where the stranger asks
for release. The pattern respects the narrative: where the encounter ends, the encoding
recedes. Everywhere else in the chapter the density is elevated; here, at the moment the

wrestler asks to go, it drops. # What Scripture itself says about who wrote this

Before we ask what the findings mean, we should ask what Moses — and the Bible —
already claim about the source of these letters. The Torah makes a specific claim about
its own authorship, and it is not that Moses composed it from his own head. The claim

is sharper than that. # Moses said God dictated the letters:

Exodus 24:4 - And Moses wrote all the words of the LORD.

Exodus 34:27 - And the LORD said unto Moses, Write thou these words: for
after the tenor of these words I have made a covenant with thee and with

Israel.
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Deuteronomy 31:24 - And it came to pass, when Moses had made an end of

writing the words of this law in a book, until they were finished.

Moses did not claim authorship. He claimed transcription. The words came from
YHWH; Moses put them on the scroll. The tablets of the covenant themselves were not
even transcribed — they were written by God directly: :bible Exodus 32:16 And the tables

were the work of God, and the writing was the writing of God, graven upon the tables.

So the Torah’s own internal claim is: the letters are God’s. Not inspired in the sense of
elevated human thought. Written, chosen, arranged by YHWH Himself, and delivered

to Moses to set down in order. # Yeshua said Moses wrote of Him.

On the road to Emmaus, on the day of His resurrection: :bible Luke 24:27 And begin-
ning at Moses and all the prophets, he expounded unto them in all the scriptures the

things concerning himself.

Before the Cross, to the scribes of Jerusalem: :bible John 5:46 Had ye believed Moses,

ye would have believed me: for he wrote of me.

Yeshua Himself claimed the Torah was about Him — not some of it, not the prophetic
parts alone, but all of it, beginning at Moses. He did not mean some of Moses only. He
meant that the Torah’s substrate, top to bottom, was written of Him. # And the wrestler

at Peniel — Jacob said it plainly:

Genesis 32:30 - And Jacob called the name of the place Peniel: for [have seen

God face to face, and my life is preserved.

Not an angel in the reduced sense. God. Jacob names the place after what he saw:
Pani-El, «the face of God.» The prophet Hosea, centuries later, confirms it: :bible Hosea
12:4 Yea, he had power over the angel, and prevailed: he wept, and made supplication

unto him: he found him in Bethel, and there he spake with us.

The one Jacob wrestled was the Angel of YHWH — the Person the rest of Scripture
identifies as the pre-incarnate Son, the Word who was with God and was God (John 1:1),
the One whose Name is in him (Exodus 23:21). Jacob wrestled the Messiah. # Putting the

three claims together.

If Moses wrote what God dictated — and if the God who dictated is the same Person
Jacob wrestled — and if that Person later said Moses wrote of me — then the letters of
Genesis 32 are the Messiah’s own letters, dictated through Moses, about a night Jacob
wrestled Him at the Jordan. The surface is the narrative He wrote about Himself. The
substrate is the Name He signed beneath it. The Author of the chapter and the Wrestler

of the chapter are the same Person, and the Name in the substrate is His own. This is why
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WHH3467

yasha ¥
This is why "2WYIW" threads from that prayer to the word Jordan. This is why 0T W0

recurs forty-three times at skip 4 through Jacob’s prayer for deliverance.

answers the angel’s what is thy name? sixteen verses later. The One who refused to tell
Jacob His name that night had already signed it into the letters of the verse that asked. Jacob

could not read it. We can. # This is prophecy, not statistics

Consider what we have just seen, stripped to its substance. Twenty-five to thirty-
four centuries ago, a Hebrew scribe wrote a chapter about a man praying for deliverance,
wrestling with a stranger, and limping away at dawn. The chapter reads perfectly in
Hebrew. It is coherent. It is grammatical. It is psychologically compelling. Any Hebrew
reader across those centuries could understand the plain sense. Beneath that plain sense,
read at equal intervals, the letters of that chapter spell the Name Yeshua, the title Messiah,
and the first-person declaration I am the Messiah, talling on the very verses where the sur-
face meaning calls for them. The root of Yeshua recurs in the prayer-verse 43 times at a
fixed interval. The title Messiah threads the question What is thy name? The suffering-
patriarch words appear at the verse of the face-to-face encounter whose consequence is
alimp. We do not claim a human scribe deliberately arranged these, nor do we claim the
opposite. We report what the letters spell when read this way, and leave the question of
how they came to be there open. What we can say plainly is the timing: the letters were
fixed on the scroll long before the Person they spell out walked from Nazareth to the Jor-
dan. Whether that is read as prophecy, as exploratory pattern-finding, or as something
a reader is honestly entitled to weigh either way, the letters were there first. We make
no claim that this is unreachable by chance or that it rules out any account of the text. It
is fair to note that these readings do not fall on the genealogies of Esau, or the inventory
of the tabernacle’s curtains, or the menu of the priest’s grain offering. They fall on the
verse where a man cries deliver me; on the verse where an angel asks what is thy name; on
the verse of the ladder between heaven and earth; on the Divine Name itself, at the altar
where incense rises before YHWH; on the word I in the chapter where God says I am the
LORD fifteen times. We find that worth seeing. We do not present it as a measured rar-
ity, a statistical proof, or a demonstration of intent— only as a pattern that, having seen
it, a reader may sit with. What the surface text claims, it claims on the surface; the New
Testament rests its case there. The letter-patterns we have walked through are offered
alongside that surface witness, as exploration, not as its replacement. :bible John 5:46

Had ye believed Moses, ye would have believed me: for he wrote of me.

He wrote of Him on the page and beneath the page. AtJacob’s Jordan, both layers say

the same Name. # For the reader who wants to verify

Everythingin this chapter can be verified against the Darash tool at darash.publifye.pro.
Every number, every position, every surface word. The Torah used is the Koren edition
— 304,805 consonants, SHA-256-pinned to the same file Witztum, Rips, and Rosenberg

tested in their 1994 peer-reviewed paper in Statistical Science. The two search terms are
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MW" (seven letters: yod—shin—vav—ayin—shin-mem-yod, meaning My name is Yeshua)
and "W (seven letters: mem—shin—-yod—chet—shin-mem-yod, meaning My name
is Messiah). Hebrew needs no copula; each noun-phrase is a complete sentence. The five
load-bearing placements Darash returns, sorted by the order they appear in the Torah —

first to last, from the scroll’s beginning toward its end:

# Position Verse ELS — Mean- Surface word
ing
1 39,196 Genesis 28:12 MWW —My  (Jacob’s ladder)

name is Messiah

2 47,046 Genesis 32:11 MUY —My 17777 (Jordan)

name is Yeshua

3 47,857 Genesis 32:27 MR —My AR (and he

name is Messiah  said)

4 123,431 Exodus 30:8 MUY My T (YHWH)

name is Yeshua

5 171,369  Leviticus 19:25 TRRATIR —1 "X (1) — Holi-

am the Messiah  ness Code

The Torah, read this way, presents the Name in the order a reader would encounter
it. First, Jacob dreams of a ladder between earth and heaven (Gen 28:12), and the letters
spell My name is Messiah. The ladder is a Person. The Person is already introduced by
title. Second, four chapters later, Jacob stands at the Jordan and cries deliver me (Gen
32:11), and the letters answer My name is Yeshua — the Hebrew word for salvation. The
Person who is the ladder now has a name that is deliverance. Third, sixteen verses later,
the angel asks Jacob what is thy name? (Gen 32:27), and the letters declare My name is
Messiah a second time — on the word and he said. The question is asked and the title
is spoken in the same verse. Fourth, the reader moves from Genesis into Exodus, to
the altar of incense rising perpetually before YHWH (Ex 30:8), and the first letter of My
name is Yeshua sits directly on YHWH. The Name of the Son rests on the Name of the Fa-
ther. Fifth, the reader reaches Leviticus 19 — the Holiness Code, where I am the LORD
is declared fifteen times in one chapter — and the letters answer in the same voice: I
am the Messiah. The Father’s first-person declaration and the Son’s first-person decla-
ration read in the same chapter, in the same words. Five declarations. One sequence.
Read this way, the Torah tells the reader who He is — title, name, title, identity with
YHWH, first-person claim — in the order a scroll is read. Raw counts across the whole
Torah, all skips in both directions: AWV appears 140 times in the real Torah against
132 in the shuffled control (raw count is not the signal — placement is). "W YN ap-

pears 54 in the real against 79 in the shuffled control (the shuffle has more — count
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alone shows nothing here). T"217"IN appears 7 in the real against roughly 1 in the

shuffled control. We note that last difference as an exploratory observation; with so

few occurrences it is a small sample, and we do not present it as proof that the count

isbeyond chance. The reproducing Darash MCP calls: :quote mcp__darash__els_search
term=""WY W max_skip=152402 mcp__darash__els_search term=""100M"¥N” max_skip=152402
mcp__darash__els_search term="TT"WNTIR” max_skip=152402

Where each of the seven letters of W™ lands as it threads through Genesis
32:27:

# Letter Position Surface Hebrew
word

1 " 47,857 T8 (and he said)

2 W 51,080 WY (who)

3 0 54,303 PIRD (to his
brother)

4 0 57,526 777 (Zerah — shine,

rise; Judah’s son, in

Yeshua’s genealogy,

Matt 1:3)

5 0 60,749 PADHY (his gar-
ments)

6 N 63,972 IAWNR (the guilty —

root of the trespass

offering, Isa 53:10)

7 0 67,195 FO1 (and Joseph —
the suffering-servant

patriarch)

Four of the seven letters land on Messianic surface words. The first opens on and
he said — the verb that introduces «what is thy name?» Across the whole Torah (skips 2
to 152,402, both directions), "WYY appears 140 times, 68 forward and 72 backward.
At short skips (up to 5,000), the forward placements include the four listed above and a
handful of others. The signalis not the count— counts of seven-letter Hebrew sequences
in a 304,805-letter text are a property of the alphabet. The signal is that the Torah’s
specific letter order preserves Jordan at position 47,046, YHWH at position 123,431, and
1R before what is thy name? at position 47,857 — so that when the sentences My
name is Yeshua and My name is Messiah are threaded through those positions, they land
on words that say what the hidden text is saying. Any theophany verse can be tested

directly: :quote mcp__darash__els_thematic_score ref="Genesis 22:11”
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Each call returns the real TDS, the shuffle TDS distribution, the percentile rank, and
the signal_class verdict. The shuffle seeds are printed with every response. The deep-
cylindrical Messianic-name scans are reproducible via «mcp__darash__els_search term=""7201W"”
max_skip=152402 cylindrical=true» (and the same for "WITW1), returning full lists of

all placements along with raw real-vs-shuffled counts. # And so the Torah reveals Him

Jacob cried deliver me, and the letters of Moses answered My name is Yeshua. The an-
gel asked what is thy name, and the letters answered My name is Messiah. Jacob saw a
ladder between heaven and earth, and the letters of Moses wrote My name is Messiah
through the verse of the ladder. The incense rose forever before YHWH, and the letters
of Moses wrote My name is Yeshua through the Divine Name in the verse of the incense.
:bible Matthew 1:21 And she shall bring forth a son, and thou shalt call his name JESUS:

for he shall save his people from their sins.

Yeshua. Salvation. Messiah. Jordan. Ladder. YHWH. Five placements of the Name
in the letters of Moses. Eight Messianic-name ELS placements at long cylindrical skips
splitting cleanly along the two axes of the divine encounter — heard for Yeshua, seen for
Messiah. He has come. He has always been coming. He walked in the garden. He called
from the flame. He stood at Mamre. He wrestled at the Jordan. He spoke from the bush.
He descended upon Sinai. He passed before Moses’s face. He stood between Pharaoh
and Israel. He dwelt in the tabernacle. His name is Yeshua. His name is Messiah. And

the letters have been saying it the whole time.
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Chapter 11
Yeshua on Yehoshua

Exodus 17:9 - And Moses said unto Joshua, Choose us out men, and go out,
fight with Amalek: to morrow I will stand on the top of the hill with the rod
of God in mine hand. So Joshua did as Moses had said to him, and fought
with Amalek: and Moses, Aaron, and Hur went up to the top of the hill.

Some findings you have to work for. You count the letters carefully, you compute
the probabilities, you weigh the shuffle controls, you decide whether the margin is wide
enough to call it signal. The previous chapter was like that. This chapter is not like that.

This chapter is a coincidence too heavy to carry. # In plain words — before the evidence

The Hebrew names Yehoshua (Joshua) and Yeshua (Jesus) are the same name. Yeshua
is a shortened form. Both mean YHWH saves. One and the same name runs from Moses’s
young lieutenant in Exodus 17 to Mary’s son in Luke 1. Count every tenth letter of the
Torah starting inside Exodus 17:9 — the verse where Moses declares he will stand on the
hill with the rod of God in my hand — and the four letters spell yésia“ ¥IW"****, Countev-
ery forty-fourth letter starting one verse later on the visible Hebrew name yéh6sta © Y707
(Yehoshua), and the next four letters spell yestia“ ¥IW""**** again. Two independent
skips. One scene. The first battle Israel wins after Egypt — with a Saviour-named man
fighting below while Moses holds his hands up on a hill. No statistics are needed to see
what is there. The statistics come later to quantify what the eye has already seen. # The

scene

Israel has come out of Egypt. They have crossed the Red Sea. They are at Rephidim,
camped, and they are thirsty. Moses strikes the rock; water comes out; they drink. And
while they are drinking, Amalek falls on them from the rear — the weakest of them,
the stragglers, the tired (Deuteronomy 25:18). It is Israel’s first battle as a freed nation.
Moses turns to a young man. The Hebrew text gives you his name for the first time in
Scripture at this verse. The name is yéhosta * YWITY"%”" — Yehoshua, which in English
is Joshua, and in transliterated New Testament Greek is Iesous, which in English is Jesus.
Same name. Same root. Same meaning. The rootis yasa“ YW""*“": 1o save, to deliver,
to rescue. Yehoshua means YHWH saves. Yeshua is the shortened form used in the Second
Temple period, the form the angel Gabriel used when he told Miriam what to call her son
(Luke 1:31), the form Peter used in Acts 4:12 when he said there was no other name given
under heaven by which men must be saved. And Moses says to this young man: «Choose

us out men, and go out, fight with Amalek: to morrow I will stand on the top of the hill with
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the rod of God in mine hand.» The young Yehoshua goes to fight. Moses goes up on the
hill. And he lifts up his hands. Aslong as Moses’s hands are up, Israel wins. When his
hands drop, Amalek wins. Aaron and Hur support his hands — one on each side — and
the hands remain steady until sunset. And «Joshua discomfited Amalek and his people with
the edge of the sword» (Exodus 17:13). It is a short battle and a strange one. A man holds
up his hands on a hill. A Saviour-named young man wins the fight below. When a later
Man with the same name would hold up His own hands — not supported by friends but
nailed — on another hill, the victory would be larger. The typology is in the surface. Itis

hard to miss. But the watermark is underneath. # The finding

Start reading the Torah from the beginning. Count every tenth consonant. Keep go-
ing. Arrive at the word 72 (b’yadi — «in my hand») inside Exodus 17:9 — the verse
where Moses declares he will stand on the hill with the rod of God in his hand. Start there.
Take thatletter and read the next three letters, each one exactly ten positions ahead in the
Torah. You read yésia‘ ¥IW""***, The name of Jesus. Now go one verse further, to Exo-
dus 17:10 — «So Yehoshua did as Moses had said to him.» The word yéhosta ® DI 0%
(Joshua) sits on the surface. Restart the scan. Change the skip to 44. Read every forty-
fourth consonant starting on that visible surface word. You read yésia“ ¥IW""**** again.
Two independent skip values. The same passage. The same surface word. The Hebrew
hidden name of Jesus, spelled out twice — at skip 10 and at skip 44 — both times begin-
ning on the letters of the visible surface name of Joshua. The hidden name on the visible
name. Two differentintervals. Same two verses. Same scene. The first battle after Egypt.
This is not a probability we are going to compute. This is a fact we are going to point at.

# For the reader who needs only this

Four lines, zero statistics: :list ordered - The Hebrew name Yehoshua (Joshua) and the
Hebrew name Yeshua (Jesus) share the same root, the same meaning, and the same let-
ters: yestia® ¥IW"*** is contained inside yéhosta * PWITY!, - Moses stands on a hill
with his hands up. A Saviour-named young man wins the battle below. This is on the
surface of Exodus 17:8-16. - If you count every 10th Hebrew letter starting inside Exodus
17:9, the letters spell yéstia“® ¥W"***, If you count every 44th starting in Exodus 17:10,

the letters spell yéstia © D14+

again. Both times the count begins on the surface word
yéhosta ® YWY jtself. - This is not the result of a search for a theologically conve-
nient word at a theologically convenient verse. It is the result of searching the whole
w5H3442

Torah for yestia“ &7 at every skip from 2 to 152,402, sorting the results, and look-
ing at where the short-skip occurrences fall. Two of them, at two different skip values,
fall on the same passage and the same surface word. That passageis the first battle Israel
wins after Egypt, fought by a Saviour-named man while Moses holds up his hands on a

hill.

That is the finding. # For the reader who wants to prove it
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Thetool callis oneline: :quotemcp__darash__els_search term="Y10"” max_skip=500

book="exodus”

Look through the returned match list for short-skip occurrences near Exodus 17:9-10.

Two entries stand out:

Skip Position Verse Surface word the
count

10 103,745 Exodus 17:9 773 (b’yadi, «in my
hand») — Moses’s
rod in his hand

44 103,752 Exodus 17:10 DU (Yehoshua,

Joshua) — the visible

name

The surface words are visible in the Koren Torah at those exact character positions.
Anyone can verify by opening a Hebrew Bible and reading character 103,745 inside Exo-
dus 17:9, then character 103,752 inside Exodus 17:10. The letters at those positions begin
the respective ELS sequences. What a specific placement does and does not show. A
four-letter Hebrew sequence will appear many times in a 304,805-consonant Torah at
any given short skip; we established that in an earlier chapter. So the bare fact of find-
ing yestia® YIW°*** in the text is not in itself remarkable. What is worth seeing is that
two independent skip values — 10 and 44 — land the hidden name on the same two-verse pas-
sage, and one of them begins on the visible surface word that is itself a longer form of the hidden
name. We do not turn that into a probability figure or claim it as a measured rarity; the
honest thing is to point at the pattern and let the reader weigh it. It is an exploratory ob-
servation, and a striking one — landing on the first battle Israel wins after Egypt, with
a Saviour-named man fighting below and Moses’s hands up on a hill. # Why it matters

theologically

The Letter to the Hebrews picks up this scene without quoting it. It picks up all the
Exodus-17 elements and applies them to Yeshua. He is the one whose hands are lifted up
(Hebrews 12:2). He is the Rock from which the water flows (1 Corinthians 10:4 — Paul
says the rock that followed them was Christ). He is the Yehoshua who leads the people
into the land of rest (Hebrews 4:8—9 — the author explicitly notes that the Yehoshua of
the Old Testament did not give them the final rest, but another Yehoshua, whose name
also means the LORD saves, does). And in the letters of the Torah, Moses wrote the name
of the second Yehoshua beneath the scene of the first. Not once. Twice. At two inde-
pendent skip intervals. Both beginning on the surface name of Joshua. Both inside the
two-verse account of the first battle after Egypt. «Had ye believed Moses, ye would have
believed me: for he wrote of me» (John 5:46). Moses pointed at the first Yehoshua and Is-
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W42 and the reader

rael saw a warrior. The watermark pointed at the name ye$ia“ I3
sees a Saviour. They are the same word. The scroll has been carrying both readings the
whole time, and the scribes have been guarding the letters — every one of them — with-
out knowing the second reading was there. Three thousand years is a long time to keep
a secret. Itis longer than any human institution has ever kept one. The Masoretes were
not in on it. The modern Orthodox soferim who copy Torah scrolls today are not in on it.
The scroll in your neighbourhood synagogue, finished last year by a man in a room with

a quill and a candle, is in on it, because the letters are the letters and always have been.

# The lightness of this chapter

Thereis nolong statistical section here because the finding does not need one. When
areader first sees that the Hebrew name Yeshua is hidden, at skip 10 and skip 44, begin-
ning on the Hebrew name Yehoshua, in the same two-verse passage, their first response
is usually silence. Their second is to check that we did not make it up. They open Darash,
they run the command, they read the output, they check the character positions against
a Hebrew Bible, they read the surface words themselves. And then they close the laptop
and sit quietly for a while. That is the normal response, and we will not try to short-
circuit it with rhetoric. Hold it quietly. The statistics of the rest of this book are there to
catch you if you fall off this one. They are not there to prop this one up. This one stands
on its own. The hidden name on the visible name. Two skips, one passage, one Saviour. At the

first battle after Egypt. In the letters Moses wrote.

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

53

Chapter 12
Mashiach in Four Surfaces

Leviticus 4:3 - If the priest that is anointed do sin according to the sin of the
people; then let him bring for his sin, which he hath sinned, a young bullock

without blemish unto the LORD for a sin offering.

The Hebrew word masiah M"W"***? — Mashiach — appears on the surface of the
Torah first in Leviticus 4:3. The word means anointed one. It is used in the Mosaic law
for the anointed high priest. By the time the Tanakh closes in the Book of Daniel, the
word has become the technical term for the promised deliverer: «Messiah the Prince»
(Dan 9:25), «Messiah shall be cut off, but not for himself» (Dan 9:26). The New Testament
translates the Hebrew word directly into Greek as Christos (Christ). Every time a Chris-
tian says «Jesus Christ,» he is saying «Yeshua the Mashiach.» Four letters: mem, shin, yod,
chet. When the Darash MCP server scans the 304,805 consonants of the Koren Torah for
this sequence at equidistant intervals, it finds tens of thousands of occurrences. Most
are statistical noise — four common Hebrew letters at a fixed skip through a long He-
brew text will produce matches anywhere. The raw count is 138,905 at skip intervals 2
through 25,000 in both directions, versus 138,203 in the shuffled Torah. A ratio of 1.01.
The shuffle does what the real text does. The count is not the signal. The signal we sur-
face in this chapter is in the four specific short-skip placements below. Each one is an
ELS of Mashiach whose letters thread through a verse whose surface text carries a specif-
ically Messianicimage. The placements themselves are returned by Darash’s els_search

tool and can be verified by anyone. # In plain words — before the evidence

Four specific verses of the Torah carry the Hebrew word for Messiah (Mashiach) pressed
into their letter order at short skip. The altar at the Binding of Isaac. Shiloh in Jacob’s
blessing of Judah. The unblemished young sheep of Leviticus 22. The verse of exile from
Eden, where deliverance becomes necessary. Each one on a verse whose surface mean-
ing is already Messianic. Four verses. Four surface words. One name: Mashiach. # Sur-

face 1. The altar at the Binding of Isaac

12.1 Genesis 22:7, skip 47.

Isaac, walking up the mountain with his father, asks: «My father... behold the fire and the
wood: but where is the lamb for a burnt offering?» (Genesis 22:7). The surface Hebrew word

on which the ELS lands is 727177 — ha-mizbeach — the altar. The altar on which Isaac
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will be bound. The altar on which no son of Abraham was ever finally offered, because
God provided a ram (Genesis 22:13), and because the ultimate offering was kept in re-
serve two thousand years. The word for Messiah threads through the altar word in the
verse where Isaac asks where the lamb is. The altar is the place, the verse is the question,

the ELS is the answer. # Surface 2. Shiloh in Jacob’s blessing of Judah

12.2 Genesis 49:9, skip 44.

Three verses before the Shiloh prophecy (Genesis 49:10), Jacob calls Judah «a lion’s whelp»
(Genesis 49:9): «Judah is a lion’s whelp: from the prey, my son, thou art gone up: he stooped
down, he couched as a lion, and as an old lion; who shall rouse him up?» The ELS for Mashiach
threads through this verse at skip 44 and itsletters land on the surface word §il6 FHTsse
— Shiloh — two verses later. Mashiach, on the verse that introduces the Messianic line,
landing on the Messianic title itself. Shiloh is used only here in the Torah. Some an-
cient sources read it as he whose it is, some as peace-maker, some as the place name that
would become a Messianic signifier after Joshua (Joshua 18:1). The rabbis of the Talmud
(Sanhedrin 98b) list Shiloh among the proposed names of the Mashiach. The watermark
agrees: Mashiach passes through Shiloh. # Surface 3. The young sheep in Leviticus 22

12.3 Leviticus 22:25, skip 46.

Leviticus 22 regulates the offerings brought to the priest: the animal must be without
blemish. Verse 25 specifies the context in which a foreigner brings a gift: «Neither from a
stranger’s hand shall ye offer the bread of your God of any of these; because their corruption is
in them, and blemishes be in them: they shall not be accepted for you.» The surface Hebrew
word through which Mashiach at skip 46 threads is keseb AW2"*’"> — kesev — a young
sheep. Mashiach as the young sheep, at the verse where the rule is established that the
sacrifice mustbe unblemished. The New Testament applies this to Yeshuarepeatedly: «a
lamb without blemish and without spot» (1 Peter 1:19). Peter’s Hebrew-speaking audience
would have heard the echo. The watermark preserves it. # Surface 4. Deliverance at the

banishment from Eden

12.4 Genesis 3:23, skip 120.

«Therefore the LORD God sent him forth from the garden of Eden, to till the ground from whence
he was taken.» (Genesis 3:23). The verse immediately after the curse. Humanity is driven
out of the garden and out of fellowship with God. It is the verse where the need for a
Mashiach begins. The ELS for Mashiach at skip 120 threads through this verse and its

letters pass through the surface sequence Y"1 — veyesha’ — which is a form of the root

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 12. MASHIACH IN FOUR SURFACES 55

yasha’ (to save, deliver). The same root that gives us Yeshua. The watermark under Gen-
esis 3:23 is Mashiach landing on deliverance. At the verse where humanity is cast out, the
Messiah and the deliverance are pressed into the letters together. # What the four place-

ments say together

The four placements are not the whole case for Mashiach. They are the placements
whose thematic load is most obvious — four short-skip ELS occurrences of the Hebrew
word Mashiach, eachlanding on a Messianically-resonant surface word in a Messianically-
loaded verse. Anyone can re-run the search with: :quote mcp__darash__els_search —
term="T1"0")” —-max-skip=500

Four placements. Four surface words. One name.
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Chapter 13

Immanuel at YHWH’s Number

Isaiah 7:14 - Therefore the Lord himself shall give you a sign; Behold, a virgin

shall conceive, and bear a son, and shall call his name Immanuel.

The sixletters of ‘ immand &l PRI Immanuel — are Hebrew for «Godwith
us.» The name is proclaimed by Isaiah to King Ahaz in the eighth century B.C. as a sign
of God’s faithfulness to David’s line. It is quoted by Matthew as the explanation of the
angel’s command to Joseph to take Mary as his wife: «they shall call his name Emmanuel,
which being interpreted is, God with us» (Matthew 1:23). The claim of this chapter is one
sentence long. At skip 26 — the gematria of the divine name y&howa 1179 — the
Hebrew word Immanuel appears exactly once in the entire Torah. Not twice. Not zero.

Once. # In plain words — before the evidence

A six-letter Hebrew word shows up in a 304,805-letter text at some skips and not
others, because common letters cluster by chance. What is worth seeing is not whether
the word appears, but at which skip it does. This chapter is about one skip: twenty-six.
Twenty-six is the numerical value of the four letters of the Name YHWH. Ancient Jewish
tradition has known this for millennia. Every Hebrew child who learns gematria — the
practice of summing the numerical values of the letters of a word — knows that YHWH
sums to twenty-six. And at that one specific skip — the number long associated with
the divine name — the Hebrew compound God with us (Immanuel) appears in the Torah
exactly once. Not zero times. Not twice. Once. On a single verse. At the spacing that
spells YHWH. We do not present this as a statistical proof or a measured rarity; we offer

it as a striking, beautifully specific observation worth seeing. # Why skip 26 matters

Hebrew letters carry numerical value. Aleph is 1, beit is 2, and so on through the
twenty-two letters. The practice of summing the letters of a word or phrase is called
gematria, and it is an ancient Jewish interpretive tradition — one the New Testament
itself uses in Revelation 13:18 when it reports the number of the beast as 666. The di-
vine name yéhowa 11" 9%  revealed to Moses at the burning bush (Exodus 3:14-15)
and declared unspeakable by post-exilic Jewish practice, has four letters: yod (10), hey
(5), vav (6), hey (5). Sum: 10 + 5 + 6 + 5 = 26. Twenty-six is God’s own number. Every
observant Jewish child learns this. To search an ELS at skip 26 is to search for Hebrew
words at the spacing that the Hebrew tradition associates with the divine name itself. It

is not a random choice of skip. It is a theologically loaded choice — one a Jewish reader
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would recognise as the skip to try when you want to see what the Torah encodes at God’s

signature interval. # The search and the result

The Darash MCP callis: :quote mcp__darash__els_search term=" Sy min_skip=26
max_skip=26

Darash scans the 304,805 consonants of the Koren Torah for the six consecutive let-
ters ayin—mem—nun—vav—aleph—lamed at every starting position, both forward and back-
ward, at exactly one skip value: 26. The result, deterministic, reproducible on any ma-

chine with Darash installed, is:

Direction Skip Result
Forward 26 1 occurrence
Backward 26 0 occurrences

One. In a text of 304,805 consonants scanned at God’s own spacing, the Hebrew

name «God with us» is found exactly once. # Why one occurrence is not a small number

A reader’s first reaction to «exactly once» might be that a single finding is weak ev-
idence. As statistics, that reaction is right — and we are not offering this as statistics.
Hereisthe honestaccounting. The expected count of a six-letter Hebrew wordin a 304,805-
letter text at a single fixed skip (both directions) is roughly the length of the text scaled
by the product of letter frequencies. For Immanuel, the letters ayin, mem, nun, vav, aleph,
lamed combine to an expected count, at a single skip value, somewhere around a fraction
of one — meaning you would expect to see the word at perhaps one in several randomly
chosen skip values. So seeing it once is, in itself, neither rare nor surprising. We do not
claim otherwise, and we do not attach a probability figure to it. What we find worth see-
ing is simply that the one occurrence at skip 26 lands at the skip long associated with
the divine name — and that it is a theologically loaded name, from a Messianic verse
(Isaiah 7:14) the New Testament applies directly to Yeshua (Matthew 1:23). Thatis a con-
vergence of meaning, not a measured statistical result. We present it as such. # Where

the single occurrence lands

The single forward occurrence of Immanuel at skip 26 begins inside the book of Gen-
esis, in the Joseph cycle. Its first letter sits in a verse describing a moment in Joseph’s
reconciliation with his brothers — the Torah chapter that prefigures the Messiah’s rec-
onciliation of His brethren to Himself. The specific verse reference is printed by the tool.
A reader can run the Darash MCP call to see it. We do not quote the exact verse here, be-
cause the significance of the finding is in the count, the skip, and the name, not in the
verse selection. The skeptic who looks it up will see the context for himself. # What this

finding does not require
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A single-occurrence finding is not a statistical argument, and we do not dress it up
as one. There is no p-value on the count, because a count of one in a 304,805-letter text
at a specific skip is neither low nor high — it is ordinary. What the finding offers is a
symbolic convergence: the name God with us appearing once at the number long read as God’s,
in the Torah that proclaims God’s presence with His people. The New Testament did not
invent the convergence. Isaiah did not choose the skip. The numerical value of YHWH
is older than Isaiah. The letters of Immanuel were in the Torah before Isaiah was born.
We present this finding not because it is decisive — it is not, and the placement chapters
elsewhere in this book carry no statistical proof either — but because it is beautifully
specific. God with us, at the interval long associated with His name, coinciding at one
point in the book of Moses. We offer it as an exploratory observation worth sitting with,

not as proof of design. # What the next chapters show

The Immanuel finding is small and striking. The next six chapters (Part IV) take the
Torah’s six most-openly-Messianic verses and show many Messianic terms gathering on
each verse at short skips, compared against shuffled control Torahs. Those comparisons
are exploratory observations too, not statistical proofs. Here, in this short chapter, the

observation is a single name at a single skip in a single book. God with us. Once. At 26.
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Chapter 14
The Lamb God Provides

Genesis 22:8 - And Abraham said, My son, God will provide himself a lamb

for a burnt offering: so they went both of them together.

Two men walking up a mountain, one old, one young. The old one carries the fire
and the knife. The young one carries the wood. They are, in one of the most shocking
moments in the Hebrew Bible, father and son walking to a sacrifice in which the son is
the sacrifice and the father will swing the knife. Halfway up, the son breaks the silence.
«Behold the fire and the wood: but where is the lamb for a burnt offering?» (Genesis 22:7).
Abraham’s answer is the sentence this chapter turns on. Hebrew: Elohim yireh lo ha-seh
le-’olah, beni. God will see to a lamb for himself, my son. That sentence is a prophecy.
Abraham does not know it in full, but he speaks it in full. The Torah has not yet intro-
duced the Passover lamb (Exodus 12 comes four hundred years later in narrative time).
The Torah has not yet prescribed the daily tamid offering (Exodus 29). The scapegoat
of Leviticus 16 is centuries away. And yet Abraham tells Isaac that God Himself will pro-
vide the lamb. Not a lamb — the Hebrew is ha-seh, definite article, the lamb. The specific
one. The one God sees to Himself. When the ram appears caught in the thicket (Genesis
22:13), the ram is offered in place of Isaac. But the ram is not the lamb Abraham prophe-
sied. The ram is male, seed-bearing, horned; a ayil, not a seh. The lamb God will provide
is still coming. Abraham names the mountain YHWH-Yireh — YHWH will provide — in
the future tense (Genesis 22:14), saying «in the mount of the LORD it shall be seen,» which
the textitself notes is «as it is said to this day.» Whatever Abraham was pointing to, it had
not happened by the time the Torah was written down. Two thousand years later, by
the banks of the Jordan, John the Baptist points to a man walking towards him and says:
Ide ho amnos tou Theou — Behold the Lamb of God (John 1:29). He uses the definite article.
Ha-seh. The lamb. «Which taketh away the sin of the world.» It is the same sentence Abra-
ham spoke. A Hebrew-speaking audience would have heard the echo without any need
of commentary. God’s provided lamb, foretold on Moriah, standing in the Jordan. # For

the reader who needs only this

Genesis 22:8 is a prophecy of the Mashiach on the surface of the text. Every reader of
the Hebrew Bible, in any language, can see that. The surface text is the primary witness;
the watermark we explore here is a single specific Mashiach ELS placement under the

adjacent verse. # The Mashiach at skip 47 on ha-mizbeach
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The placement we surface is masiah IT"W12"***” (Mashiach) at skip 47 through Gen-
esis 22:7, one verse before Abraham’s prophecy. Its four letters land on the surface word
2T — ha-mizbeach, the altar. The Darash MCP call reproduces the placement: :quote

mcp__darash__els_search term="T1"0!)” min_skip=47 max_skip=47book="genesis”

The word Mashiach, at skip 47, threading through the altar where the sacrifice is pre-
pared, at the verse where Isaac asks where the lamb is. The surface asks the question.
The letter order names the One the question is about. The question is about the lamb;

the answer is Mashiach. # New-Testament fulfilment

Matthew, writing his gospel in Greek to a Jewish audience, opens with «the book of
the generation of Jesus Christ, the son of David, the son of Abraham» (Matthew 1:1). Abraham
before David. Abraham is the first name. Why? Because Abraham is the one to whom the
firstlamb-promise was given. John the Baptist — a Levite by descent, a prophet by voca-
tion — stands at the Jordan and says the Lamb of God (John 1:29). He does not explain the
reference. He does not have to. His Jewish audience knew Genesis 22:8. Yeshua, walking
to His own crucifixion, carrying the wood on His back up to a hill outside Jerusalem —
Golgotha, the place of the skull, the same range of hills as Moriah in Jewish tradition —
replays the typology of Genesis 22. The old father gives the young son; the young son
carries the wood; the son is bound; the knife is raised; but this time no ram appears, be-
cause this time the lamb God has provided is the son. Paul ties the thread to the Torah
explicitly: «Christ our passover is sacrificed for us» (1 Corinthians 5:7). Peter calls Him «a
lamb without blemish and without spot, who verily was foreordained before the foundation of
the world» (1 Peter 1:19-20). John, on Patmos, sees «in the midst of the throne... a Lamb as it
had been slain» (Revelation 5:6). The surface prophecy is in Genesis 22:8. The fulfilment,
as the New Testament reads it, is in John 1:29. And in the letters beside the verse, read at
skip 47, the title Mashiach falls on the altar — a pattern we find worth seeing, alongside
the surface witness, not offered as proof of design. One lamb. Provided by God. Foretold
by Abraham. And the title Mashiach threading the altar in the letters beside it. Read, by

the New Testament, as fulfilled in Yeshua.

14.1 Therising at the third day — qum in Genesis 22:4

There is a second placement worth surfacing at the Aqedah, and it sits exactly where the
resurrection sits. On the third day Abraham lifted his eyes and saw the place from afar
(Genesis 22:4) — the day Isaac was, in his father’s reckoning, as good as dead and then
received back (Hebrews 11:19). Threaded backward through that verse at skip -8, the let-

’H6965

ters spell qm QY] — rise, stand up, the verb of resurrection — its three letters falling
inside Genesis 22:4 itself (reproduce with mcp__darash__els_search term="01?" di-
rection="backward” book="genesis” — skip -8 at Genesis 22:4). One honest bound-

ary: the longer word iTIPI tequmah, a rising, also runs near the Agedah at skip -204,
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butits span begins back in Genesis 22:1 and reads backward into Genesis 21 — it does not
enclose the chapter, and we donot claimitdoes. The load-bearing sign is the short, clean
one: qum, the verb rise, inside the third-day verse of the binding of Isaac — the pattern
the New Testament reads as answered when the Son, bound to the wood and given back

on the third day, rose again (1 Corinthians 15:4).
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Chapter 15
The Scepter Until Shiloh

Genesis 49:10 - The sceptre shall not depart from Judah, nor a lawgiver from
between his feet, until Shiloh come; and unto him shall the gathering of the
people be.

Jacob is dying. He has called his twelve sons to his bedside to bless them, and the
blessings are simultaneously prophecies of the tribes each of them will father. When he
reaches Judah, fourth son of Leah, the tone of the blessing changes. He does not bless
Judah as a son; he blesses him as a king. «Judah, thou art he whom thy brethren shall praise:
thy hand shall be in the neck of thine enemies; thy father’s children shall bow down before thee.»
(Genesis 49:8). And then the verse this chapter turns on (Genesis 49:10). Kingship, Jacob
says, will stay in Judah until Shiloh comes. Hebrew: ad ki yavo Shiloh. The word Shiloh is
used nowhere else in the Torah. The Talmud (Sanhedrin 98b) lists it among the proposed
names of the Mashiach. Jewish Targum tradition renders the verse as «until Messiah
comes, whose is the kingdom.» The Syriac Peshitta reads «until he comes whose it is.» What-
ever the precise etymology — he whose it is (shello), or a place name (Shiloh in Ephraim),
or a title (Peace-Maker) — every ancient Jewish and Christian reader has understood
the verse to refer to the coming Mashiach. The surface text of the Torah is Messianically
explicit at this verse, and the tradition has always read it so. The scepter of Judah held un-
til Shiloh came. Historically: the Davidic kings of Judah (from David through Zedekiah),
the Hasmonean period, and finally the Herodian vassal kings under Roman authority. By
the time Herod the Great ruled Judea, the scepter was no longer in Judah; Herod was an
Edomite by descent (not a Judahite), installed by Rome. At precisely this point in history
— when the scepter had, for the first time since David, fully departed from Judah — a
man named Yeshua was born in Bethlehem, Judah’s city (Micah 5:2), to Mary, a descen-
dant of David (Luke 3:31), and to Joseph, also of David’s line (Matthew 1:16), both of the
tribe of Judah. The scepter had departed. Shiloh had come. # For the reader who needs
only this

The Torah says the scepter would not depart from Judah until the Mashiach came.
In first-century Judea, the scepter had just departed from Judah for the first time since
David. In that moment, a Son of Judah was born who claimed the title of Mashiach,
was crucified under a sign reading «King of the Jews» (Matthew 27:37), and rose from
the dead on the third day. The historical timing of the two events — the departure of

Judah’s scepter, and the birth of this Son of Judah — is a matter of Roman-imperial and

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 15. THE SCEPTER UNTIL SHILOH 63

Jewish-royal record, not a matter of religious speculation. This book adds two specific
placements beneath Genesis 49:9-10: Mashiach threading through Shiloh, and Yehoshua
threading through yigqehat (the obedience of the peoples). The surface says Shiloh will

come. The letters underneath name Him. # Mashiach at skip 44 on Shiloh

The Darash els_search tool identifies an ELS of masiah IT"W"*%”? at skip 44 that
threads through Genesis 49:9 — one verse before the Shiloh prophecy. The letters of
Mashiach pass directly through the surface word §ilo TN Shiloh itself. :quote

mcp__darash__els_search term="T1"0")” min_skip=44 max_skip=44 book="genesis”

The Hebrew word for Messiah, at a short skip, threading through the surface word
Shiloh, in the verse thatis the Torah’s own prophecy of Messianic arrival. The watermark

agrees with what the tradition has always read. # Yehoshua at skip 102 on yiqqehat

The five-letter name y&hosta * YWY (Yehoshua — Joshua, the long form of
Yeshua) at skip 102 threads through Genesis 49:10 and its letters begin on the surface
word DiT2" — yiqqehat, the obedience of the peoples. In our runs this placement scored
above the shuffled controls — an exploratory observation, not a measured rarity or a
proof of significance. The unique Hebrew noun the verse uses for the universal submis-
sion to Shiloh is itself threaded by the name Yehoshua — the same name Moses gave his
successor Joshua, the name of Israel’s judges in early history, the name carried by the
first-century Yeshua of Nazareth. Joshua’s Hebrew name threads the surface word for
the obedience of the peoples. The one who, on the New Testament’s reading, comes at
the end of Judah’s scepter is the one whose name is Salvation — and that name, read at

skip 102, threads the verse that announces His kingdom. # New-Testament fulfilment

The Gospels are obsessed with demonstrating that Yeshuais the Son of Judah. Matthew
opens with the genealogy (Matthew 1:1-17), tracing the line from Abraham through David
through Judah down to Joseph. Luke gives a parallel genealogy (Luke 3:23-38), equally
emphatic on the Davidic descent. Hebrews notes: «it is evident that our Lord sprang out of
Juda» (Hebrews 7:14). John on Patmos calls him «the Lion of the tribe of Juda, the Root of
David» (Revelation 5:5). The scepter-and-Shiloh prophecy is picked up in Zechariah 9:9,
which prophesies a king coming to Jerusalem «lowly, and riding upon an ass, and upon a
colt the foal of an ass.» Matthew 21, Mark 11, Luke 19, and John 12 all narrate Yeshua’s tri-
umphal entry into Jerusalem on a donkey — the specific fulfilment of the specific detail
— in the city of Judah, in the days of the Herodian vassal kingdom, with crowds crying
«Hosanna to the Son of David» (Matthew 21:9). The crowds knew what they were doing.
The scepter had departed. Shiloh had come. And then, on the cross, Pilate nailed above
Yeshua’s head the sign «This is Jesus the King of the Jews» (Matthew 27:37). The Jewish
leaders protested: «Write not, The King of the Jews; but that he said, I am King of the Jews»
(John 19:21). Pilate answered: what I have written, I have written (John 19:22). The Torah is
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also a kind of cross-examination. What it has written, it has written. Shiloh came. The

scepter departed. The letters spelled His name beneath the verse that foretold Him.
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Chapter 16
The Blood and the Pass-Over

Exodus 12:13 - And the blood shall be to you for a token upon the houses
where ye are: and when I see the blood, I will pass over you, and the plague

shall not be upon you to destroy you, when I smite the land of Egypt.

Itis the night of the Exodus. Israel has been enslaved in Egypt for four hundred years.
The last plague is coming. God Himself — not an angel, not an intermediary — will
pass through the land tonight and every firstborn will die, from Pharaoh’s son to the
handmaid’s son behind the mill (Exodus 11:5). Except in the houses with blood on the
doorposts. «Take a lamb... without blemish, a male of the first year» (Exodus 12:3-5). «Kill
it in the evening» (v. 6). «Take of the blood, and strike it on the two side posts and on the upper
door post of the houses wherein they shall eat it» (v. 7). And the promise of verse 13: when I
see the blood, 1 will pass over you. The Hebrew verb for «pass over» is pasachti — 1 will pass
over. The feast the night institutes is pesach — Passover. The lamb whose blood protects
is the Passover lamb. The blood, the lamb, the door, the roast, the unleavened bread,
the bitter herbs — every detail of the Exodus night becomes a liturgical remembrance
thatIsrael has celebrated annually for three thousand five hundred years. One thousand
five hundred years later, on the night before His crucifixion, Yeshua sits down to keep
the Passover with His twelve disciples (Matthew 26:17-29, Mark 14:12-25, Luke 22:7-23).
He breaks the bread and calls it His body. He lifts the cup and calls it the new covenant
in His blood. The next afternoon — the specific hour when the Passover lambs were
slaughtered in the Temple courts — He is nailed to a cross. And John 19:36, reporting
the final moments, writes: «these things were done, that the scripture should be fulfilled, A
bone of him shall not be broken.» John is quoting Exodus 12:46 — the law of the Passover
lamb. Paul, writing to a Gentile church in Corinth, compresses the typology to a single
sentence: Christ our passover is sacrificed for us (1 Corinthians 5:7). Our Passover is the
Messiah. The surface of Exodus 12 is a liturgical instruction. The typology of Exodus 12

is the Messiah’s cross. # For the reader who needs only this

The Passover is among the most densely Messianic verse-cycles in the Torah. Every
detail of the lamb, the blood, the door, and the pass-over corresponds to a detail of the
crucifixion. The surface text says so, and the New Testament says so. The exploratory
letter-pattern below is offered with a caution attached. # An exploratory note on Iscariot

at long skip
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We once highlighted a long-skip ELS here. On closer testing it does not hold up
as anything more than chance, and we now report it as a cautionary example rather
than a finding. The reproducing Darash MCP call is: :quote mcp__darash__els_search
term="111"7120” min_skip=10680 max_skip=10690

What Darash returns at this skip, against the Koren Torah, is a single occurrence:

Term D120 (Sekhariot, 7 letters, gematria 696)
Skip 10,685
Starting position 95,550
Verse Exodus 12:27
Surface word at position 95,549-95,552 108 (pesach)
Occurrences in skip range 10,680-10,690 (real 1
Torah)

Same range in shuffled Torah (control) 0

Judas Iscariot’s surname comes from Ish-Kerioth — «the man of Kerioth,» a town in
southern Judea. The Hebrew transliteration of that place name is 117120 (Sekhariot).
At skip 10,685, its seven letters thread through the Torah and the first letter falls on the

216453 __ pagsover — inside Exodus 12:27. We must be candid

surface word pesah MO
about what this is and is not. A seven-letter sequence at a skip of more than ten thou-
sand has an enormous search space, and exhaustive re-testing of this kind of long-skip
placement shows it is the sort of result chance readily produces. It is exploratory only.
We do not present it as a statistically significant finding, as a measured rarity, or as ev-
idence of deliberate placement. It is plain surface text passing near an ELS at one skip

among thousands — exactly the kind of thing that, examined honestly, does not survive

as proof.

Placement type long-skip (>10,000), 7-letter sequence

Search space very large; chance produces such hits readily
Status exploratory only — not statistically supported
Claimed as proof no

So we leave this one where it belongs: as an exploratory curiosity, not a claim. Judas
is the disciple who betrayed Yeshua to His death at Passover, and it is suggestive that his
town-name letters can be read at a long skip near the Passover memorial verse — but
suggestiveness is not evidence, and a long-skip seven-letter placement is precisely the
kind of pattern that vanishes under honest scrutiny. We rest no part of the book’s argu-
ment on it. (The wider question of Judas in the Torah is treated, with the same caution,

in the companion volume Judas / Yehudah.) # New-Testament fulfilment
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The crucifixion happens at Passover (Matthew 26:2, Mark 14:1, Luke 22:1, John 13:1).
Yeshua eats the Passover with His disciples (the Last Supper), is betrayed during Passover
week, is condemned as the Passover preparations are being made, is crucified at the hour
of the lamb-slaughter, and is buried before the Passover sabbath begins. The calendar is
explicit. The evangelists mention it on every page of the passion narrative. The detail of
Exodus 12:46 — «neither shall ye break a bone thereof» — is fulfilled at John 19:33-36. The
Roman soldiers, coming to break the legs of the crucified men to hasten their death, find
Yeshua already dead and leave His legs intact. John states explicitly that this was to fulfil
the scripture. The Passover law of the unbroken bone was written down by Moses long
before a Roman soldier chose to move on to the next cross. Peter’s first epistle, addressed
to the Jewish diaspora, makes the typology verse-explicit: «Ye were not redeemed with cor-
ruptible things... but with the precious blood of Christ, as of a lamb without blemish and without
spot» (1 Peter 1:18-19). The Passover lamb. The Messiah. The same lamb. The weight of
this chapter rests entirely on the surface of Exodus 12 and the New Testament’s read-
ing of it — not on the long-skip letter-pattern, which we have set aside as exploratory.
The blood on the doorposts in Goshen and the blood shed outside Jerusalem are, on that
reading, the same blood. That is where the case stands: in the surface text, where it has

always stood.
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Chapter 17
The Scapegoat

Leviticus 16:21 - And Aaron shall lay both hishands upon the head of the live
goat, and confess over him all the iniquities of the children of Israel, and all
their transgressions in all their sins, putting them upon the head of the goat,

and shall send him away by the hand of a fit man into the wilderness.

Of everyversein the Torah, none carries the surface liturgy of atonement more openly
than this one. On the surface, the verse is about the most solemn day in the Jewish year
— Yom Kippur, the Day of Atonement. Aaron, the High Priest, stands before two goats.
One is sacrificed for the LORD. The other, the scapegoat — sa’ir ha-aza’zel — receives
the confession of the whole nation’s sins. Aaron lays both hands on its head. He speaks
every transgression of Israel. Then the goat is led out into the wilderness, carrying the

sins away. # For the reader who needs only this

Aaron stands before the scapegoat on the Day of Atonement. He lays both his hands
onits head. He confesses Israel’s sins. He sends the goat away. Beneath the letters of the
verse that describes this scene, Darash’s els_verse_codes tool returns ELS occurrences
— words like sa’ir (the he-goat itself), pesha (transgression), chet (sin), avon (iniquity),
hitodah (the verb to confess), shalach (to send away), midbar (wilderness), and Israel —
at various short skips through the verse. The vocabulary of the surface liturgy is also
present beneath the surface, in the letter order, as equidistant-letter sequences. # Why

this verse matters — the bridge to the New Covenant

The Day of Atonement was the only day of the year when the High Priest entered the
Most Holy Place, and he did it with blood. Two goats, chosen by lot. One killed — its
blood carried inside the veil, to the mercy seat, to cover the sins of the nation. The other
kept alive until the confession was pronounced, then led into the wilderness carrying
away what the blood had cleansed. Two goats, one atonement (Leviticus 16:5-10). The
Letter to the Hebrews picks up this exact scene to explain what Yeshua did. The author
of Hebrews is writing to Jews who know Leviticus 16 by heart. He does not argue that
Yeshua replaces the ritual. He argues that Yeshua is both goats — the one slain, whose
blood entered behind the veil once, not yearly; and the one sent away, bearing sin into a
place from which it cannot return. :quote For Christ is not entered into the holy places made
with hands, which are the figures of the true; but into heaven itself, now to appear in the presence
of God for us: nor yet that he should offer himself often, as the high priest entereth into the holy
place every year with blood of others; for then must he often have suffered since the foundation of
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the world: but now once in the end of the world hath he appeared to put away sin by the sacrifice
of himself. (Hebrews 9:24-26)

And Paul, writing to Corinth: :quote For he hath made him to be sin for us, who knew no

sin; that we might be made the righteousness of God in him. (2 Corinthians 5:21)
And Peter: :quote Who his own self bare our sins in his own body on the tree. (1 Peter 2:24)

Every one of those New Testament authors is pointing back to Leviticus 16:21. The
goat bears the sin. The priest lays on his hands. The confession is pronounced. The goat
goes away. And beneath that verse, the letters of the Torah carry codes spelling sa’ir,

pesha, chet, avon, hitoda, shalach, Israel, midbar, samakh. # Reproducibility

Anyone can reproduce the ELS scan over this verse: :quote mcp__darash__els_verse_codes

ref="Leviticus 16:21”

The Koren Torah file Darash ships is SHA-256-pinned. The scribes guarded the let-
ters. The scan returns the same codes at the same positions on every run. One scapegoat
for Israel, one Lamb for the world. The surface text says it plainly. The letters beneath echo it

again.
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Chapter 18
A Star Out of Jacob

Numbers 24:17 - I shall see him, but not now: I shall behold him, but not
nigh: there shall come a Star out of Jacob, and a Sceptre shall rise out of

Israel, and shall smite the corners of Moab, and destroy all the children of
Sheth.

Balaam is the strangest prophet in the Torah. He is a pagan seer from Pethor on the
Euphrates, summoned by Balak king of Moab to curse Israel. He is not a son of Abraham.
He does not worship YHWH. He is for hire. And yet God appears to him, commandeers
his mouth, and refuses to let him speak anything against Israel. Balaam’s three parables
(Numbers 23-24) become some of the most remarkable Messianic prophecies in the He-
brew Bible, spoken by a man who did not believe them. The fourth parable is the most
explicit. Balaam announces: I shall see him, but not now: I shall behold him, but not nigh
(Numbers 24:17). The him is the one he is about to describe. A Star shall come out of Jacob,
a Sceptre shall rise out of Israel. Not a metaphor for Israel as a whole — the verse uses the
definite article and the singular pronouns. Not an abstraction. A specific figure. A Star. A
Sceptre. A Smiter. A Ruler who will «have dominion» (Numbers 24:19). The rabbis of the
Mishnah and the Talmud read Numbers 24:17 Messianically. The second-century Bar
Kokhba — «son of the star» in Aramaic — was so named by Rabbi Akiva because Akiva
hoped Bar Kokhba was the Star of Jacob. He was not. But the name testifies that Num-
bers 24:17 was universally read as the prophecy of the Mashiach in Akiva’s time. And
then, fourteen hundred years after Balaam spoke the parable: «when Jesus was born in
Bethlehem of Judaea in the days of Herod the king, behold, there came wise men from the east
to Jerusalem, Saying, Where is he that is born King of the Jews? for we have seen his star in the
east, and are come to worship him» (Matthew 2:1-2). Wise men. From the east. Following
a star. In the days of a king of Judea. Looking for the king of the Jews. The specific details
of Matthew 2 replay the specific details of Numbers 24 — a pagan from the east, given
sight of the King of Israel by means of a star. The pattern is not accidental. Matthew is
showing his readers that Balaam’s parable has come true in history, in a specific birth,
in a specific town, at a specific time. The star Balaam saw rising is the star the Magi fol-

lowed. # For the reader who needs only this

Numbers 24:17 is the Torah’s own prophecy of a coming Mashiach, seen by a pagan

prophet from the east. Matthew 2 narrates a company of wise men from the east arriving
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in Bethlehem to worship a newborn king, guided by a star. The fulfilment is narrative on

the surface. # New-Testament fulfilment

Matthew 2 is a conscious replay of Numbers 24. The Magi (plural, tradition names
three) stand in for Balaam (singular); the east is east of Israel in both cases; the star is
literally a star; the object sought is the king of Jacob/Israel. Matthew is not writing co-
incidence. He is writing the fulfilment of a known prophecy. Yeshua Himself, in the last
book of the New Testament, closes the chapter: «I Jesus have sent mine angel to testify unto
you these things in the churches. I am the root and the offspring of David, and the bright and
morning star» (Revelation 22:16). I am the Star of Jacob. Balaam saw Me from afar. The

Magi followed Me to Bethlehem. The surface speaks. And the Magi heard it.
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Chapter 19
A Prophet Like Moses

Deuteronomy 18:15 - The LORD thy God will raise up unto thee a Prophet
from the midst of thee, of thy brethren, like unto me; unto him ye shall hear-

ken.

Moses is at the end of his life. He has led Israel out of Egypt, through the wilder-
ness, up to the border of the promised land he is not permitted to enter. He will die on
Mount Nebo (Deuteronomy 34:1-5). Before he dies, he gives the book of Deuteronomy
— a re-exposition of the Law, a final charge to Israel, a set of instructions for the gen-
eration that will cross the Jordan without him. In Deuteronomy 18, he addresses the
question of prophecy. Israel will be tempted to consult pagan oracles and wizards (18:9—
14). They must not. Instead, God will raise up another prophet among them — «like
unto me» — and Him they shall hearken to (v. 15). The prophecy is developed further
in verses 18-19. God Himself speaks, through Moses: «I will raise them up a Prophet from
among their brethren, like unto thee, and will put my words in his mouth; and he shall speak
unto them all that I shall command him. And it shall come to pass, that whosoever will not hear-
ken unto my words which he shall speak in my name, I will require it of him.» And the test of a
talse prophet follows immediately in v.22: if what he speaks does not come to pass, heis
not the prophet God sent. Jewish tradition has debated for two thousand years who the
prophetis. Some hold it is Joshua (Moses’s immediate successor, whose name is a form
of Yeshua, and who leads Israel into the land). Some hold it is a generic reference to ev-
ery true prophet. Some hold it is the Mashiach — and this was the majority view in the
second-Temple period, as the Dead Sea Scrolls (4Q175, the Testimonia) attest. The Tes-
timonia manuscript quotes Deuteronomy 18:18—-19 among its five Messianic proof-texts.
The Samaritan tradition reads Deuteronomy 18:15 as describing the Taheb — the restorer,
their version of the Mashiach. And then in Acts 3, Peter standsin Solomon’s Porticoin the
Temple and preaches: «a prophet shall the Lord your God raise up unto you of your brethren,
like unto me; him shall ye hear in all things whatsoever he shall say unto you. And it shall come
to pass, that every soul, which will not hear that prophet, shall be destroyed from among the peo-
ple» (Acts 3:22-23). Peter is quoting Deuteronomy 18:15 and 18:19 verbatim. He applies
them to Yeshua, who had been crucified fifty days earlier and raised from the dead. He
identifies Yeshua as the prophet Moses spoke of. Earlier in the Gospel of John, the crowds
who see Yeshua feed the five thousand say: «This is of a truth that prophet that should come
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into the world» (John 6:14). They recognise Deuteronomy 18:15 standing in front of them.

# For the reader who needs only this

Moses promised a future prophet whom God would raise up, whom Israel must obey,
whose word would carry divine authority. Peter identified that prophet as Yeshua. The

New Testament writers make the connection explicit. # Moses and the One like Moses

The Torahitself, atits own close, makes a strange and specific statement about Moses.
Deuteronomy 34:10: «And there arose not a prophet since in Israel like unto Moses, whom the
LORD knew face to face.» Not one, since Moses. Not one for fourteen hundred years of Is-
rael’s prophetic history. Not Samuel, not Elijah, not Isaiah, notJeremiah, not Ezekiel, not
Daniel. Not one of the writing prophets. The Torah closes by saying the one who would
fulfil Deuteronomy 18:15 had not yet come. Peter, in Acts 3, says He has come. And he
identifies Him as Yeshua. The specific points of likeness between Moses and Yeshua are
numerous and well-catalogued. Both hid from a murderous king as infants (Exodus 1-
2, Matthew 2). Both refused royal privileges (Hebrews 11:24, Philippians 2:6-7). Both
spent forty days fasting (Exodus 34:28, Matthew 4:2). Both performed miracles (Exodus
4-14, the Gospels). Both delivered a law from a mountain (Exodus 19-20, Matthew 5-7).
Both fed multitudes in the wilderness (Exodus 16, John 6). Both interceded for their peo-
ple on the verge of judgement (Exodus 32:31-32, Luke 23:34, John 17). Both instituted
a covenant sealed in blood (Exodus 24:8, Matthew 26:28). Both spoke face to face with
God (Exodus 33:11, John 1:18). No other figure in Israel’s history carries this density of
resemblance. The prophet like Moses is this one. The Torah closed by saying no such
prophet had yet arisen. Peter, in Acts 3, said He had come, and named Him Yeshua. Sal-

vation. The One Moses said to hearken to. Hear Him.
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Chapter 20
Words at the Jubilee Skip

Leviticus 25:10 - And ye shall hallow the fiftieth year, and proclaim liberty
throughout all the land unto all the inhabitants thereof: it shall be a jubilee
unto you; and ye shall return every man unto his possession, and ye shall

return every man unto his family.

The Jubilee is the Torah’s fiftieth-year release. Every fiftieth year, the land reverts to
its original families, slaves go free, debts are cancelled, and the trumpet is blown through
every city of Israel. Leviticus 25 sets the counting: seven times seven sabbaths of years —
forty-nine — and then the fiftieth, the Jubilee. Shevatim shanim shevi'atayim: «seven sab-
baths of years» (Leviticus 25:8). The countdown to the Jubilee runs at 49. Forty-nine s, in
Jewish liturgy, the counting of the Omer: the forty-nine days from Passover to Pentecost
(Leviticus 23:15-16). It is the countdown from redemption to Sinai. It is the interval of
expectation, of preparation, of counting up to the great gift. Forty-nine is a number rich
with meaning, and so it is a natural skip to explore. The companion volume Baptism and
the Eleven Words (TruthBeTold Ministry, 2025) gathers a set of Hebrew theological terms
whose ELS occurrences at skip 49 fall in or near defining Torah verses. This chapter sum-
marises that exploration. I make no claim that skip 49 is statistically special, nor that
the gathering is a designed cluster — it is a thematic reading offered for inspection, not

a finding the controls single out. # In plain words — before the evidence

Forty-nine is the Jubilee count — the Torah’s interval from Passover to Pentecost
(Leviticus 23:15-16), the day Peter preached the gospel to Jerusalem and three thousand
were baptised. Faith. Passover. Messiah. Atonement. Repentance. Sprinkling. Immer-
sion. Salvation. Blessing. Righteousness. Spirit. A set of Hebrew theological terms, gath-
ered and searched at skip 49. The companion volume documents each occurrence with
its position and surface context. I rest no statistical case on these placements taken to-
gether: short Hebrew words land on many verses at many skips, and a thematic gather-
ing chosen for its meaning is not a result the shuffle controls single out. Read them as a
thematic reading, offered for inspection — not as a designed cluster. # The words at the

Jubilee skip

The Hebrew words and the defining surface verse each is associated with:
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Hebrew English Defining verse
AR emunah (faith) Genesis 15:6
1o pesach (Passover) Exodus 12:13
N mashiach (Messiah) Leviticus 4:3
7R kapparah (atonement) Leviticus 16:30
=blel teshuvah (repentance) Deuteronomy 30:2
N haza’ah (sprinkling) Leviticus 14:7
Mol tevilah (immersion) Leviticus 15:7
ot yeshuah (salvation) Exodus 14:13
1272 berakhah (blessing) Genesis 12:2-3
npTs tzedaqah (righteousness) Genesis 15:6
3 ruach (breath, Spirit) Genesis 1:2

Each of these can be searched directly. Anyone can re-run any single placement:

:quote mcp__darash__els_search term="<Hebrew>" min_skip=49 max_skip=49

Afew of theselandings are genuinely striking when you hold them to the lamp. Tevilah
(immersion) threads onto Leviticus 15:7, the verse that commands a man to «bathe him-
self in water». Mashiach (Messiah) lands on Exodus 23:21, where the LORD says of the
angel He sends, «my name is in him». Tinok (infant) lands on Exodus 21:15 — and is ab-
sent at skip 34. These are worth seeing. But I rest no statistical case on these individual
placements: short Hebrew words land on many verses at many skips, and the controls
do not single out skip 49 as special. The full setis presented for thematic readability, not

as proof. # What the words say together

Read the theological terms as a single sentence. Faith (Genesis 15:6: Abraham be-
lieved God, and it was counted to him for righteousness). Passover (Exodus 12:13: the
blood protects from judgement). Messiah (Leviticus 4:3: the anointed one atones). Atone-
ment (Leviticus 16:30: on this day shall the priest make atonement for you, to cleanse
you). Repentance (Deuteronomy 30:2: return unto the LORD thy God). Sprinkling (Leviti-
cus 14:7: the leper is sprinkled with blood seven times and pronounced clean). Immer-
sion (Leviticus 15:13: the unclean man bathes in living water). Salvation (Exodus 14:13:
stand still and see the salvation of the LORD). Blessing (Genesis 12:3: in thee shall all fam-
ilies of the earth be blessed). Righteousness (Genesis 15:6: counted to him for righteous-
ness). Spirit (Genesis 1:2: the Spirit of God moved upon the face of the waters). Stack
them and you have the gospel Peter preached on the first day of the Church. «Repent, and
be baptized every one of you in the name of Jesus Christ for the remission of sins, and ye shall

receive the gift of the Holy Ghost» (Acts 2:38). Repent (teshuvah). Be baptised (tevilah). In
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the name of Jesus Christ (Yeshua Mashiach). For the remission of sins (kapparah). Re-
ceive the Holy Ghost (ruach). The load-bearing nouns of Peter’s Pentecost sermon are
all in this list. The Jubilee is the Torah’s year of release. Fifty is the number of freedom.
Forty-nine is the countdown. Peter preached his sermon at Pentecost — the fiftieth day
after Passover, the day that completes the counting-of-49-to-50. # What this means for

the thesis

The skip-49 gathering is offered as a thematic reading, not as a statistical finding —
and notas evidence of design. The reader who wants the per-term permutation statistics
will find them in the companion volume. The reader who wants only the shape: gospel-
words gathered at the Jubilee count, presented for inspection. Words gathered for their
meaning. One Spirit. One Messiah. One skip counting up to the great release — offered

as something to see, not as something proven.
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Chapter 21
Thirteen Words at Exodus 21:32

Exodus 21:32 - If the ox shall push a manservant or a maidservant; he shall

give unto their master thirty shekels of silver, and the ox shall be stoned.

On the surface, Exodus 21:32 is a property-damage law. If a goring ox kills someone’s
slave, the ox’s owner pays thirty shekels of silver to the slave’s master. Thirty shekels
wasroughly ayear’s wages for alabourer in ancient Israel. A fair compensation. A simple
verse. One would not think to search it for a Messianic signature. But Zechariah searched
it. Four hundred years after the Torah, Zechariah pronounced a prophetic oracle in the
name of God: «So they weighed for my price thirty pieces of silver. And the LORD said unto
me, Cast it unto the potter: a goodly price that I was prised at of them. And I took the thirty
pieces of silver, and cast them to the potter in the house of the LORD» (Zechariah 11:12-13).
God quotes His own price — His value in the eyes of the people — as thirty shekels of
silver. The exact price of a dead slave. The same thirty. Nine hundred years later, Judas
Iscariot went to the chief priests and said, « What will ye give me, and I will deliver him unto
you? And they covenanted with him for thirty pieces of silver» (Matthew 26:15). The exact
same number. Four hundred years after Zechariah. Fourteen hundred years after Moses.
And then — when Judas returned the silver in remorse, and hanged himself — the chief
priests used the money to buy the potter’s field «to bury strangers in» (Matthew 27:7).
Matthew writes: «Then was fulfilled that which was spoken by Jeremy the prophet, saying,
And they took the thirty pieces of silver, the price of him that was valued, whom they of the
children of Israel did value; And gave them for the potter’s field, as the Lord appointed me»
(Matthew 27:9-10). Matthew’s citation combines Zechariah 11:12-13 with Jeremiah 19:1—
13 (the potter’s-field language). The reference is dense. The point is clear: the thirty-
shekel price was prophetically exact, the destination of the silver was prophetically exact,
and the actors of the drama were in motion fourteen hundred years before the event. This
chapter makes an even more specific claim. The Torah verse that sets the price (Exodus
21:32) is not merely the price-source. It is the ELS source for thirteen distinct Hebrew
terms describing the full detail of Judas’s betrayal of Yeshua. Thirteen. Inside the forty-

eight consonants of one Torah verse. # In plain words — before the evidence

Exodus 21:32is a property-damage law: if an ox kills someone’s slave, the owner pays
thirty shekels of silver and the ox is stoned. On its face, unspectacular. Unlikely to be
searched for a Messianic signature. Except: four hundred years after Moses, Zechariah

prophesied that God’s own price among His people would be thirty pieces of silver. Nine
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hundred years after Zechariah, Judas Iscariot agreed to betray Yeshua for exactly that
number. And inside the forty-eight consonants of Exodus 21:32, pressed into the letter
order beneath the ox-and-slave law, are thirteen Hebrew words naming the specifics of
that betrayal — Kkiss, bribe, thirty, rope, return, prophet, bought, cast, curse, die, hang,
innocent, blood. Thirteen words, one short verse. The surface of the verse is a property
law. The watermark adjacent to itis the outline of Judas, presented as a thematic cluster

around Exodus 21:32 rather than a single p-value. # The thirteen words at Exodus 21:32

Darash’s els_verse_signal tool, applied to Exodus 21:32 with a thematic filter for vo-
cabulary matching the synoptic passion narrative, returns the following thirteen Hebrew

terms whose ELS threads land inside the verse or within a one-verse window:

Hebrew English NT parallel

Pl nashaq (to kiss) Judas kisses him, Matthew
26:49

mw shochad (bribe) covenanted for thirty,
Matthew 26:15

vhw shalosh (three, root of thirty)  thirty pieces, Matthew 26:15

5am chevel (rope) hanged, Matthew 27:5

W shuv (return) brought again the thirty,
Matthew 27:3

bl navi’ (prophet) spoken by Jeremy, Matthew
27:9

P ganah (bought) bought the potter’s field,
Matthew 27:7

'[‘727 shalakh (cast, throw) cast down the pieces,
Matthew 27:5

99R arar (curse) field of blood, Matthew 27:8

ighin) mavet (die) hanged himself, Matthew
27:5

o0 talah (hang) hanged, Matthew 27:5

2! naqi (innocent) innocent blood, Matthew
27:4

=l dam (blood) field of blood, Matthew 27:8

Thirteen Hebrew terms. Each appearing as an ELS whose letters thread through Ex-

odus 21:32 at a short skip. Each corresponding one-to-one with a detail of Matthew
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26—27. Thirteen New Testament details, thirteen Torah-level ELS codes, one forty-eight-

consonant verse. # What Darash returns

Each of the thirteen Hebrew terms can be re-searched by anyone: :quote mcp__darash__els_verse_sign:

ref="Exodus 21:32” words="<Hebrew:gloss list>”

Two of the thirteen terms (dam, shalakh) have ELS occurrences whose letters fall
strictly inside the forty-eight consonants of Exodus 21:32 at short skip. The remaining
eleven overlap a one-verse window (Exodus 21:28-32) at moderate skip. The full vocab-
ulary listed above is recoverable from Darash’s output as the spatial cluster surrounding

the verse. # What the thirteen words describe

Read thelist as a sentence, in English: A kiss. A bribe. Thirty. Arope. Areturn. Aprophet.
A buying. A casting away. A curse. A death. A hanging. The innocent. Blood. That reads like
the passion narrative in thirteen words — the outline of Matthew 26-27: Judas in the
garden, the handing-over, the trial, the hanging, the field bought with the blood money.
The surface of Exodus 21:32 is a property law about oxen. Read this way, the letters near
it can be assembled into the shape of how the Son of God would be betrayed. We present
that as an exploratory overlay, mindful that we chose the words knowing the story —

not as proof the Torah encoded them. # The companion volume

The thirteen-words-at-Exodus-21:32 cluster is developed further in the companion
volume Judas / Yehudah (Publifye AS / TruthBeTold Ministry, 2025). That book walks
through each of the thirteen Hebrew words, gives each skip value and character index,
and traces each surface-word landing. It also discusses the related ELS of 17720 —
Sekhariot, Judas’s surname — at skip 1,051 near the surface word kesep 5JO2""7%" (kesef,
silver) in Leviticus 27:15, and at skip 10,685 near pesah ITOD"*** (pesach, Passover) in Ex-
odus 12:27. We want to be clear about these last two: they are long-skip placements with
very large search spaces, and on exhaustive re-testing they do not hold up as statistically
significant. We report them as exploratory only, and rest no claim on them. The current
chapter is a summary. The tool calls are printed. The seeds are verifiable. A reader with
Darash can reproduce every one of the thirteen placements in under two minutes — and
judge for themselves how much weight a one-verse-window thematic cluster can bear.

# What this kind of finding can and cannot show

Itis worth being plain about how much this kind of finding can carry, and how much
it cannot. A one-verse-window cluster of thematically chosen words is exactly the sort
of pattern where selection — choosing which words to look for, after the fact, knowing
the passion narrative — does real work. We chose the thirteen Hebrew terms because
we already knew the story of Judas. That is honest to admit, and it means the cluster
cannot serve as a statistical proof. It is an exploratory observation: a striking thematic
overlay on a verse whose surface already names the thirty-shekel price. What the surface

carries on its own is the stronger thread. Moses set the price of a slave at thirty shekels.
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Zechariah named God’s own price among His people as thirty pieces of silver. Matthew
narrated Judas’s thirty. Four texts, written across centuries, converging on one number
— that convergence lives on the plain surface of the texts, where any reader can check
it, and it needs no ELS at all. For the believer, the convergence on the surface is read
as the providence of the God of Abraham, Isaac, and Jacob. We hold that conviction as
faith, grounded in the surface text and in the New Testament’s own reading of it — not
as something the ELS cluster proves. The cluster we offer as a pattern worth seeing, and

nothing more.
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Chapter 22
The Whole Story Encoded

Luke 24:44 - All things must be fulfilled, which were written in the law of

Moses, and in the prophets, and in the psalms, concerning me.

On the road to Emmaus, on the evening of His resurrection, Yeshua walked with two
of His disciples who did not recognise Him. They were discussing the events of the past
three days — the trial, the cross, the empty tomb — and they were sorrowful. Yeshua
said to them: «O fools, and slow of heart to believe all that the prophets have spoken: Ought
not Christ to have suffered these things, and to enter into his glory?» (Luke 24:25-26). And
then, in the next verse, Luke writes the sentence every student of the Hebrew Bible has
wished he could have recorded: «beginning at Moses and all the prophets, he expounded unto
them in all the scriptures the things concerning himself» (Luke 24:27). He began at Moses.
He showed them, in the Scriptures Moses wrote, the things concerning Himself. We are
not told the specific verses He cited. But we know the text. It is the text this book ex-
plores. And in this chapter we gather together what the book has shown across Parts III,
IV, and V, so that the reader can see the shape of the Messianic reading of Moses. What
He would have shown them was the surface witness of the Torah. The letter-patterns
we add are a later, lesser thing — exploratory observations a computer can now surface,
offered alongside that surface witness, not in place of it. # In plain words — before the

evidence

This chapter is the gathering. PartIlaid out the claim. Part II laid out the method.
Part III showed the name Yeshua in the Torah’s letters. Part IV took six Messianic verses
one by one. Part V caught the convergences. This chapter lines them up and looks at the
shape. Many major moments in the life of Yeshua — virgin birth, baptism at the Jordan,
the Lamb foretold, the Scepter of Judah arriving, the Passover blood, the scapegoat that
bears sin, the Star foretold by a pagan, the Prophet like Moses, the cross — have a cor-
responding Torah verse whose surface reads Messianically, and beneath several of them
an exploratory letter-pattern that, in our runs, scored above the shuffled controls. We
do not present these as proof of design or statistical significance. We have read them out

and offer them for the reader to weigh. # The life of Yeshua in the Torah’s verses

Many major moments in the gospel accounts have a corresponding Torah verse whose
surface reads Messianically. Beneath several of those verses, Darash returns ELS place-
ments — short-skip Hebrew words landing on the surface word that names the mo-

ment. The list below summarises findings detailed in previous chapters, all offered as
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exploratory observations rather than proofs. Virgin birth. Isaiah 7:14 — «a virgin shall
conceive, and bear a son, and shall call his name Immanuel.» The name Immanuel appears
exactly once in the Torah, at skip 26 (the number long associated with the name YHWH).
One name, one skip, one occurrence — a striking coincidence we offer without a proba-
bility claim. (Chapter.) Baptism in the Jordan. Genesis 32:11— Jacob’s cry «deliver me, I
pray thee, from the hand of my brother» at 1777117, the Jordan. The first forward occurrence
of "MWV (Yeshua shmi, «my name is Yeshua») in the Torah lands on the Jordan word in-
side this verse. Three thousand years later, at the same Jordan, a voice from heaven calls
the baptised Yeshua «Son.» (Chapter.) Jubilee-skip gospel vocabulary. Several theo-
logical terms of the Messianic gospel can be located at skip 49 in the Torah; the strongest
(immersion, faith) scored above shuffled controls, others did not. (Chapter ; companion
volume Baptism and the Eleven Words.) The Lamb of God. Genesis 22:7-8 — Abraham:
«God will provide himself a lamb.» Mashiach at skip 47 lands on the altar word ha-mizbeach
in Genesis 22:7. (Chapter.) The Scepter Until Shiloh. Genesis 49:9-10. Mashiach at skip
44 lands on Shiloh in Genesis 49:9. Yehoshua at skip 102 lands on yigqehat (obedience of
the peoples) in Genesis 49:10, scoring above its shuffled controls in our runs. (Chapter
.) The Blood of Passover. Exodus 12:13. The Passover verse itself carries the verb of the
rite on its surface. (Chapter .) The Betrayal by Judas. Exodus 21:32 (thirty shekels for a
slave) and adjacent verses can be read for a thematic cluster of Hebrew terms touching
the betrayal (kiss, bribe, thirty, rope, return, prophet, bought, throw, curse, die, hang,
innocent, blood) — an exploratory overlay, chosen knowing the story. The long-skip
Sekhariot placements we have set aside as not statistically supported. The strong thread
here is the thirty-shekel number on the plain surface of Moses, Zechariah, and Matthew.
(Chapter .) The Scapegoat. Leviticus 16:21 (Day of Atonement). The verse’s own litur-
gical vocabulary — sa’ir, pesha, chet, avon, hitoda, shalach, midbar, samakh — can also
be read beneath the surface in the letter order, at various short skips. (Chapter.) The
Star of Jacob. Numbers 24:17. Balaam’s oracle reads Messianically on the surface and
is read as fulfilled in Matthew 2. (Chapter.) The Prophet Like Moses. Deuteronomy
18:15-19. Moses promised a prophet; Peter identified Yeshua as that prophet in Acts 3.
(Chapter.) The Cross. Deuteronomy 21:23 — «he that is hanged is accursed of God.» Paul
cites this verse in Galatians 3:13 as his explanation of why Yeshua became a curse for
us. The Universal Blessing of Abraham. Genesis 12:3 — «in thee shall all families of the
earth be blessed.» The verse that announces the gospel to the nations. # The patterns and

prophecy

The New Testament reads the Torah as pointing forward to Yeshua. Luke 24:44 is a
historical claim about a meeting with a risen teacher who pointed out specific verses in
Moses and said: concerning me. Whether one receives that as prophecy fulfilled or weighs
it as a reader free to disagree, the surface verses are there to be examined, and the New
Testament’s reading of them is there to be tested against the text. The letter-patterns

we have walked through are a different and lesser thing. We are able to read them now
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— by means of computers and seed-controlled shuffled comparisons that did not exist
until the twentieth century — and they are striking. But we do not claim they prove the
Torah was authored with Yeshua deliberately encoded inside it. They are exploratory
geometric observations. Where they cluster on the verses the surface already marks as
Messianic, we find that worth seeing; we do not rest the case on it. The case, where
it is strongest, rests on the surface text and on the New Testament’s reading of it. For
the believer, the deeper conviction is held as faith: that the God of Abraham, Isaac, and
Jacob stands behind the whole — the surface prophecies, the scribal preservation, the
long arc from Moses to the Jordan. That is confessed, not demonstrated by a p-value.
The letters were delivered by Moses and preserved, often at great cost, by generations
of Jewish scribes who guarded every consonant. The mathematicians of the twentieth
century discovered the ELS method. The Darash tool made it free. We have gathered
what it returns. And one thing needs no tool at all. The Torah says, in Jacob’s dying cry:
I have waited for thy salvation, O LORD (Genesis 49:18). The Hebrew for «thy salvation» is
yeshua-tekha; its first four consonants yestia * ¥IW"°*** are the name itself, sitting on the
plain surface of the word. No ELS is needed to see it. It is there for anyone who reads the

Torah in its own letters. He has come.
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Chapter 23

Another Yeshua

Second Corinthians 11:3 - But I fear, lest by any means, as the serpent be-
guiled Eve through his subtilty, so your minds should be corrupted from the
simplicity that is in Christ. For if he that cometh preacheth another Jesus,
whom we have not preached, or if ye receive another spirit, which ye have
not received, or another gospel, which ye have not accepted, ye might well

bear with him.

Theletters of the Torah are not only worth exploring for the coming of the true Mashiach.
The verses describing the false prophet, and the sentence he falls under, carry their own
thematic vocabulary too. Before Moses finishes describing the Prophet who will be like
him, he turns around and describes the counterfeit and the penalty against him — and
when Darash is pointed at those verses, a thematic cluster is present beneath them as
well. Every generation has needed this chapter. Every generation has had people claim-
ing to speak for Yeshua who were not. Paul warned the Corinthians of «another Jesus,
whom we have not preached» (2 Corinthians 11:4) — meaning, plainly, that there are false
presentations of Jesus that look enough like the real one to deceive. John wrote about
«antichrists» already walking the Mediterranean world before the end of the first cen-
tury (1John 2:18-22). Peter warned about «false teachers among you, who privily shall bring
in damnable heresies, even denying the Lord that bought them» (2 Peter 2:1). The New Tes-
tament authors did not believe the false-Messiah problem would solve itself. They be-
lieved it would escalate. And Moses — fourteen centuries before any of them — wrote

the test, on the surface of his own book. # In plain words — before the evidence

Before the book reaches its verdict, a caution. The Torah’s letter order does not only
carry the vocabulary of the true Mashiach. The verses about the false prophet carry their
own thematic vocabulary too. Moses named two filters on the surface. Deuteronomy
13:1-5 disqualifies any prophet whose signs lead Israel toward another god — no matter
how striking the signs. Deuteronomy 18:20-22 disqualifies any prophet whose words
are not what God actually commanded, or whose predictions do not come to pass. Both
filters work by Moses’s own test, on the surface of his own book — and the surface is
where their authority lies. When Darash scans the letter order beneath those verses, a
thematic cluster is present there too. The verse that pronounces the penalty on the false
prophet returns nineteen thematic codes against a shuffle median of about five and a

half, scoring above the shuffled controls in our runs. We offer this as an exploratory ob-

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 23. ANOTHER YESHUA 85

servation worth seeing — not as proof, statistical significance, or evidence of deliberate

design. # The test on the surface

Two verses. Both in Deuteronomy. Both scored above their shuffled controls under
Darash’s els_thematic_score in our runs. The first filter is Deuteronomy 13:1-5. «If
there arise among you a prophet, or a dreamer of dreams, and giveth thee a sign or a wonder,
and the sign or the wonder come to pass, whereof he spake unto thee, saying, Let us go after other
gods, which thou hast not known, and let us serve them, thou shalt not hearken unto the words of
that prophet, or that dreamer of dreams...» Moses is explicit. Even if the prophet performs a
verifiable sign — a miracle that actually happens — if he then pulls you toward a god the
Torah has not authorised, he is disqualified. The test is not the miracle. The test is the
destination. A true prophet’s signs lead you toward the God who brought Israel out of
Egypt. A false prophet’s signs lead you away. Signs are permitted to liars. They are not
permitted to decide the case. This matters for how the book frames its letter-patterns.
A skeptic can rightly say: a surprising pattern in the Torah is not by itself evidence that any
particular theology is true. We agree — and we have been careful not to claim the patterns
prove design or significance. What any pattern points to is a question the surface text
decides. Deuteronomy 13 says: if the signs lead you away from the LORD and toward
another god, the signs are disqualified no matter how striking. By the same logic, no
reading of a letter-pattern can carry you anywhere the Torah forbids. If a reading directs
you away from the God of Abraham, Isaac, and Jacob, that reading has failed Moses’s
filter. The second filter is Deuteronomy 18:20-22. «But the prophet, which shall presume
to speak a word in my name, which I have not commanded him to speak, or that shall speak in
the name of other gods, even that prophet shall die. And if thou say in thine heart, How shall
we know the word which the LORD hath not spoken? When a prophet speaketh in the name
of the LORD, if the thing follow not, nor come to pass, that is the thing which the LORD hath
not spoken, the prophet hath spoken it presumptuously: thou shalt not be afraid of him.» Two
criteria, in sequence. First: does the prophet speak in God’s name things God has not
said? Second: does what he says come to pass? If either fails, he fails. If he speaks in
God’s name a word God did not speak, he dies. If the word he speaks does not come to
pass, he dies. Moses puts the penalty and the test in the same paragraph. This is not

decorative language. It is a legal procedure. # An exploratory pattern on the test verse

Run Darash’s thematic-density test on Deuteronomy 18:20 — the verse that states
the penalty. The tool callis oneline: :quotemcp__darash__els_thematic_score ref="Deuteronomy
18:20”

The result:
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Real Torah thematic codes
Mean shulffle

Min shulffle

Max shuffle

Real vs shuffles (this run)

Status

19

5.2

3

8

scored above the controls

exploratory observation, not a significance

claim

Thereal Torah returns nineteen thematic codes on this verse. In our runs the shuffled

controls returned fewer — a best of eight, a median of about five and a half. So the verse

scored above its shuffled controls here. We report that as an exploratory observation,

not as a measured rarity or a verdict of significance. The codes the tool surfaces read like

Moses’s own vocabulary for the offence:

Hebrew Skip Meaning in the verse’s

"21/8"22 /7822 25,47, 48 prophet / prophetess — the
actor Moses names

92T /927 /720 10,10, 13 speak, he shall speak, his
word (three conjugations)

TN /DMY /MY /8K 4,4,45, 45 to command, four conjuga-
tions — the verse’s own verb

D /0 /D /nme 19,-19,22,8 to die / shall be put to death,
four forms — the penalty

AR /IR /IR 19,23,18 other / other (gods) / from
after — the charge

TR / oo ToN 17,36 God / gods — the subject of
both the true and false claim

TN 39 to swear /imprecation

e 7 he shall be presumptuous —

the verse’s own accusation

Read it as a sentence: prophet, speak, command (not), die, other, God. Thatis the charge

sheet of the verse, and the same vocabulary can be read in the letters beneath it nineteen

times over. The adjacent verse — Deuteronomy 13:1, on signs and dreamers — returns

four codes in the real Torah against a median shuffle of two, also scoring above its shuf-

fled controls in our runs. So both verses that set up the test for a false teacher carry a
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thematic cluster beneath them. We find that worth seeing; we do not claim it as proof or

as deliberate design. # What this does to the false-Yeshua problem

We live in a century with a remarkable number of people selling a Yeshua who is not
the Yeshua of the Gospels. Some preach a Yeshua without a cross. Some preach a Yeshua
without repentance. Some preach a Yeshua who is one ascended master among many, a
Yeshua who winks at sexual sin, a Yeshua whose demands on the conscience happen to
align perfectly with the social consensus of the preacher’s country club. Paul saw this
coming and named it: another Jesus, whom we have not preached. The Torah’s own test, ap-
plied to these claims, is pitiless. Deuteronomy 18:20 allows one question: did the LORD
actually command this? The LORD of the Torah is a specific person with specific require-
ments. He gave a Law. He promised a Prophet. He described a Messiah. He laid down
criteria — the six Messianic verses of Part IV of this book, the Star of Jacob, the Scepter
of Judah, the Lamb, the Blood, the Scapegoat, the Prophet like Moses. A teacher brings
you a Yeshua. Ask the Torah’s question: does this Yeshua match the profile the Torah
drew? :list unordered - Does this Yeshua atone for sin by blood? (Leviticus 17:11) - Does
this Yeshua pass the test of the Lamb God provides? (Genesis 22:8) - Does this Yeshua
bear the iniquities of his people, as the scapegoat bore Israel’s? (Leviticus 16:21) - Is this
Yeshua the Prophet from among his own brethren, speaking only what the LORD com-
manded? (Deuteronomy 18:15, 18) - Does this Yeshua claim the Torah as authoritative?
(Matthew 5:17-18, Luke 24:44) - Does this Yeshua direct his followers toward the God of

Abraham, Isaac, and Jacob, or away from Him? (Deuteronomy 13:1-5)

The New Testament Yeshua of the canonical Gospels passes these tests in detail. He
fulfills the Lamb, He is the High Priest and the Sacrifice (Hebrews 9-10), He bears iniquity
(1 Peter 2:24), He quotes the Torah against the devil in the wilderness (Matthew 4:1-11),
He says «Think not that I am come to destroy the law, or the prophets: I am not come to de-
stroy, but to fulfil» (Matthew 5:17), and He directs His followers to love the LORD with
all their heart, soul, and might — quoting the Shema (Deuteronomy 6:4-5) as the first
commandment (Mark 12:29-30). A Yeshua who does the opposite of these things is not
the Yeshua the Torah describes. The testis in Moses, on the surface of his own book. We

only ask the reader to apply it. # What this does not do

This chapter is not a license to start accusing teachers of being false prophets on the
basis of internet rumour. Moses put the penalty of death on false prophecy precisely
because the charge is serious. Evaluate teachers by their actual teachings against the ac-
tual Scripture. Compare a teacher’s Yeshua to the Torah’s Messiah-profile. Compare a
teacher’s gospel to Paul’s. Compare a teacher’s life to the fruit of the Spirit (Galatians
5:22-23). Do not lean on any letter-pattern to decide cases it cannot decide. But when
a teacher’s claim about Yeshua contradicts the Torah’s criteria or the apostles’ Gospel —
when the Yeshua being preached could not survive a careful comparison with Leviticus

16:21, Deuteronomy 18:15, Genesis 22:8, or John 14:6 — Moses’s legal procedure applies,
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and the Torah’s verdict, on the surface of the text, is already written. The surface of Moses
gives us the test that catches the impostor. Beneath Deuteronomy 18:20, an exploratory the-
matic cluster — nineteen codes in the real Torah against a median shuffle of about five and
a half, scoring above the controls in our runs — echoes the same vocabulary. We offer that
beneath-the-surface reading as a pattern worth seeing, while the filter itself rests, where it has

always rested, on the plain words of the Torah.
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Chapter 24

What We Tested, What We Found,
What We Did Not

First Thessalonians 5:21 - Prove all things; hold fast that which is good.

This chapter is the honest accounting. It lists every observation the book has made,
the Darash tool call that produced it, what the tool returned, and — importantly — the
claims we declined to make because the evidence was weaker than we could responsibly
publish. A book that only reports its hits is a dishonest book. The integrity of an explo-

ration is visible in its misses. # In plain words — before the evidence

This chapter is the ledger. If the book has made an observation, it is here, with the
Darash tool call and what the tool returned. And if the book declined to make a claim that
another researcher might have made, itis here too. Abook that only reports its hitsis not
honest. This one reports its misses as well. Throughout, what we report are exploratory
observations — not proofs of statistical significance or deliberate design. Every positive
observation is reproducible on any laptop with the free Darash software and a network
connection. Every withheld finding is named with the reason we declined to publish it.

# The observations published in this book

Every finding published in the chapters above has been produced by a specific, re-

runnable Darash MCP call. The list below catalogues them. scriptsize
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Finding Verse [ term Observation

Immanuel at skip 26 Torah / ISRl exactly 1 occurrence (Genesis
36:24)

Yeshua shmi first forward Genesis 32:11 / "0IL° first forward lands on ]77°7
(Jordan)

Mashiach / 47 at altar Genesis 22:7 /TN ELS placement on 7371277
(altar)

Mashiach / 44 at Shiloh Genesis 49:9 /100 ELS placement on o
(Shiloh)

Mashiach / 46 at kesev Leviticus 22:25 /T ELS placement on 2WD
(young sheep)

Mashiach /120 at veyesha Genesis 3:23 /T1°01N ELS placement on Y™ (de-

liverance root)

Yehoshua /102 atyiggehat Genesis 49:10 / @I scored above shuffled con-
trols

Yehoshua /290 at elohi Exodus 12:12 / ZWI7° scored above shuffled con-
trols

Yeshua /10 at beyadi Exodus 17:9 / D1? ELS placement at Exodus 17:9

Yeshua / 44 at Yehoshua Exodus 17:10 / 29" ELS placement on YW1
surface

Sekhariot /1,051 at kesef Leviticus 27:15 /120 long-skip; set aside, not sta-
tistically supported

Sekhariot /10,685 at pesach Exodus 12:27 /D120 long-skip; set aside, not sta-
tistically supported

Every row is reproducible by the Darash MCP call documented in the source chapter.

The Koren Torah file Darash ships is SHA-256-pinned. # The load-bearing aggregates

e Raw-countcontrolson the primarynames: Yeshua (ratio ~0.99), Yehoshua (~0.99),
Mashiach (~1.01), Immanuel (1 real vs O shuffled at skip 26). The shuffle matches
the real Torah on raw frequency, as it should. Any divergence the book highlights
is in placement, not in count — and placement is an exploratory observation, not

a measured significance.

e Cylinder-mode is a no-op for every short-skip placement we report — each spans
so few consonants that wrapping from the end of Deuteronomy back to Genesis

cannotoccur. For the long-skip placements we have set aside (the Sekhariot place-
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ments), linear and cylindrical results agree on the bare existence of the placement,

which is not in itself evidence of anything.

24.1 The claims we decided not to make

Several candidate findings were investigated and deliberately withheld from the book
because the evidence, while suggestive, did not reach a threshold we were comfortable
publishing. Reporting them here is the honest counterweight to the observations above.
Moses’s name at skip 26 on the tomb verse. We searched for an ELS of mose FT@"472
(Moses, three letters) at skip 26 through Deuteronomy 34:6 (the verse where God buries
Moses in an unknown grave). A placement exists, but it does not stand out from what
random three-letter Hebrew words produce. Not publishable. (The verse is theologically
rich; no case can be made from the letter order alone.) *Pilate* in Hebrew transliter-
ation. We searched for D105°D (Pilate) at various skips inside Exodus 21:32 and inside
the crucifixion-typology verses of Deuteronomy 21. Several placements exist, but none
stand out from chance. Not strong enough to claim Pilate’s name is encoded. We decline
the claim. *Nazareth* encoded across the boyhood-of-Yeshua verses. The Hebrew
D8] (Natzeret) at short skips shows some suggestive placements, but the skip inter-
vals involved are long, and the placements do not stand out from chance. We note it
cautiously in the research notes but build no argument on it. Gematria coincidences.
The Hebrew Bible tradition of gematria (numerical value of letters) produces many sug-
gestive coincidences — the gematria of Yeshua (386), of Mashiach (358), and others align
with various numerology claims in other ELS books. We inspected these. Most do not
survive shuffled-control comparison; the coincidences existin the real Torah but also ap-
pear at similar density in the shuffles. We did not include them. Gematria is interesting;
in our testing it is not load-bearing. Two-dimensional skip-code grids. Some claims
in the broader ELS literature — the work of Yacov Rambsel, some of Grant Jeffrey — in-
volve two-dimensional letter grids where words align vertically and diagonally. They
are visually striking. In our testing, the grid-alignment findings do not hold up against
shuffled controls. We have declined them. The one thematic cluster we do report (the
Exodus 21:32 thirteen-word overlay) we present as exploratory only, mindful that the

words were chosen knowing the story. # Counter-findings — shuffles that won

The thematic-density test (els_thematic_score) returns, for most Messianic-adjacent
verses we examined, a verdict of noise or suggestive. Where the test returns noise, the
Darash tool itself says: do not cite this verse as an encoded finding. We do not. What the
book offers rests on the specific short-skip ELS placements that Darash returns determin-
istically (Mashiach on ha-mizbeach, Shiloh, kesev, veyesha’; Yehoshua on yiggehat; Yeshua
on the surface name in Exodus 17:9-10; Immanuel exactly once at skip 26), each offered

as an exploratory observation, and — most of all — on the surface meaning of the verses
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themselves. The long-skip Sekhariot placements we have set aside as not statistically
supported. We do not cherry-pick. Every verse the book builds on can be re-tested by the
reader, and every claim is offered for the reader to weigh, not as proof. # Reproducibility

of the entire book

Every number, table, placement, and cylinder-mode check in this book can be repro-
duced by downloading Darash from darash.publifye.pro, installing the MCP server, and
running the tool calls that the source chapters print. The Koren Torah file that Darash
ships is pinned to its SHA-256 hash (printed in Darash’s own help output). The shulffle
seeds used for the shuffled-control comparisons are printed in the tool’s response on ev-
ery call; any reader can regenerate the identical shuffles and verify that the same scores
are returned. If any published number in this book differs from what Darash returns
on re-run, the book is wrong. We would consider any correction a gift. # What honest

accounting means

We have shown our method, our positive observations, our negative ones, and our
calibration. We are not claiming the conclusion is proven by this honesty — we are claim-
ingitis honestly presented. What the exploration found, it found; what it could not sup-
port, it set aside. The placements that cluster on the Messianic-adjacent verses are ex-
ploratory observations, offered for inspection. We do not rest a combined statistical case
on them, and we have retired the claims (the long-skip Sekhariot placements, the gema-
tria and grid material) that did not hold up. The letters of the Torah carry patterns that,
read at equal intervals, spell the vocabulary of Yeshua on the verses the surface already
marks as Messianic. The method is reproducible. We present this as a pattern worth see-
ing — not as proof of statistical significance or of deliberate design. Where the case is
strongest, it rests on the surface text of Moses and on the New Testament’s reading of it.

What remains is the question of what the reader does with this.
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Chapter 25
The Depth Not Yet Read

Proverbs 25:2 - It is the glory of God to conceal a thing: but the honour of

kings is to search out a matter.

What this book has shown is the first unfolding of a paper whose full size we can-
not yet measure. The Torah’s 304,805 consonants admit 152,402 possible skip intervals
in each direction — the upper bound of a cylindrical scan is half the text. At any one
of those skip intervals, any four-letter Hebrew word will appear roughly 260 times by
baseline statistics. Any seven-letter sentence will appear roughly twenty times. Across
all possible search terms and all possible skips, the search space is effectively bottom-
less — which is itself a reason for caution: in a space this large, suggestive patterns are
easy to find and hard to claim as significant. We have searched a small corner of it. A
few dozen Messianic-Hebrew terms. A few thousand short-skip placements. A few hun-
dred verses compared against shuffled control Torahs. The corner we have searched has
yielded patterns worth seeing, offered as exploratory observations. The question this
chapter addresses is: what else is there? The honest answer is: we do not know yet. But
we can say what we expect, and we can say what we will look for next. # In plain words

— before the evidence

The book you are holding is a beginning, not an end. The Torah’s 304,805 conso-
nants permit more than 152,000 possible skip intervals in each direction. The search
space is effectively bottomless, and we have walked into only a narrow column of it
— a few dozen Messianic Hebrew words, a few thousand short-skip placements, a few
hundred verses compared against shuffled controls. What we found in that column we
present as exploratory observations, not as proof. What waits further in — Melchizedek
in Genesis 14, the suffering-servant vocabulary reflected into the Torah, the full genealo-
gies of Yeshua, the place names of His ministry, the cross in Deuteronomy 21, the date-of-
fulfilment arithmetic of Daniel 9 — we have not yet examined fully. Some of it is being
looked at now. Publishing now is a choice not to wait. What has been shown stands on
the surface text of Moses, with the letter-patterns offered alongside; what is still unex-
plored is more of the same kind of material. The honour of kings is to search out a matter
(Proverbs 25:2), and the search is open to anyone with the Darash tool. # What this book

has covered

The findings in Parts III, IV, and V concentrate on: :list unordered - Short-skip place-

ments of Yeshua, Yehoshua, Mashiach, and Immanuel. - The six most-openly Messianic
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Torah verses (Genesis 22:8, Genesis 49:10, Exodus 12:13, Leviticus 16:21, Numbers 24:17,
Deuteronomy 18:15) plus Deuteronomy 21:23 (the cross) and Genesis 12:3 (the Abrahamic
covenant). - Two convergence observations: the gospel-words-at-Jubilee-skip baptism
cluster, and the thirteen-words-at-Exodus-21:32 betrayal cluster. - Raw-count baselines

for the four primary names against shuffled control Torahs.

Thatis the core. Itis a narrow column of what the Torah appears to hold. # What we

expect but have not yet published

The tools exist to extend the exploration in several directions. Each of the directions
below is more than the current book could contain, and each would be exploratory, like
everything here. The crucifixion vocabulary near Deuteronomy 21. Deuteronomy
21:22-23 contains the legal rule about a hanged body: «if a man have committed a sin wor-
thy of death, and he be to be put to death, and thou hang him on a tree... for he that is hanged
is accursed of God.» The verse is cited in Galatians 3:13 as the scripture Yeshua fulfilled.
Preliminary scans show some Messianic vocabulary at short skips near it — interesting
to look at, nothing we would claim. A fuller (and equally exploratory) treatment may
appear later. The priesthood of Melchizedek in Genesis 14. Genesis 14:18-20 intro-
duces Melchizedek, priest of El-Elyon, who blesses Abraham — the only explicit Torah
reference to Melchizedek, central to Hebrews 7’s argument for Yeshua’s High Priesthood.
Preliminary scans show kohén 17727°°*® (priest) and * elyon ]1“73H5945 (Most High) at
short skips. We have not assessed whether these stand out from chance. The suffering-
servant vocabulary of Isaiah 53. Isaiah 53’s portrait of the pierced, silent, guilt-bearing
servant is not in the Torah on the surface. The individual Hebrew words of Isaiah 53 can
be searched for ELS landings on the Torah’s sacrificial and covenant verses. Whether
anything there exceeds chanceis an open question. The genealogies and proper names.
Matthew 1:1-17 and Luke 3:23—-38 list the ancestors of Yeshua. Each Hebrew name can be
searched as a multi-letter ELS. Preliminary scans on a subset (David, Jesse, Boaz, Ruth,
Abraham, Sarah) are suggestive at most; nothing is claimed. The dates of fulfilment.
Daniel 9:24-27 sets a time-frame for the Mashiach. Whether the Torah’s letter order
encodes any of it, we do not know. An open project. Place names of the ministry.
Nazareth, Capernaum, Bethany, Bethesda, Gethsemane, Golgotha. Preliminary scans
are uneven — some placements look striking, most do not stand out from chance. Noth-
ing published. The Psalms of the cross. Several of Yeshua’s sayings from the cross
(Psalm 22:1, Psalm 31:5) quote the Hebrew Psalms. Whether the Psalms carry analogous
patterns is a much larger exploration, beyond the Torah, and entirely open. # Why the

search may expand

Darash’s tool suite continues to develop. Each release adds new capabilities: broader
control sampling, multi-term co-occurrence statistics, multi-skip joint tests, cylindrical-
wrap-scan modes, gematria-indexed searches, and semantic clustering across the 446,544

cross-references of the Treasury of Scripture Knowledge. The research programme out-
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lined above is bounded by engineering effort and compute budget. What we have shown
so far is the first seven chapters of a book that is more than one hundred and fifty thou-
sand skips deep. Every skip is a potential axis of reading. Every axis carries the letters
in a specific sequence. Every sequence is one more thing a reader could look at. # The

limits of the shuffled controls

One other limit is worth naming plainly: the size of the shuffle-control set. Darash’s
els_thematic_score tool runs a small number of shuffles per call. A small set can show
that the real Torah scored above its shuffled controls on a given verse, but it cannot dis-
tinguish one-in-a-hundred from one-in-a-billion, and it cannot establish statistical sig-
nificance. We have not run the large control sets that would be required even to attempt
such a claim — and even then, the deeper problem of choosing which words and verses
to test after the fact would remain. This is one of the central reasons we present the find-
ings as exploratory observations rather than proofs. The Darash roadmap includes scal-
able shuffle-control modes where a single call can request 100, 1,000, or 10,000 shuffles.
Should those runs ever be done, they could only ever tighten an upper bound on chance
behaviour; they could not, on their own, turn an after-the-fact pattern search into a con-
firmatory test. Readers interested in the limits of this kind of work should keep that dis-

tinction firmly in view. # Why we publish now

A reasonable question: why publish a book on a research programme that is still un-
folding? The answer is simple. Whathas been found — the specific short-skip ELS place-
ments on Messianically-loaded surface words, and Immanuel exactly once at the YHWH
skip — is what the book documents, all of it as exploratory observation. The long-skip
placements we once highlighted have been set aside as not statistically supported. What
is still unexplored is more of the same kind of material. Waiting benefits no reader. Pub-
lishing now invites others to the work — including the work of finding our errors. We
hope this book provokes scholars in Jewish, Christian, Islamic, and academic settings to
take up the same tools and test the same claims. If an error is found, we will correct the
record. If a counter-finding is published, we will reckon with it. The thesis, after all, is
not ours. The letters are not ours. The patterns are not ours. We are readers, late to the
text, using tools that did not existin the lifetimes of those who preserved the letters. The
depth notyet read is a glory of God — a thing concealed, waiting for the honour of kings
to search it out. The king Proverbs speaks of is you. The king’s honour is your searching.
The invitation of the next chapter is an invitation to search. # Companion volumes —

the same exploration on other verses

The exploration this book runs on the Torah’s Messianic verses is the same kind that
can be run on any verse. In three companion volumes from the same series, the single
anchor verse of each book is read on its surface, with any letter-patterns noted alongside
as exploratory observations rather than as proof: Paul in Scripture (paul.publifye.org) dis-

cusses Genesis 49:27 — Jacob’s blessing over Benjamin, Paul’s own tribe. The Case for
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Marriage (junifye.publifye.pro/the-case-for-marriage) discusses Genesis 2:24 — the one
flesh verse Jesus and Paul both quote on marriage. Born Again (junifye.publifye.pro/born-
again) discusses Deuteronomy 30:6 — the LORD thy God will circumcise thine heart — on
its plain surface; the earlier suggestion of a hidden ELS code-table at that verse did not
hold up and has been set aside. The series reads these verses primarily on their surface,

where the case is strongest.

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

97

Chapter 26
The One the Torah Calls God

Genesis 32:30 - And Jacob called the name of the place Peniel: for I have seen

God face to face, and my life is preserved.

You're just a prophet. You're not God. Itis the sentence a faithful Muslim says to Yeshua.
It is, in its own idiom, the sentence a faithful Jew says to Yeshua. It is a sentence this
book owes an answer, and the answer cannot be imported from outside the text both
traditions accept. The answer has to come from the Tawrat itself — the Five Books of
Moses —read onits surface, with the letter-patterns beneath offered only as exploratory
support. This chapter is that answer. It has one red thread and five links. The red thread
is a pattern the Torah repeats on its surface from Genesis 16 to Deuteronomy 5: a Figure
who keeps stepping into the lives of seekers, who keeps being recognised as God by the
ones He meets. The five links seal the chain. When the thread is traced and the links are
joined, the objection just a prophet cannot stand on the Torah’s own surface text. # Before

we go into the evidence — here is the argument in plain words

If you are not going to read the technical passages below, read this. Six times in the
Torah, the same Figure steps out of the background of the sky and into a human en-
counter. Hagar at a spring. Abraham at his tent. Abraham on the mountain. Jacob at
the river. Moses at the bush. The children of Israel at Sinai. Every time, the narrator of
the Torah calls Him YHWH. Every time, the person He meets walks away and says I have
seen God. The Torah lets them say it. The Torah never corrects them. This Figure is sent
by YHWH and is called YHWH — by YHWH. He eats Abraham’s lunch and rains fire from
heaven. He accepts Isaac’s sacrifice to Himself. He wrestles Jacob and lets Jacob name
the place Face of God. He speaks from the bush and calls Himself I AM. He carries the
unspeakable Name inside Himself, placed there by God’s own decree, and He pardons at
His own discretion — which is something the Torah says only God can do. A prophet, a
messenger, an angel, a delegate, a servant — none of them has permission to do these
things. The Figure who does them is not a prophet. The Torah gives Him no smaller cate-
gory. This is the surface argument of the chapter, and it carries the weight. And beneath
several of the verses where He appears, the letters of the Torah — read at equal intervals
and compared against shuffled control versions of the same text — can be read to spell
His Name: Yeshua. We offer that beneath-the-surface reading as an exploratory obser-
vation, not as proof. The surface tells you who. The letters beneath are a pattern worth

seeing. That is the case. Below is the argument, section by section. If it seems to move
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too fast, this is where itlands: a Muslim or Jewish reader cannot say «He is just a prophet»
without saying the Torah’s own surface is wrong about its own Figure. # The red thread:

the Figure who keeps showing up

Hagar, in the wilderness. A runaway Egyptian servant girl, pregnant, despairing,
far from her people and the God of her people. «The angel of YHWH found her by a foun-
tain of water in the wilderness» (Genesis 16:7). He knows her name. He knows her womb.
He commands her return. He promises her son. And when He is done speaking, she does
what no Hebrew would do to a subordinate messenger: «She called the name of YHWH
that spake unto her, Thou God seest me» (Genesis 16:13). EIl Roi — the God who sees me.
The narrator agrees with her word for word: the One who spoke is the name of YHWH.
First encounter. The Figure finds the seeker. The seeker names Him God. The nar-
rator does not correct her. Abraham, at Mamre. An old man sitting in his tent door
in the heat of the day. «And YHWH appeared unto him in the plains of Mamre» (Genesis
18:1). The appearance is three men. Abraham runs, bows, sets bread and curds and a
slaughtered calf before them. One of the three eats with him. Announces Sarah’s son.
Reveals Sodom’s judgement. Hears Abraham’s bargaining about the fifty, the forty-five,
the forty, the thirty, the twenty, the ten. Then «YHWH went his way, as soon as he had left
communing with Abraham» (Genesis 18:33). YHWH ate. YHWH walked. YHWH argued
jurisprudence. An old patriarch fed Him. Abraham, on Moriah. The knife raised.
The Angel’s voice: «Now I know that thou fearest God, seeing thou hast not withheld
thy son, thine only son, from me» (Genesis 22:12). Not from Him. From me. The sacrifice
was commanded by God. The Angel says the sacrifice would have been to Himself. An
agent does not receive burnt offerings. This One does. Jacob, at the Jabbok. Fleeing
Laban, about to face Esau, alone in the dark by the river. A man wrestles him through
the night. At dawn the Stranger asks for his name, renames him Israel, refuses to give His
own name, blesses him, and goes. Jacob names the place: «Peniel: for I have seen God face
to face, and my life is preserved» (Genesis 32:30). The prophet Hosea, centuries later, con-
firms it: «he had power over the angel, and prevailed ... he found him in Bethel, and there he
spake with us» (Hosea 12:4). Hosea calls Him *the angel*. Jacob calls Him *God*. The
Torah and the prophets, one voice. Moses, at the bush. A Hebrew fugitive tending his
Midianite father-in-law’s sheep on the back side of the desert. A bush burns and does
not burn up. «The angel of YHWH appeared unto him in a flame of fire out of the midst of a
bush» (Exodus 3:2). Two verses later, without a seam: «When YHWH saw that he turned
aside to see, God called unto him out of the midst of the bush» (Exodus 3:4). Angel of YHWH.
YHWH. God. One speaker. Three titles. No transition. Moses is told: «Put off thy shoes
from off thy feet, for the place whereon thou standest is holy ground» (Exodus 3:5). And Moses
hid his face; for he was afraid to look upon God. The Voice does not correct him. Then the
Voice names itself: Ehyeh Asher Ehyeh— 1AM THATIAM (Exodus 3:14). The Angelin the
bush says *I AM*. A prophet does not. A messenger does not. This One does. The

wilderness Angel. YHWH’s own declaration to Israel: «Behold, I send an Angel before
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thee, to keep thee in the way ... Beware of him, and obey his voice, provoke him not; for
he will not pardon your transgressions: for my name is in him» (Exodus 23:20-21). Not
my delegation. Not my authority. My name. The Tetragrammaton. Placed inside the Angel.
A sent messenger bears a word; this One bears the Name. A delegated agent transmits a
decree; this One pardons or refuses to pardon transgressions — a prerogative the Torah
elsewhere reserves to YHWH Himself (Exodus 34:7). Six encounters. Different seekers,
different centuries, different settings — the wilderness spring, the tent at Mamre, the al-
tar on Moriah, the ford of Jabbok, the bush on Horeb, the desert march of the generation.
In every one, the same Figure. In every one, He is named YHWH by the text. In every
one, the one He meets calls Him God. And when Hagar, when Abraham, when Jacob,
when Moses turn away from the encounter, none of them walks away saying I have seen
an angel. They say I have seen God. The Torah lets them say it. The Torah never corrects
them. Thisis the red thread. Not oneisolated verse. Not a doctrine imposed on the text.
A repeated, patterned, internally consistent testimony, woven across three books of the
Pentateuch, in which a Figure who is YHWH walks into the life of a seeker, is recognised

as God, and does not rebuke the recognition. # Butisn’t the Angel just a messenger?

A careful reader will object here. The Torah calls Him an angel in the same breath as
it calls Him YHWH. Doesn’t angel just mean a messenger God sent? A king’s herald speaks
in the king’s name without being the king. The Jewish tradition has even formalised this
into a legal principle — shaliach, the doctrine of agency. Maybe the Angel of YHWH is a
delegated messenger, and the Torah’s switches between angel and YHWH are just legal
shorthand for «the king speaks through his herald.» On that reading, the Figure is still just
a sent one — not God. That is the objection. It is a serious one, and it has held for a
very long time. The Torah’s own text closes it off. The Torah itself refuses this reading,
on four specific counts. First. An agent bears a message. He does not bear the Name.
My name is in him (Exodus 23:21) is not the language of agency. Gabriel is never said
to carry the Name. No prophetis. No priest is. The Tetragrammaton is placed inside
one Figure alone. Second. An agent does not receive sacrifice. When Abraham builds an
altar, he builds it to YHWH. When the Angel stops the knife and says the son was not
withheld from me (Genesis 22:12), He is not reporting a message from the sender — He is
identifying Himself as the One to whom the sacrifice was due. Third. An agent does not
accept the reverence given to God. Moses hides his face at the bush because he is afraid
to look upon God (Exodus 3:6). The Angel does not object. Jacob renames a place the face
of God. The Stranger does not object. An authorised messenger, on the shaliach reading,
would have to object — else the reverence is misdirected, and the sender’s honour is
given to a servant. Fourth. An agent does not pardon transgressions. Exodus 23:21 says
the Wilderness Angel will not pardon your transgressions — which presupposes He has
the power to, and chooses. Pardon is a divine prerogative the Torah reserves to YHWH
alone (Exodus 34:7; Numbers 14:18). A Figure who pardons at His own discretion is not a

delegate. He is the Judge. The Torah’s Angel of YHWH is not a *shaliach*. The Torah,
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read on its own terms, has no category for what He is — unless He is the Person within
YHWH who walks, speaks, receives, pardons. The Torah has the Figure before it has the

vocabulary. # Two YHWHs in the same verse

If the Figure were simply YHWH in an undifferentiated sense, the Torah would not
have two YHWHs in a single scene. It does. In Genesis 18—-19, YHWH eats with Abra-
ham and remains to negotiate over Sodom while two of the three go ahead to the city.
Then: «YHWH rained upon Sodom and upon Gomorrah brimstone and fire from YHWH out of
heaven» (Genesis 19:24). The Hebrew is plain: TR MI7™... 717" DR, The rabbinic
tradition felt the difficulty; Rashi records the accommodation that from YHWH means
from Himself, a prophetic idiom. The accommodation is grammatically possible, and the
chapter does not claim otherwise. What the chapter claims is weaker and more honest:
the plain reading names two YHWHs, the rabbis themselves flagged the verse as need-
ing explanation, and the Targum of Pseudo-Jonathan on Genesis 19:24 renders the verse
with two distinct divine subjects in Aramaic, not one. The reading that requires no ac-
commodation at all is the reading that says: YHWH, while one, is multi-personal, and
one of the Persons ate curds with Abraham before the fire fell. And Exodus 23:20 is the
Torah’s own disambiguation. «I send an Angel before thee.» Iis YHWH speaking. The An-
gel is sent. Sender and sent are two. The Name is one. The Torah places the distinction
inside the Name by direct decree, not by scholarly inference. # The plural on God’s own

lips — Let us

The Torah opens with a plural. «Let us make man in our image, after our likeness» (Gen-
esis 1:26). After the fall: «Behold, the man is become as one of us» (Genesis 3:22). At Babel:
«Let us go down» (Genesis 11:7). Three first-person plurals on the lips of God, at three of
the Torah’s hinge moments. The standard accommodation is pluralis majestatis, the plu-
ral of majesty, by which a king speaks we to denote his own authority. It is the common
objection, and it fails on the Torah’s own text. The Torah’s later kings — David, Solomon,
the line that rules from Jerusalem — never speak in the royal plural. Pharaoh does not.
The Torah has no convention of royal we. The plural is unique to God’s own speech, at
the Torah’s origin, before any king exists to furnish the convention. And if it were pluralis
majestatis, the phrase in our image would be grammatically odd: it is not the king’s hon-
our that man shares, but the king’s image. An image is an image of someone. Of whom? 1f
God is singular in the strict sense, the our has no referent. The Torah’s further evidence
is Elohim itself — a grammatically plural noun that almost always takes a singular verb.
Plural subject. Singular act. The grammar is a unity in plurality. The daily confession of
Israel, the Shema, declares: «YHWH our God is one YHWH» (Deuteronomy 6:4). The He-
brew for one is echad — the same echad the Torah uses two chapters into Genesis when
«they twain shall be one flesh» (Genesis 2:24). Two persons. One echad. The Torah’s word
for the oneness of God is the Torah’s word for the oneness of a marriage. A unity

whose very grammar is compound. # And this Figure is the Mashiach

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 26. THE ONE THE TORAH CALLS GOD 101

A careful reader may grant the Torah’s Figure is God, and still ask the decisive ques-
tion: is this Figure the Mashiach? The Torah itself answers, in verse after verse. The Seed
of the woman who crushes the serpent’s head (Genesis 3:15) is promised to the woman
— a human descent. The pre-incarnate Figure is the post-incarnate Seed. The Lamb
that God Himself will provide (Genesis 22:8) is the Lamb God does provide, the substi-
tute caughtin the thicket, on the same mountain where the Angel stopped the knife. The
Figure who received the sacrifice is the Lamb who becomes the sacrifice. The Scepter
from Judah, the One to whom the gathering of the peoples shall be (Genesis 49:10), is human
— from Judah’s tribe, from David’s line. (In the letters beneath, read at equal intervals,
Mashiach can be read through Shiloh at skip 44, and Yehoshua through yiqqehat at skip
102 — exploratory observations, offered alongside the surface.) The Ruler the nations
gather to is the Ruler from Judah; the Figure of the Torah who walked with Abra-
ham comes in the flesh through Abraham’s line. The Star out of Jacob, the Scepter
out of Israel (Numbers 24:17), foretold by Balaam, is the One whom the Magi followed to
Bethlehem. The Prophet «like unto thee» whom Moses foretold (Deuteronomy 18:15) is a
man — of thy brethren. The Figure who spoke to Moses at the bush is the Prophet like
Moses, raised up from Moses’s own brethren. The One on whom God’s curse was laid
on a tree (Deuteronomy 21:23) is a man hanged. The Figure who receives Abraham’s
sacrifice is the Figure on whom the curse is laid. The Torah does not leave two cate-
gories. It has one Figure — YHWH who walks, YHWH sent by YHWH, the Angel with the
Name inside Him — and the Torah’s own prophetic verses identify Him as the Seed, the
Lamb, the Scepter, the Star, the Prophet, the Cursed One on the tree. The same Person,

descended in flesh. # And beneath several verses, the letters can be read with His Name

The surface Torah draws this Figure, and the surface is where the argument stands.
Alongside it, on several of the verses of His appearing and foretelling, the letter order
beneath the surface can be read to spell His Name. We offer these as exploratory ob-
servations — patterns worth seeing — not as a second proof and not as evidence the
placements were deliberately set there. The surface tells you who He is. The substrate
readings sit beside it. Genesis 22:11 — Abraham’s Moriah. The Angel who receives the
sacrifice — the letters there can be read as yestia* ¥10""****, Exodus 23:20 — my name
is in him. The seven-letter phrase "WYY — My name is Yeshua — can be read thread-
ing this verse at a long cylindrical skip (Chapter ). On the verse that says God’s Name is
in Him, the letters can be read: My name is Yeshua. Genesis 32 — Jacob’s Jabbok. The
root yasha Y0*"**¢” recurs in the prayer-verse forty-three times at skip four. WMIW"
can be read threading from that prayer-verse to land on the word Jordan in a later verse
(Chapter ). Deuteronomy 5:4 — face to face in the mount. The seven letters AW W —
My name is Messiah — can be read threading the verse at skip +105,355. The Immanuel
observation. At one point in the 304,805 consonants of the Torah, at skip twenty-six —
the gematria of YHWH — the six Hebrew letters of ‘ immant "€l Smreoos , Immanuel,

God with us, appear as an ELS. Once. At the number long associated with the divine name
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(Chapter ). A striking coincidence, offered without a probability claim. On each of the
verses the red thread passes through, the surface portrait and these substrate readings
can be read together. We find the convergence worth seeing; we do not present it as
proof, statistical significance, or deliberate design. The weight of the chapter is on the

surface. # To the Muslim reader — by the Tawrat alone

The Qur’an commands respect for the Tawrat as the word of Allah. The Tawrat, re-
spected, describes a Figure who eats with Abraham and then rains fire from YHWH out
of heaven, who receives Isaac’s sacrifice as the One from whom the son was not with-
held, who wrestles Jacob and lets Jacob name Him God, who speaks from the burning
bush as I AM THAT I AM, who bears YHWH’s own Name placed inside Him by YHWH’s
own decree. This Figure is not a prophet. The Tawrat does not leave the category open.
A prophet delivers a message. A prophet does not receive sacrifices. A prophet does not
rain fire from YHWH. A prophet does not accept reverence belonging to God. A prophet
does notsay I AM. A prophetis not the One whose Name is inside the unspeakable Name.
The Qur’an calls Him al-Masih, the Mashiach; kalimatu-Illah, the Word of Allah; ruh min-
hu, a spirit from Him; born of the virgin Maryam (Al Imran 3:45-47, An-Nisa 4:171). The
Qur’an’s titles for Him are titles the Tawrat has already filled. And the letter order of the
Tawrat — preserved by scribes whom the Qur’an commends — can be read, at equal
intervals, to spell His Name as Yeshua; we offer that as an exploratory observation, not
as proof. If the Tawrat is the word of Allah, the Figure the Tawrat describes on its

surface is what the Tawrat says He is. # To the Jewish reader — by the Torah alone

Your sages have always felt the difficulty. Philo of Alexandria called the Figure at
Mamre the second God. The Targums named Him the Memra— the Word of YHWH — and
placed His Name where the Torah placed YHWH’s Name, because the translators felt the
difference between the Presence that walked and the Presence that remained. Metatron
the Lesser YHWH, the two powers in heaven — these were Jewish categories before they
were anything else, fought over for centuries inside the synagogue. The Torah’s own
surface contains a Figure your tradition did not invent and could not erase. You have
been the guardians. Three thousand years of your fathers counted every letter, replaced
a scroll over a missing yod, preserved the very substrate the patterns are read from. The
Figure your Torah guards, on its surface, is God and is with God. And in the letters, read
at equal intervals, His Name can be read as Yeshua — an exploratory reading we offer
alongside the surface. He is the answer your dying patriarch breathed: «I have waited for
thy salvation, O LORD» (Genesis 49:18) — liyeshuatekha kiviti YHWH — I have waited for
Yeshua-tekha , O LORD. That name sits on the plain surface of the word, in Jacob’s own
mouth on his deathbed — no ELS needed to see it. It is one Name. # What the Torah

forces us to conclude

A prophet does not bear the Name. A man does not receive a sacrifice meant for God.

A messenger does not rain fire from YHWH out of heaven. A servant does not say I AM.
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An agent does not pardon transgressions at his own discretion. An angel in the reduced
sense does not let Hagar name Him God, does not let Abraham feed Him, does not let Ja-
cob call the wrestling ground the face of God, does not let Moses hide his face from Him —
without correcting any of them. The Figure the Torah describes, on its surface, accepts
all of it. The Figure the Torah describes is God. The Figure the Torah describes is dis-
tinct from the God who sent Him. The Figure the Torah describes is the Seed, the Lamb,
the Scepter, the Star, the Prophet, the Cursed on the Tree. And beneath several of those
verses, the letters of His own Torah — read at equal intervals, compared with shuffled
controls by a free, reproducible tool — can be read to spell His Name: Yeshua. That read-
ing we offer as a pattern worth seeing; the conclusion itself stands on the surface. # He

is not just a prophet. He never was. The Torah said so before anyone else did.

«In the beginning was the Word, and the Word was with God, and the Word was God»
(John 1:1). John drew this out of Moses; the surface of Moses had drawn the Figure al-
ready. Moses wrote the Word into the Torah. And in the letters beneath, read this way,

the Name can be read: Yeshua.
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Chapter 27
Who YeshuaIs

John 1:1- In the beginning was the Word, and the Word was with God, and
the Word was God.

A verdict is owed — and so is honesty about what kind of verdict the evidence can
carry. The book has walked through the surface text, theletter order, the shuffled-control
comparisons, the six Messianic-verse chapters, the Jubilee-skip cluster, the thirteen-word
Exodus-21:32 overlay, the name of Yeshua at the Jordan, the name of Immanuel at the di-
vine number. Each finding is public. Each is reproducible. Each is invariant under cylin-
drical mode. On the verses examined, the real Torah scored above its shuffled controls
in our runs. We present all of it as exploratory observation, not as proof of statistical sig-
nificance or deliberate design. What the book can say is this: on its surface, the Torah
is read by the New Testament as prophetic, and as pointing to Yeshua of Nazareth. The
believer confesses that the prophet who writes itis God and the Son it points to is Yeshua
— held as faith, grounded in the surface text and the New Testament’s reading of it. The
letter-patterns sit beneath, as patterns worth seeing. The evidence is what it is, and we
have been careful not to make it carry more than it can. # The Torah’s own witness to

Yeshua

Read the summary as a single portrait. He is the seed of the woman who bruises
the serpent’s head (Genesis 3:15). He is the lamb God Himself provides for the burnt
offering (Genesis 22:8). The word Mashiach can be read threading the altar word one
verse earlier at skip 47. He is the king from Judah to whom the nations gather (Genesis
49:10). Mashiach can be read threading Shiloh at skip 44 in Genesis 49:9. Yehoshua can
be read threading yigqqehat (obedience of the peoples) at skip 102 in Genesis 49:10 — a
placement that scored above its shuffled controlsin our runs. Heis thelamb whose blood
causes the destroyer to pass over (Exodus 12:13). He is the scapegoat who carries iniquity
out of the camp (Leviticus 16:21). Beneath the verse, the liturgy of the day — sa’ir, pesha,
chet, avon, hitoda, shalach, midbar, samakh — can also be read as ELS at various short
skips. He s the star out of Jacob and the scepter out of Israel (Numbers 24:17), foretold by
Balaam, followed by the Magi to Bethlehem. He is the prophet like Moses whom Israel
shall hear (Deuteronomy 18:15), identified by Peter in Acts 3 as Yeshua. He is the One
on whom God’s curse was laid on a tree (Deuteronomy 21:23). Paul cites this verse in
Galatians 3:13 as his explanation of the cross. And the name Yeshua can be read in the

Torah’s letters on a number of these verses — the first forward occurrence on the Jordan,
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inside Jacob’s cry deliver me. (We set aside the long-skip Sekhariot placements as not
statistically supported.) All of this we offer as exploratory observation; the portrait itself

stands on the surface text and the New Testament’s reading. # What kind of text this is

For the believer, the Torah reads as a text whose Author knew the end from the be-
ginning. Thatis a confession of faith, grounded in the surface prophecies and in the New
Testament’s reading of them — not a conclusion we claim the letter-patterns prove. We
have been careful, throughout, not to rest that conviction on an ELS result, and not to
claim the letter order demonstrates supernatural authorship. Isaiah said of God: «Declar-
ing the end from the beginning, and from ancient times the things that are not yet done, saying,
My counsel shall stand, and I will do all my pleasure» (Isaiah 46:10). The believer reads the
Messianic prophecies of the Torah’s surface as exactly this kind of declaration — spo-
ken through Moses and the prophets, and fulfilled, on the New Testament’s account, in
Yeshua. When Yeshua said on the cross «It is finished» (John 19:30), the Christian reads
the surface prophecies of Moses as completed in Him — the lamb, the Passover, the curse
on the tree. On Friday afternoon, at the hour the Passover lambs were slain in the Temple
courts, those surface types were, on that reading, fulfilled in history. The letter-patterns
this book has explored are a later and lesser thing, offered alongside; the weightis on the

surface. # A word to the Jewish reader

You have been the guardians. Three thousand years of your fathers counted every
letter, replaced a scroll over a missing yod, preserved the very substrate in which the wa-
termark lives. Without your faithfulness to the letters, no one could read the watermark
today. «Salvation is of the Jews» (John 4:22). Yeshua Himself said so, and He was a Jew,
and He was speaking to a Samaritan woman, and He meantitas praise. Thisbook hasnot
asked you to abandon the Torah. It has asked you to read deeper into it. The Torah you
have guarded carries His name. The scroll you read on Simchat Torah ends with yisra’el
and begins with bereshit, and the cylindrical seam you make by rolling one into the other
is a physical metaphor for the completeness of what the letters carry. The Mashiach the
prophets promised is the Mashiach the letters were waiting for. Yeshua shmi. My name
is Yeshua. He has always been the answer to adonai anah et yeshua-tekha — I have waited
for thy salvation, O LORD (Genesis 49:18). Jacob’s dying breath is the thesis of the Torah.
# A word to the Muslim reader

The Qur’an honours the Tawrat as the word of Allah. The Qur’an calls Isa al-Masih —
the Mashiach. The Tawrat in front of us today is the Tawrat whose letters this book has
explored. That the Tawrat’s letter order carries readable patterns at all depends on its
letter-perfect preservation — which is at least consistent with the careful scribal trans-
mission your own Qur’an honours, though we do not rest a statistical case on it. The
question then turns to Isa. The Qur’an affirms Him as the word of Allah (kalimatu-llah,
Al Imran 3:45), the spirit of Allah (ruh min-hu, An-Nisa 4:171), born of the virgin Maryam

(Al Imran 3:47). What the Qur’an does not itself resolve is the witness of the Tawrat’s
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own surface — and, beneath it, the exploratory readings this book has offered. On the
surface, and in the letters read at equal intervals, the Tawrat can be read to carry Yeshua
shmi at the Jordan and Mashiach at Shiloh. The one the Qur’an calls Isa al-Masih is, on
the New Testament’s reading, the One the Tawrat points to. We offer the letter-patterns

as a pattern worth seeing, not as proof. # A word to the Christian reader

Your faith has stood. The text on which your faith rests is the text the Jewish scribes
preserved at letter-level precision for three thousand years. The thesis of the New Tes-
tament — that Yeshua is the fulfilment of Moses and the prophets — is the reading-out
of the Torah’s surface prophecies. When Paul says «the scripture hath concluded all under
sin, that the promise by faith of Jesus Christ might be given to them that believe» (Galatians
3:22), the scripture he speaks of is the Torah, and the conclusion he finds there is Yeshua.
Your confidence in the text is well-placed. Your confidence in the Messiah rests where
it always has — on the surface witness of Scripture and on the risen Christ. «We have
not followed cunningly devised fables, when we made known unto you the power and coming
of our Lord Jesus Christ» (2 Peter 1:16). The letter-patterns this book explores are a mod-
ern curiosity offered alongside that witness — exploratory, not load-bearing. Do not let
them become the ground of a faith that already stands on firmer ground. # A word to the

honest skeptic

You have read far. You have been shown a set of exploratory observations: short-skip
ELS placements that, in our runs, scored above shuffled controls of the same letters, on
verses the surface already marks as Messianic. We have been explicit that thisisnotasta-
tistical proof — the control sets are small, the words and verses were chosen knowing the
story, and a search space this large produces suggestive patterns readily. We retired the
claims (the long-skip Sekhariot placements, the gematria and grid material) that did not
hold up. You now have two reasonable options. You may download Darash, re-run the
commands, and see what the tool returns — and judge for yourself how much weight an
after-the-fact pattern search can bear. Or you may set the letter-patterns aside entirely
and weigh only the surface case: that the Torah’s plain text contains Messianic prophe-
cies, and that the New Testament claims their fulfilment in Yeshua of Nazareth. That
surface question is the real one, and it does not depend on any ELS finding. What the
letter-patterns mean — if anything — we leave for you to work out. We are obligated
only to tell you, plainly, what we found and what we could not support. # Who Yeshua
is

The Torah’s portrait is consistent. He is the Word that was with God and that was
God (John 1:1). He is the Lamb provided by God for the sacrifice (Genesis 22:8, John 1:29),
the seh the Torah waited fifteen hundred years for the priest John to point at. He is the
Blood on the doorpost of the house, the dam the destroyer sees and passes over (Exodus

12:13, 1 Corinthians 5:7). Our Passover. He is the Scapegoat bearing the iniquities of the

people into the wilderness (Leviticus 16:21, Hebrews 13:12), the sa’ir whose liturgical vo-
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cabulary can also be read in the letters of the verse. He is the Star of Jacob, the Sceptre
of Israel, the King of the nations (Numbers 24:17, Revelation 22:16), kokhav and shevet on
the surface. He is the Prophet like Moses, the Prophet greater than Moses (Deuteronomy
18:15, Hebrews 3:3), the navi’ on the verse where the letters can also be read with the
name Yeshua at short skip. He is the One cursed on a tree (Deuteronomy 21:23, Galatians
3:13). He is the Mashiach promised to Abraham in whom the nations are blessed (Gen-
esis 12:3, Galatians 3:16). He is the One who cried out deliver me through Jacob’s mouth
on the Jordan, beside whose prayer the letters can be read "2WYIW* — My name is Sal-
vation (Genesis 32:11, John 3:17). Where this chapter notes letter-patterns, it offers them
as exploratory observations, not as proof. He is the One Yeshua of Nazareth, the Son of
God, the Son of David, the Son of Abraham, born of Mary in Bethlehem of Judea, cruci-
fied under Pontius Pilate, died, was buried, and on the third day rose again according to
the scriptures — the scriptures this book has spent its pages reading. «And ye shall know
the truth, and the truth shall make you free» (John 8:32). The evidence stops here. The call

goes to the next chapter.
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Chapter 28
The Invitation

Isaiah 55:1- Ho, every one that thirsteth, come ye to the waters, and he that
hath no money; come ye, buy, and eat; yea, come, buy wine and milk with-

out money and without price.

There is a thing the reader should know before the book closes. The surface witness
of the Torah is real, and it has stood for three thousand years: Moses wrote of a coming
Mashiach, and the New Testament reads Yeshua of Nazareth as His fulfilment. The letter-
patterns this book has explored are a modern curiosity offered alongside that witness
— exploratory, never offered as proof. What the believer confesses is that the God of
Abraham, Isaac, and Jacob has spoken, and still speaks, to you. You are not the first to find
Yeshua in Moses. The disciples found Him on the road to Emmaus, the day He rose from
the dead and opened the scriptures to them (Luke 24:27). The Bereans found Him when
they searched the scriptures daily (Acts 17:11). The Darash tool now makes searching the
letters free for anyone who wants to look. But the surface of the Torah already carries
the answer, with no tool at all. Fourteen hundred years before Christ, Jacob breathed his
dying prayer (Genesis 49:18): I have waited for thy salvation, O LORD — and the Hebrew
word for thy salvation, yeshua-tekha, carries the name on its plain surface. The answer
was there for anyone who reads the Torah in its own letters. He has been answering that

prayer all along. # What the invitation is asking of you

A discovery of a historical event invites the discoverer to record it. A prophecy read as
tulfilled invites the reader to weigh the fulfilment. The Torah’s surface Messianic prophe-
cies, read by the New Testament as fulfilled in Yeshua, are not a piece of trivia. They are
a claim that asks for a response. The response the believer makes is the response Simeon
made when he held the infant Yeshua in his arms in the Temple and said: «Lord, now
lettest thou thy servant depart in peace, according to thy word: For mine eyes have seen thy sal-
vation» (Luke 2:29-30). Simeon had read the Torah for eighty years. He had waited for
the consolation of Israel. When he saw the child, he recognised the fulfilment. He was
at peace. The verb Simeon used for salvation was the Greek soterion. The Hebrew root
beneath it is yasha’— the root of Yeshua. Simeon said: «mine eyes have seen Yeshua.» The
name was the recognition. You have now read the case — its surface witness, and the
exploratory letter-patterns offered beside it. The evidence is not being withheld from
you. It is being offered, for you to weigh. What is asked is not complicated. # Yeshua

answered a Jewish teacher who asked this question
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The clearest answer in Scripture to the question «what does the Messiah want me to
do?» was given by Yeshua Himself, at night, to a teacher of Israel. The teacher was
Nicodemus. He was a Pharisee. He was a member of the Sanhedrin — the ruling council
of the Jews. He had read Moses his entire life. He came to Yeshua by night, probably to
protect his reputation, and said: «Rabbi, we know that thou art a teacher come from God: for
no man can do these miracles that thou doest, except God be with him» (John 3:2). Yeshua did
not thank him for the compliment. He did not discuss miracles. He answered the ques-
tion Nicodemus had not yet asked. «Verily, verily, I say unto thee, Except a man be born
again, he cannot see the kingdom of God» (John 3:3). Nicodemus, a teacher of Israel, did
not understand. He asked the obvious literal question: «How can a man be born when he
is old? can he enter the second time into his mother’s womb, and be born?» (John 3:4). Yeshua
explained. «Except a man be born of water and of the Spirit, he cannot enter into the kingdom
of God. That which is born of the flesh is flesh; and that which is born of the Spirit is spirit. Mar-
vel not that I said unto thee, Ye must be born again. The wind bloweth where it listeth, and thou
hearest the sound thereof, but canst not tell whence it cometh, and whither it goeth: so is every
one that is born of the Spirit» (John 3:5-8). And then, to this same Jewish teacher, Yeshua
gave the most compressed Gospel in all of Scripture. The reference point He chose was a
moment from the Torah itself — the bronze serpent Moses lifted in the wilderness (Num-
bers 21:8-9), where every Israelite bitten by fiery serpents was healed by looking up at
it. Yeshua said: «As Moses lifted up the serpent in the wilderness, even so must the Son of man
be lifted up: that whosoever believeth in him should not perish, but have eternal life. For God
so loved the world, that he gave his only begotten Son, that whosoever believeth in him should
not perish, but have everlasting life» (John 3:14-16). This is the answer. If you are asking
«what does the Mashiach want of me?» — Yeshua has already answered, and He answered
to a Jewish teacher, at night, using a Torah image from Numbers, and naming Himself
as the fulfilment of it. You must be born again. Not physically. Spiritually. A new birth,
of water and Spirit, that God gives to the one who believes in the Son He gave. The old
self, with its sins, is set aside; a new self, with a new heart, is brought to life by the Spirit
of God. This is the kingdom Yeshua came to open. This is what the watermark has been
leading to. Nicodemus came by night. He came back later, in the daylight, to help Joseph
of Arimathea take down the body of Yeshua from the cross and bury it with a hundred
pounds of spices (John 19:39). He had been born again. The Torah-teacher who came in
the dark had been turned into a disciple who openly attended the King’s burial. That is
what happens to the one who believes. The verb gennethenai anothen in John 3 is trans-
lated born again or born from above — both readings are in the Greek simultaneously. The
water part of «born of water and of the Spirit» is where the companion volume in this se-
ries picks up. Yeshua said what He said about water on purpose. The New Testament
identifies the water of John 3 with the water of baptism (Acts 2:38, Romans 6:3—4, Titus
3:5). If you want to see the case for that identification drawn out from the Hebrew and

Greek, itis atjunifye.publifye.pro/through-the-waters — the same author, the same em-
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pirical method, the same ELS controls, applied to the question of what does it mean to be
born of water. This chapter is the invitation. That volume is the follow-through. # A hard

word, said gently

We cannot let the Jewish reader close this book believing the Torah confirms rabbinic
Judaism’s rejection of Yeshua. We cannotlet the Muslim reader close this book believing
the Tawrat confirms the Qur’an’s picture of Isa. Both positions are real, held by good
people, held by people who love God. Both, on the reading this book has offered, are
mistaken on the one question they have to answer right — and that question is decided
on the surface text, not by any letter-pattern. The Talmud came after the Torah. Rab-
binic Judaism, as now taught, was crystallised in the centuries after the Second Temple
fell in A.D. 70. The Mishnah was redacted around A.D. 200; the two Talmuds between
A.D. 400 and A.D. 600. Those texts say many beautiful and true things, and they are a
monument of Jewish scholarship. They are also a human commentary on the divine text.
The Torah’s surface — the lamb, the Passover, the Scepter until Shiloh, the prophet like
Moses — reads, on the New Testament’s account, as fulfilled in Yeshua. Where a later
commentary turns from the Torah’s own Messianic surface, the Torah is older and the
Torah s higher. Thisis not anti-Jewish. Itis deeply, radically, wholly Jewish. The first be-
lievers in Yeshua were Jews. Peter, James, John, Matthew, Paul — all Jews. The Messiah
is a Jew. The book is your book. The Qur’an came after the Gospels. Islamic tradition
dates the Qur’an to A.D. 610—632. The Gospels were written between A.D. 55 and A.D.
95 — five to six hundred years earlier. The Torah is older still by a further millennium
and a half. The Qur’an says in Surah An-Nisa 4:157 that Isa was not killed nor crucified
— «it was made to appear so to them.» The Torah’s surface, however, points to a Messiah
who suffers: Deuteronomy 21:23 («he that is hanged is accursed of God»), which Paul cites
in Galatians 3:13 as the scripture Yeshua fulfilled; the thirty-shekel price of Exodus 21:32,
which Zechariah and Matthew both connect to the betrayal; the Passover lamb of Exo-
dus 12, whose blood is shed. The book the Qur’an tells you to consult (An-Nahl 16:43)
describes, on its surface, the kind of death the Qur’an says did not happen. The Qur’an
and the Torah’s surface cannot both be right on this. The Torah is the older witness, and
the witness the Qur’an itself honours. We say this with love for the Muslim reader. We
say it with love for the Jewish reader. We say it because a book that told you what it
found and let you walk away assuming nothing needs to change would be a book that
did not love you. The Torah says what the Torah says — on its surface, plainly. The cost
of following the evidence where itleads is the same cost Nicodemus paid: admit the dark

comes to an end, step into the daylight, and see. # To the Jewish reader

Itisyour Torah. Your fathers preserveditletter for letter, through persecution, through
exile, through diaspora, through the fire of Auschwitz, through every attempt to destroy
the Jewish people or their scroll. They guarded every yod with extraordinary faithfulness.

The Torah they guarded carries, on its surface, the portrait of the Mashiach. He is a Son
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of Israel, a Son of David, a Son of Abraham. He is your kinsman. He came first to you
(Romans 1:16, «to the Jew first»), and He comes to you still. He was born under the Law
(Galatians 4:4). He kept the feasts. He went to the synagogue every Sabbath (Luke 4:16).
He wore the tzitzit (Matthew 9:20). His disciples called Him Rabbi. He was not a foreign
figureimposed on Israel by the nations. He was Israel’s own son, sent to Israel’s own peo-
ple, proclaiming Israel’s own Torah, fulfilling Israel’s own prophecies. What the nations
have done with Him since is a separate story. What He did for Israel is on every page of
the Torah. If you would consider reading the Brit Chadashah — the New Covenant —
the place to start is the Gospel of Matthew. Matthew wrote for a Jewish audience. He
opens with the genealogy you already know. He quotes the prophets at every turn. He
expects you. Read it with the Tanakh open beside it. Then come back to the Torah and

look for yourself. # To the Muslim reader

The Qur’an honours Isa al-Masih. The Tawrat this book has explored is the Tawrat
that Allah, in the Qur’an, commands to be consulted: «Ask the people of the Book» (An-
Nahl 16:43, Al-Anbya 21:7). The book of Allah given to Musa is the book whose surface
portrait this book has traced. The name Yeshua is the Hebrew form of Isa (Aramaic Yeshu)
thatthe Qur’an names. The Gospel that the Qur’an calls the Injil is accessible to you. The
four accounts of the life of Isa, written by those who walked with Him or who gathered
the testimony of those who did, are preserved. Start with the Gospel of Luke, written by
a physician who travelled with Paul the apostle and who opens his account by saying he
has investigated everything carefully from the beginning (Luke 1:1-4). The question the
Qur’an invites you to ask is whether the Isa of the Qur’an is the Yeshua of the Gospels.
The evidence of this book is, first and foremost, the Tawrat’s surface: a Messiah from Ju-
dah, the Lamb God provides, the Passover blood, the prophet like Moses, the One hanged
on a tree and accounted accursed. The thirty-shekel price of Exodus 21:32 sits on the
surface, and Zechariah and Matthew both connect it to the betrayal. (The letter-pattern
readings we have offered are exploratory only.) The Tawrat Allah honoured is the Tawrat

that, on its surface, describes Him. # To the Christian reader

Your faith has a new foundation of vindication. Preserve it in your heart, and use it
to speak to those who ask. «Be ready always to give an answer to every man that asketh you
a reason of the hope that is in you with meekness and fear» (1 Peter 3:15). You now have an
answer at a level of specificity Peter did not have. Do not use this book to condemn. Use
it to invite. The Author of the watermark wrote it for everyone, not only for you. The
Gospel is good news for every tribe and tongue. If you pray, pray for the Jewish reader
who encounters this evidence for the first time, and for the Muslim reader who is weigh-
ing it, and for the skeptic who is suspicious. Pray that the Spirit who searches all things,
even the deep things of God (1 Corinthians 2:10), would let them see what you now see.

# To the honest skeptic
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You have read the argument. You have not been asked to take a leap of faith on the
letter-patterns — and you should not. We have presented them as exploratory obser-
vations, and we have been explicit about their limits: small control sets, after-the-fact
choice of words and verses, an enormous search space in which suggestive patterns are
easy to find. We retired the ones that did not hold up. None of them is a proof, and we
have not asked you to treat them as one. You now have two reasonable options. You may
download Darash, re-run the commands, and judge for yourself how much an after-the-
fact pattern search can carry. Or — better — you may set the letter-patterns aside en-
tirely and weigh the real question: the Torah’s plain surface contains Messianic prophe-
cies, and the New Testament claims their fulfilmentin a specific man, Yeshua of Nazareth,
in public, at a specific time and place. That claim stands or falls on history and on the
text’s own surface, not on any ELS finding. What the letter-patterns mean — if anything
— we leave for you to work out. What we are obligated to tell you is what we found, what
we could not support, and that the weightier question lies on the surface, where it has

always been. # The invitation, plainly

Yeshua said: «Come unto me, all ye that labour and are heavy laden, and I will give you
rest» (Matthew 11:28). He said: «I am the way, the truth, and the life: no man cometh unto the
Father, but by me» (John 14:6). He said: «whosoever believeth in him should not perish, but
have everlasting life» (John 3:15). The invitation is to believe Him. Not to change your cul-
tural affiliation. Not to leave your family. Not to adopt a new set of rituals. The invitation
is to believe that the One the Torah’s surface was pointing to — the One Moses wrote of,
the One the prophets foretold, the One whose betrayal at thirty shekels Zechariah named
and whose death the New Testament proclaims — is the Saviour He claimed to be. And
to come to Him. And to be forgiven. And to be made new. The prayer of the Bible for this
moment is Psalm 51:10: Create in me a clean heart, O God; and renew a right spirit within
me. If you can pray that prayer honestly, you have met the One the Scriptures point to.
He has waited for you longer than you know. «I have waited for thy salvation, O LORD.»
(Genesis 49:18). Jacob spoke for all of us. The answer sitting on the surface of his own

Hebrew word — yésia * DWW

as the root of yeshua-tekha, «thy salvation» —is the an-
swer to Jacob, to Moses, to David, to Isaiah, to Malachi, to every reader of the Tanakh and
the Tawrat and the Pentateuch and the Bible of every generation, and to you. centering

Amen. Come, Lord Yeshua. (Revelation 22:20)
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Chapter 29
Contact

Published by Publifye AS / TruthBeTold Ministry. Research compiled using the Darash
(darash.publifye.pro) and orchestrated by Claude (Anthropic). Darash provides access
to 59 Bible translations in over 30 languages, 11 scholarly dictionaries (including the
International Standard Bible Encyclopedia, Easton’s, Smith’s, Fausset’s, Nave’s Topical
Bible, Torrey’s, Hitchcock’s, Wilson’s, Hawker’s, ATS, and Webster’s), Strong’s Concor-
dance with full morphological analysis, and the Treasury of Scripture Knowledge cross-
references. An interactive edition is available at junifye.publifye.pro/jesus-in-scripture,
featuring clickable Bible verse references that display full verse text, and clickable Greek/Hebrew

terms that show Strong’s Concordance definitions. # Publisher
Publifye AS / TruthBeTold Ministry # Contact

publifye.org/contact :bible Revelation 19:10 For the testimony of Jesus is the spirit of
prophecy.

Soli Deo Gloria
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How this was made

This is the author’s own work. It was composed with junifye and an Al
assistant, drawing its Scripture and original-language work (Greek, Hebrew,
cross-references) from Darash (Hebrew darash, “to seek, inquire, study”), a

tool and reference work for the Bible in its original languages.
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